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ABSTRACT

The Color of Desire: Contradictions of Race, Sex, and Gay Rights in the Federal
Republic of Germany
by
Christopher Ewing
Advisor: Dagmar Herzog
This dissertation argues that the current artificial dichotomy between European and
Islamic sexual mores is rooted in competing impulses in German homosexual rights
movements to seek solidarity with communities of color while simultaneously
exoticizing their members. Interdisciplinary scholars of contemporary Europe have
examined the many ways in which white Europeans have imagined Islam as inherently
homophobic and misogynistic, rendering it incompatible with Western Europe's
purported commitment to LGBT rights. My research historicizes this work by showing
how, in the struggle against legal persecution and discrimination, homosexual West
Germans turned to anti-racism as a political tool while simultaneously seeking out
"exotic" pleasures in the decolonizing world. However, in the wake of decolonization and
the Iranian revolution, some gay men and lesbians began to make sense of anti-gay
persecution abroad and homophobic violence at home in terms of a racialized Islam.
Nevertheless, certain historical moments, including the radical turn of the early 1970s and
intergroup organizing against AIDS-related government repression in the late 1980s, held
moments of possibility for building solidarity that undermined German racial
conventions. Although conceptions of Islam as antagonistic to homosexuality emerged by
the late 1970s, the necessity for solidarity with immigrant groups during the AIDS crisis
of the 1980s meant that such assumptions were not applied to Muslims in Germany until
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the 1990s. I document these contradictions while emphasizing the broader international
processes that influenced homosexual rights activism after the collapse of Nazism.
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Introduction
For decades, writing the history of same-sex desire has served deliberately
political purposes. Often this purpose is to rescue the history of gay ancestors from
erasure in a past that is assumed to be heterosexual by historians who have long ignored
sexual dissidence and its manifold expressions outside the bonds of heterosexual
companionate love.1 In so doing, professional historians, amateur researchers, and
activists can not only resist the willful forgetting of brutal repression, but point to
moments in the past where same-sex desire seemed to be more accepted than the current
moment and thus make a case for contemporary acceptance. Few national histories have
placed both instances in such dramatic juxtaposition as that of twentieth-century
Germany. Cited by some as the "birthplace of homosexuality," German urban centers saw
an unparalleled flourishing of sexual dissidence and gender transgression during the first
three decades of the twentieth century, only to be followed by a swift and violent
backlash under the auspices of the National Socialism, with whose legacies we are still
living.2
Such a recovery project remains very much needed, not only to counter ongoing
homo- and transphobia in western Europe and the United States, but to understand the
tremendous diversity of sexual expression throughout the world at different moments in
time.3 Nevertheless, when writing the history of same-sex desire is tied to the sole project

1

Indeed, heterosexual companionate love, particularly in the form of marriage, is itself an invention of the
late ninteenth and early twentieth century. Dagmar Herzog, Sexuality in Europe: A Twentieth-Century
History (Cambridge: Cambridge University Press, 2011); See also: Anna Clark, Desire: A History of
European Sexuality (New York: Routledge, 2008).
2
Robert Beachy, Gay Berlin: The Birthplace of a Modern Identity (New York: Vintage Books, 2014).
3
For instance, Afsaneh Najmabadi has shown how prior to the twentieth century in Iran, sexual acts were
categorized not by gender, but by orifice, making even the inclusive term "same-sex desire" not the most
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of combating contemporary homophobia, what blind spots are generated? What themes
become difficult to examine and do they threaten to destabilize liberationist aims? When
we turn an eye to intersecting modes of race, gender, and class oppression, we sometimes
gain a less-than-flattering picture of same-sex desiring white men that could, in the
German context, at best undermine the politics of anti-homophobia and at worst
minimize the violence same-sex desiring men experienced at the hands of the Nazis and
their immediate democratic successors.
Nevertheless, at a moment in which certain sexual freedoms are being made
increasingly compatible with virulent racism and xenophobia and right-wing parties are
attempting to court LGBT votes in a way that would be unthinkable just a few years ago,
it is necessary that we integrate a careful study of other oppressions into a history of
homosexual life in Germany. This dissertation aims to be a part of this project. Through
an examination of race and homosexuality in the Federal Republic of Germany, this work
will chart the heterogeneity of racial discourses in German homosexual scenes - replete
with silences and articulated alternately through expressions of desire, revulsion, anxiety,
and political strategy - that have shaped our current political moment.

With the beginning of the radical gay rights movement in West Germany in the
early 1970s came closer attention to the lives and experiences of homosexuals throughout
German history. Many of the first historians of homosexuality were activists and focused
on the supposed “golden age” of Weimar and the persecution of homosexual men during

useful category of analysis with which to understand sexual expression. Afsaneh Najmabadi, "Types, Acts,
or What? Regulation of Sexuality in Nineteenth-Century Iran," in: Islamicate Sexualities: Translations
across Temporal Geographies of Desire, ed. Kathryn Babayan and Afsaneh Najmabadi (Cambridge, MA:
Harvard University Press, 2008).
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the Third Reich.4 However, most of these historians paid little serious attention to the
history of homosexuals during the first two decades of the Federal Republic, describing
these self-named “homophiles” as timid liberals at best and “Kaffeekränzchen” attendees
at worst.5 Following the institutionalization of gay history in the 1980s through
organizations such as the Centrum Schwule Geschichte in Cologne (founded in 1984) and
the Schwules Museum Berlin (founded in 1985), German historians began to examine
this dismissed history. In 1989, Hans Georg Stümke published his influential book,
Homosexuelle in Deutschland: Eine politische Geschichte which explored, albeit briefly,
the situation of homophiles and the reemergence of a homosexual-oriented press in the
1950s and 1960s.6 In 1994, “Himmel und Hölle,” the first local history of homophiles in
Cologne was published, followed three years later by an exhibit at the Schwules Museum
titled “100 Jahre Schwulenbewegung.”7 These initial investigations then laid the
groundwork for scholars such as Martin Dannecker, Burkhardt Riechers, and Hubert
Kennedy to recover homosexual politics, experiences, and publications during the

4

It would not be until slightly later that scholars, such as Claudia Schoppmann, would investigate the
persecution of gay women under National Socialism. Claudia Schoppmann, Nationalsozialistische
Sexualpolitik und weibliche Homosexualität (Bamberg: Centaurus, 1991). For some of these earlier
historians, see: Heinz Heger, Die Männer mit dem Rosa Winkel (Hamburg: Merlin, 1972); James Steakley,
The Homosexual Emancipation Movement in Germany (New York: Ayer Co., 1975); Manfred Herzer,
“Hinweise auf das schwule Berlin in der Nazizeit,” in Eldorado: Homosexuelle Frauen und Männer in
Berlin 1850-1950 (Berlin: Fröhlich und Kaufmann, 1984).
5
Martin Dannecker. “Wer lächelt schon, wenn era us dem Schlaf gerissen wird?” Fernsehspiele (1972), 19.
6
Hans-Georg Stümke. Homosexuelle in Deutschland: Eine politische Geschichte (Munich: C. H. Beck,
1989).
7
Kristof Balser, Mario Kramp, Jürgen Müller, and Johanna Gotzmann, “Himmel und Hölle”: Das Leben
Der Kölner Homosexuellen 1945-1969 (Cologne: Emons, 1994); Schwules Museuem and Akademie der
Künste, Goodbye to Berlin?: 100 Jahre Schwulenbewegung: eine Ausstellung des Schwulen Museums in
der Akademie der Künste (Berlin: Verlag Rosa Winkel, 1992).

3

postwar period, shifting scholarly inquiry from indictment of non-radical homophiles to a
serious examination of homophobia and persecution.8
The last 15 years have seen a building on this important recovery work, coupled
with critical reflections on how to tell the history of homosexuality in Germany between
1945 and 1989, particularly through careful periodization. Like scholars of the late 1990s,
Jennifer Evans takes seriously the history of homophobia and policing in her article
“Bahnhof Boys.” In addition, Evans looks for the moment when blanket repression of
homosexuality reasserted itself after a brief moment of liberality by examining how male
prostitutes were treated in the courts of occupied Berlin. Evans concludes that, by the
early 1950s, these sex workers were seen as a distinct threat to moral order in West
Berlin and, following the 1953 workers’ uprising, homosexuality was seen as a threat to
socialist moral order in East Berlin.9 Dagmar Herzog and Elizabeth Heineman chart a
similar periodization and incorporate the history of homosexuality into the larger history
of sexuality in Germany. Herzog argues that by 1953, the year that the Law about the
Distribution of Youth-Endangering Publications came into effect, the moment of
(ambivalent) postwar liberality was replaced by brutal repression of “deviant” sexuality,
coupled with a re-eroticization of heterosexual marriage.10 Heineman similarly discusses
the culture of sexual conservatism in 1950s and early 1960s West Germany, however, she
8

Dannecker, “Der unstillbare Wunsch nach Anerkennung: Homosexuellenpolitik in den funfziger und
sechziger Jahren,” in Was heisst hier schwul? Politik und Identitäten im Wandel, ed. Detlef Grumbach
(Hamburg: MännerschwarmSkript, 1998); Burkhardt Riechers, “Freundschaft und Anständigkeit, Leitbilder
im Selbstverständnis männlicher Homosexuelle in der frühen Bundesrepublik,” Invertito 1 (1999); Hubert
Kennedy, The Ideal Gay Man: The Story of Der Kreis (New York: Hawthorn, 2000). The 1990s also saw
the emergence of “recovery history” in other countries, such as the United States and France. See: George
Chauncy, Gay New York (New York: Basic Books, 1994); Frédéric Martel, The Pink and the Black:
Homosexuals in France since 1968 (Stanford: Stanford University Press, 1999).
9
Jennifer Evans, “Bahnhof Boys: Policing Male Prostitution in Post-Nazi Berlin,” Journal of the History of
Sexuality 12 (2003), 636.
10
Dagmar Herzog, Sex after Fascism: Memory and Morality in Twentieth-Century Germany (Princeton:
Princeton University Press, 2005), 109.
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focuses on firms, such as Beate Uhse, that sold erotic goods that catered to both
heterosexuals and homosexuals and fundamentally threatened the conservative social
order.11 Julia Sneeringer undertakes a similar project, showing how West Germans (and
other visitors) could engage in the many pleasures of Hamburg’s red light district.
Hamburg then became a locus for consumer culture, tourism, and evolving attitudes
toward sexuality that were born of these two trends.12 Therefore, 1968 marked less the
absolute disruption of stifling conformity but rather the culmination of longer cultural and
sexual trends.
It was in this context of close examination of homophobia, repression, and sexual
liberalization that historians of homosexuality developed a “three-movement paradigm.”
Andreas Pretzel and Volker Weiß explicitly lay out this view of the history of German
homosexuality in their introduction to the 2012 collection, Rosa Radikale. According to
Pretzel and Weiß, Germany saw its first homosexual rights movement between 1871 and
1933, its second movement between 1945 and 1971, and its third between 1971 and the
present. This paradigm is certainly reflected in the works of the 1990s and 2000s;
however, just as Pretzel and Weiß affirm the three-movement paradigm, they also look
for connections between them, describing the three movements as part of the same
broader process.13 Similarly, Benno Gammerl, although he sees a distinct change

11

Elizabeth D. Heineman, Before Porn was Legal: The Erotica Empire of Beate Uhse (Chicago: University
of Chicago Press, 2011).
12
As Sneeringer makes clear, Hamburg was very much a special case, therefore drawing tourists from all
over West Germany. Julia Sneeringer, “‘Assembly Line of Joys’: Touring Hamburg’s Red Light District,
1949-1966,” Central European History 42 (2009): 65-96.
13
Andreas Pretzel und Volker Weiß, “Die Schwulenbewegung der 1970er Jahre: Annäherungen an ein
legendäres Jahrzehnt” in Rosa Radikale: Die Schwulenbewegung der 1970er Jahre, ed. Andreas Pretzel
and Volker Weiß (Hamburg: Männerschwarm Verlag, 2012), 23. See also: Clayton Whisnant, Male
Homosexuality in West Germany: Between Persecution and Freedom, 1949-1969 (New York: Palgrave
Macmillan, 2012).
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occurring in 1971, the year gay rights groups were founded in universities across West
Germany, problematizes the view that this year constituted an absolute break. Gammerl
points out that the more radical gay rights movement was not experienced by rural gay
men and women, many of whom still encountered enormous homophobia despite the
decriminalization of sodomy in 1969.14 Magdalena Beljan also questions the idea that
these movements constituted an evolutionary process, arguing that gay German history
since the 1960s mistakenly seems to be largely a history of the success of a completed
liberalization.15
Writing in 2014, Beljan is building on another trend of the last two decades:
historical discussion of the AIDS crisis. One of the most influential histories of the AIDS
crisis in West Germany is Günter Frankenberg’s “Germany: The Uneasy Triumph of
Pragmatism,” in which he credits West Germany’s measured and individualized response
to AIDS to the pragmatic policies of Rita Süssmuth, moderate CDU Minister of Health
during the 1980s.16 In the 2000 collection Partnership and Pragmatism, scholars and
activists further examine the crisis through a historical lens. Rainer Schilling argues that
the relative success of the German response was due to the self-help movement,
particularly AIDS-Hilfe organizations, that emerged from “liberal bourgeois” groups.17
At the same time, Martin Dannecker, always the sex-positive activist, remains critical of

14

Benno Gammerl, “Jenseits der Metronormativität?” Westdetusche Lesben und Schwule zwischen Land
und Stadt,” in Stadt-Land-Beziehungen im 20. Jahrhundert: Geschichts- und kulturwissenschaftliche
Perspektiven, ed. Franz-Werner Kersting and Clemens Zimmermann (Paderborn: Ferdinand Schöningh,
2015).
15
Magdalena Beljan, Rosa Zeiten? Eine Geschichte der Subjektivierung männlicher Homosexualität in dne
1970er und 1980er Jahren der BRD (Bielefeld: transcript Verlag, 2014), 15.
16
Günter Frankenberg, “Germany: The Uneasy Triumph of Pragmatism,” AIDS in the Industrialized
Democracies, ed. David L. Kirp and Ronald Bayer (New Brunswick: Rutgers University Press, 1992).
17
Rainer Schilling, “The German AIDS Self-Help Movement,” in Partnership and Pragmatism:
Germany’s Response to AIDS Prevention and Care, ed. Rolf Rosenbrock and Michael T. Wright (New
York: Routledge, 2000).
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AIDS-Hilfe techniques, arguing that the focus on casual sex, while important, ignored
transmission between committed partners.18 In her 2013 piece, “AIDS geht alle an,”
Beljan issues a different critique of the pragmatism paradigm, arguing that Süssmuth was
not simply a pragmatic moderate, but rather used fear as a political tool, painting herself
as an anti-fear politician, in contradistinction to the repression of Bavarian Minister of the
Interior Peter Gauweiler.19
In addition to the growing historiography of homosexuality in Germany, my
dissertation will also build on the historiography of race in Germany. Prior to the present
century, few historians examined race in postwar West Germany, even as attention to
memory and the Holocaust grew during the 1980s and 1990s. Rosmarie Lester’s 1982
study, Trivialneger, is one notable exception to this absence, in which Lester examines
West German illustrated magazines between 1951 and 1977 and shows how old colonial
tropes of blackness reemerged in the postwar period.20 However, it was not until recently
that scholars critically examined historical continuities in German racism. Frank Stern’s
2002 book, The Whitewashing of the Yellow Badge, offers a close examination of antiSemitism and philo-Semitism in the immediate postwar period, arguing that the
occupation government’s and early Federal Republic’s pro-Jewish policies were paired
with private anti-Semitic attitudes, particularly concerning the question of Jewish

18

Dannecker, “The ‘Risk Factor Love,’” in Partnership and Pragmatism: Germany’s Response to AIDS
Prevention and Care, ed. Rolf Rosenbrock and Michael T. Wright (New York: Routledge, 2000).
19
Beljan, “‘AIDS geht alle an!’ Rita Süssmuths Ratgeber ‘AIDS. Wege aus der Angst’ (1987),” Geschichte
der Gefühle – Einblicke in die Forschung (2013).
20
Rosmarie Lester, Trivialneger: Das Bild des Schwarzen im westdeutschen Illustriertenroman (Stuttgart:
Akademischer Verlag H.-D. Heinz, 1982); During the 1990s, several studies of Afro-Germans under the
Third Reich also emerged, however, they rarely engaged in discussion about postwar black Germans and
Americans.
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displaced persons.21 Maria Höhn similarly examines this tension, using a focus on the
history of sexuality to uncover postwar Germans’ ambivalent attitudes toward both
Jewish displaced persons and African American soldiers in 1950s Rhineland Palatinate.
Höhn argues that while many West Germans were initially welcoming to incoming
American soldiers, by the 1950s, some conservatives generated a moral panic around
relationships between white German women and black soldiers to make implicit
arguments for German sovereignty.22
Höhn’s study also reflects two trends that permeate the historiography of race in
postwar Germany: attention to sexuality and transnational links. In 2002, Katrin Sieg
similarly examines race, sexuality, and the creation of an implicitly white German nation
after the war; however, Sieg focuses on theatre and film rather than attitudes toward
occupation to identify continuities in racist tropes.23 Heide Fehrenbach’s 2005 study then
looks at ambivalent attitudes toward children of African American GIs and white German
women to both reveal the fragile policy of post-Holocaust racial liberalism and argue
that, after the war, the center of racial otherness had shifted from Jewishness to
blackness.24 Höhn and Martin Klimke, in their 2010 book, A Breath of Freedom, build on

21

Frank Stern, The Whitewashing of the Yellow Badge: Antisemitism and Philosemitism in Postwar
Germany (New York: Pergamon Press, 2002).
22
Maria Höhn, GIs and Fräuleins: The German-American Encounter in 1950s West Germany (Chapel Hill:
University of North Carolina Press, 2002).
23
Katrin Sieg, Ethnic Drag: Performing Race, Nation, and Sexuality in West Germany (Ann Arbor:
University of Michigan Press, 2002).
24
Heide Fehrenbach, Race after Hitler: Black Occupation Children in Postwar Germany and America
(Princeton: Princeton University Press, 2005); Rita Chin and Fehrenbach would continue this argument in
their collection After the Nazi Racial State. Rita Chin and Heide Fehrenbach, ed., After the Nazi Racial
State: Difference and Democracy in Germany and Europe (Ann Arbor: University of Michigan Press,
2009). Although it was published prior to both books, Höhn’s GIs and Fräuleins complicates this narrative
by showing that many West Germans still had grave concerns about Jewish “immorality” well into the
1950s. In addition, Fatima El-Tayeb complicates this narrative by pointing to how colonial understandings
of race continued into the Weimar period and influenced Nazi racial thinking, highlighting how Jewishness
was in fact never the singular locus of racial othernessn. Fatima El-Tayeb, “Dangerous Liasons: Race,
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this transnational examination and argue that African American GIs’ experiences in postfascist Germany helped to spur the Civil Rights Movement in the United States, as
superficial post-fascist racial liberalism exposed the deep hypocrisy of Jim Crow and
explicit American racism.25
It is also in the last decade that scholars have more closely examined issues of
race in the 1970s and 1980s. Rita Chin makes the case that German racial understandings
experienced another distinct shift in the early 1970s, when Turkish migrants began to be
seen as threatening racial others, due to the fact that Turks became the largest foreign
minority living in West Germany in 1971.26 Although he does not focus on race
explicitly, Alexander Clarkson also points out problems of race that were brought to bear
by Turkish immigration, arguing that the arrival (and settling) of guest workers in
Germany disrupted the traditional understanding that Germans constituted an ethnically
homogenous group.27 However, as Triadafilopoulos and Schönwälder point out, Germany
had never implemented a workable return policy for guest workers, despite the fact that
they were excluded from the German nation through a racialized citizenship policy that
was only changed in 1999.28

Nation, and German Identity,” in Not So Plain as Black and White: Afro-German Culture and History,
1890-2000, ed. Patricia Mazón and Reinhild Steingröver (Rochester: University of Rochester Press, 2005).
25
Maria Höhn and Martin Klimke, A Breath of Freedom: The Civil Rights Struggle, African America GIs,
and Germany (New York: Palgrave, 2010).
26
Chin, “Guest Worker Migration and the Unexpected Return of Race,” in After the Nazi Racial State:
Difference and Democracy in Germany and Europe, ed. Rita Chin, Heide Fehrenbach, Geoff Eley, and
Atina Grossman. (Ann Arbor: University of Michigan Press, 2009).
27
Alexander Clarkson, Fragmented Fatherland: Immigration and Cold War Conflict in the Federal
Republic of Germany, 1945-1980 (New York: Berghahn Books, 2013).
28
Triadafilos Traidafilopoulos and Karen Schönwälder, “How the Federal Republic Became an
Immigration Country.” German Politics and Society 24 (2006), 1-19; Such studies of race and migration by
no means limited to the German case. French historians have also looked at the ways in which nonEuropean migrants to France have been excluded from the French nation along the lines of race and gender
and offer useful methodological frameworks for future studies of immigration to Germany. See: Judith
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Taken together, these works on homosexuality, homophobia, and race have
offered extraordinarily helpful insights into the shifting political and social landscapes of
postwar Germany. However, the histories of homosexuality and race have not yet been
studied together, at least not throughout the full history of the Federal Republic. Some
scholars such as Fatima El-Tayeb, Zülfukar Çetin, and Jin Haritaworn have examined
intersectional discrimination in 21st century Germany.29 El-Tayeb and Haritaworn in
particular have further concluded that, over the last 15 years, gay rights movements in
Germany and across Western Europe have aligned themselves with mainstream political
trends that seek to exclude Muslims from Europe, citing European sexual
“progressiveness” that is incompatible with the homophobia that is supposedly inherent
in Islam.30 Bradley Boovy has similarly taken up the theme of homosexuality and
whiteness to show how the two identities were often conflated in West German
homophile magazines.31 However, a comprehensive study of race and homosexuality in
the history of the Federal Republic of Germany has not yet been written.

This dissertation will then offer such a study, examining race and homosexuality
together from the founding of the Federal Republic in 1949 until the onset of the socalled refugee crisis in 2015. Through an examination of homosexual discussions of

Surkis, “Hymenal Politics,” Public Culture 22 (2010), 531-556; Joan Wallach Scott, The Politics of the Veil
(Princeton: Princeton University Press, 2007).
29
Fatima El-Tayeb, European Others: Queering Ethnicity in Postnational Europe (Minneapolis:
University of Minnesota Press, 2011); Zülfukar Çetin, Homophobie und Islamophobie: Intersektionale
Diskriminierung am Beispiel binationaler schwuler Paare in Berlin (Bielefeld: transkript Verlag, 2012); Jin
Haritaworn, Queer Lovers and Hateful Others: Regenerating Violent Times and Places (Chicago: Pluto
Press, 2015).
30
El-Tayeb, Haritaworn.
31
Bradley Boovy, "Troubling Sameness," Women in German Yearbook: Feminist Studies in German
Literature & Culture 32 (2016): 152-162.
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Islam within the larger context of the politics of race and expressions of desire and
disgust for non-white men, I argue that constructions of Islam underwent a dramatic
reversal in the decades following the collapse of National Socialism. While in the first
two decades of the Federal Republic, many same-sex desiring men perceived Islam to be
more amenable to same-sex desire than West German culture, by the turn of the twentyfirst century, Islam had come to be construed as inherently threatening to German, and,
by extension, western European and North American sexual freedoms. Nevertheless, this
reversal was far from an even process and resulted from a long-term confluence of events
that was riddled with contestations and contradictions.
In the struggle against legal persecution and discrimination, homosexual West
Germans turned to anti-racism as a political tool while simultaneously seeking out
"exotic" pleasures in the decolonizing world. However, in the wake of decolonization of
the 1950s and 1960s and the Iranian revolution of 1979, some gay men and lesbians
began to make sense of anti-gay persecution abroad in terms of a racialized Islam.
Nevertheless, certain historical moments, including the radical turn of the early 1970s and
intergroup organizing against AIDS-related government repression in the late 1980s, held
moments of possibility for building solidarity that undermined German racial
conventions. Although in the early 1980s, some gay men saw Islam as the root of antihomosexual repression in Islamicate countries and expressed anxiety about Turkish
immigrants in the Federal Republic, they were slow to apply new understandings of Islam
abroad to Muslim Turkish immigrants at home. The possible curtailing of civil liberties
during the so-called AIDS crisis of the 1980s that would affect same-sex desiring men,
immigrants, and other "risk groups" generated attempts to forge inter-group solidarity. In
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the immediate aftermath of unification, some gay activists called for similar solidarity
with immigrant groups to counter a reported rise in right-wing homophobic and
xenophobic violence. However, by the early 2000s, with the reported decrease in rightwing violence, the image of the stereotypical homophobic hate criminal shifted from the
right-wing (East) German to the young Muslim man of Turkish descent, a move only
made possible by the conceptual reconfigurations of the 1970s.
The first chapter of the dissertation examines the period between 1949, when the
Federal Republic of Germany was established, and 1969, when Paragraph 175 was
revised to decriminalize sexual contact between men over the age of 21. In the first two
decades of the Federal Republic, some self-named homophile activists turned to the
language of internationally-mandated anti-racism to argue that they were a minority like
any racial minority in the world and therefore entitled to the same rights and protections.
Some homophile activists took this idea a step further to argue that homophiles had a
specific obligation to work against racial discrimination around the world, because they
understood what it was like to be an oppressed minority. This chapter will also detail how
such language was fully compatible with expressions of exoticizing desires, in which
context Islam took a special place as deeply homoerotic and highly amenable to same-sex
contact.
Chapter two looks at the period between 1969 and 1975 to argue that 1969
marked both a dramatic change in the lives of homosexual men while that year also saw
clear continuities in racial discourses. The legal change of 1969 opened up space for new
gay rights organizations to form, which often had a leftist political orientation that echoed
the student movement of the late 1960s. It was in this context that some gay groups
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turned to black liberation movements in the U.S. and global anti-colonial and Third
World movements for inspiration and solidarity. At the same time, desires for "exotic"
men abroad were expressed in strikingly similar terms to the decades prior and, much like
during the homophile era, remained fully compatible with anti-racism. Nevertheless,
while there was a proliferation of discussions on international anti-racism within these
groups, there remained a general silence about the needs of people of color and
immigrants within the Federal Republic.
Chapter three examines the period between the beginning of the decline of directaction groups in 1973 and the onset of the AIDS crisis in West Germany in 1983.
Although the leftist politics of the brief moment of 1969-1973 lost much of their
influence, exoticizing desires for non-white men remained very much in the mainstream.
Positioning the 1970s as a pivotal decade, chapter three charts how the expansion of gay
sex tourism, growing attention to the situation of same-sex desiring people abroad, and
the Iranian Revolution coalesced in this decade both to generate a new understanding of
Islam as adverse to homosexuality and to position West Germany as more sexually
liberal than other parts of the world. At the same time, increasing attention to and
ambivalence regarding southern European and Turkish immigrants in the Federal
Republic lay the groundwork for the future application of this understanding to Turkish
immigrants in Germany.
Chapter four looks at the politics of anti-discrimination during the AIDS crisis
between 1981, when AIDS was first clinically identified in the United States, and
unification in 1990. In the face of a deadly disease, social stigma, and possible repressive
government measures, gay activists working in the newly founded German AIDS-Help
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(Deutsche AIDS-Hilfe, DAH) pursued an inclusive agenda that would counter these
consequences. In 1987, when Bavarian minister Peter Gauweiler proposed a list of
measures that would restrict the rights of homosexual men and immigrants, activists in
the DAH began to center issues of migration and xenophobia in ways that would shape
the politics of the DAH into the following decades.
Chapter five takes on the period between unification and the beginning of the
refugee crisis in 2015 to show how, while in some senses anxieties regarding Islam
became less pressing during the 1980s, they by no means disappeared entirely. In the
immediate aftermath of unification, escalating right-wing xenophobic and homophobic
violence caused some gay activists to interpret xenophobia and homophobia as having the
same root cause. However, as the 1990s wore on and reports of violence declined, some
gay activists working in the Gay Federation in Germany (Schwulenverband in
Deutschland, SVD) began to apply the understandings of Islam as homophobic that had
emerged at the end of the 1970s to Muslims living in Germany. During the 2000s and
into the 2010s, Muslims became the target of educational campaigns on the part of the
renamed Lesbian and Gay Federation in Germany, which helped ossify the assumption
that Muslims constituted a threat to LGBT Germans.
By no means inevitable, this shift was ushered in by a diverse array of historical
actors with differing and sometimes contradictory political agendas. At the same time,
these perceptions of Islam need to be read in their larger context of racial assumptions
and desires that were often hotly contested, although within given historical constraints.
The goal of this dissertation is then not to assume that Islamophobia in Europe was an
inevitable outcome of postwar democratization, but rather show just how unstable
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racialized assumptions about Islam are while paying close attention to the overlapping
oppressions that not only permeated the lives of sexual minorities but defined the
political landscape of the Federal Republic.
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Chapter One
“Color him Black”: Erotic Representations and the Politics of Race in the West
German Homophile Movement, 1949-1971
The year 1945, while certainly not the Stunde Null that many postwar Germans
thought it to be, did mark a distinct change in the lives of many homosexual men.1
During the Nazi era, approximately 10,000 men were imprisoned in concentration camps
under Paragraph 175, the law that had criminalized “obscene acts” between men since
1871, and 175a, the Nazi addendum that created categories of homosexual acts that were
to be penalized particularly harshly. While precise numbers have proven difficult to
obtain, it is estimated that 7,000 of these men died in the camps.2 Not only was the
punishment extreme, but so were methods of interrogation and prosecution. As Clayton
Whisnant points out, Nazi officials subjected many of these men to threats, torture,
blackmail, and emotional manipulation in order to extract a confession.3 Unlike Jews and
other victims of racial persecutions, some Nazis differentiated between “hereditary” and
“curable” homosexuals. At the Göring Institute in Berlin, Nazi psychotherapist Johannes
Schultz conducted experiments to determine the curability of convicted homosexuals,
forcing homosexual men to have intercourse with a female prostitute in front of a panel
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of “experts.” Those who performed satisfactorily were released, and those who did not
were sent to concentration camps and likely their deaths.4
Although these brutal methods of persecution ended after the war, postwar
Germany saw only a brief period of sexual liberalism between 1945 and 1949, at which
point Christian morality emerged as a dominant political paradigm.5 According to Rainer
Hoffschildt, the number of convictions under Paragraphs 175 and 175a in the 1950s and
1960s, though not quite as many as under National Socialism, remained far higher than in
the Weimar republic. This number increased from 2,158 in 1950 to 3,804 in 1959, falling
back down to 2,261 in 1966 and then sharply decreasing during the last three years of the
law.6 It was in this context of “morality”-based, large-scale persecution that homosexual
men of the period were arguing for democratic rights.
It was not until September 1st, 1969, that male homosexuality in West Germany
was finally decriminalized. Earlier that year, a parliamentary coalition of Christian
Democrats and Social Democrats voted to reform Paragraph 175 and remove 175a,
legalizing homosexual sex between consenting adults over the age of 21.7 Amigo, one of
the few German-language homosexual magazines then in existence, heralded the end of
Paragraph 175, writing, “an almost century-long struggle against the senseless
4
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criminalization of homophile people is with this [reform] victoriously ended.”8 Because
of stringent censorship policies within West Germany, Amigo was in fact published in
Denmark for the West German market. However, following the decriminalization of
homosexuality and the simultaneous Supreme Court ruling that depictions of nudity in
and of itself were not subject to obscenity laws, homosexual magazines, with blends of
political, social, and erotic content, began to appear in the Federal Republic. In October
1969, du&ich published its first issue. The following year Sunny (which quickly changed
its name to DON), him (later him applaus), and Pikbube appeared, adding to smuggled
Danish magazines, which were already taking full advantage of Denmark’s 1968
legalization of all pornography.
In 1971, gay filmmaker Rosa von Praunheim, along with sociologist Martin
Dannecker, released the film Nicht der Homosexuelle ist pervers, sondern die Situation in
der er lebt (Not the homosexual is perverse, but rather the situation in which he lives), a
call to gay men to get “out of the toilets and into the streets.”9 Following the screening of
the film at universities across West Germany, students began to organize Homosexual
Action Groups. These were often (unsurprisingly) influenced by the ongoing Student
Movement and oriented towards radical leftist politics.10 Calling themselves “Schwulen”
(gays) instead of “Homophilen” (homophiles) or “Homoeroten” (homoerots), terms
associated with a more middle-class, “conformist” movement of the 1950s and 1960s,
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leftist activists did not just seek sexual emancipation, but also class emancipation, finding
the two inextricably intertwined.11
These new publications, identities, and political goals were all deeply indebted to
the reform of Paragraph 175, and point to just how important this reform was to
homosexual men. Prior to 1969, thousands of men were prosecuted under this law each
year. Although the rate of persecutions decreased sharply during the last three years in
which the law was in effect, the reform of Paragraph 175 meant that homosexual men
could act on their desires and articulate their identities without fear of imprisonment.
Historians have therefore rightfully viewed 1969 and 1971, the year that von Praunheim’s
film premiered, as moments of radical change. This focus on change means, however,
that many of the historical processes underway already before and continuing across
these pivotal years have yet to be examined.
Since the 1970s, a small but growing circle of scholars has been writing on the
late 1960s/early 1970s emancipatory moment and what it meant for subsequent
generations of gay men in the Bonn and Berlin Republics. The first scholars who
historicized the gay rights movement in West Germany were those who were deeply
involved in it. These men, including Martin Dannecker, Rüdiger Lautmann, and Manfred
Herzer, thought of their movement as constituting the second German homosexual rights
movement (the Wilhelmine- and Weimar-era homosexual rights movement being the
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first).12 Since the 1990s, however, more thorough historical investigation of homosexual
lives in the early Federal Republic - which many historians writing in the 1970s either
ignored or harshly criticized - has prompted a reexamination of homosexuality before
1969.13 The recognition that homophiles already in the 1950s and 1960s formed lasting
networks and vocally argued for the abolition of Paragraph 175, has caused historians to
talk about the post-1969 movement as the third German homosexual movement, rather
than the second.14 This reexamination has also led historians to view 1969 not as a
“revolutionary new beginning” [bahnbrechender Neuanfang], but as part of a longer
historical process of emancipation, more immediately situated within the so-called
Sexwelle (“Sex-wave”) of the long 1960s.15
This longue-durée perspective, most explicitly discussed in Andreas Pretzel and
Volker Weiß’s introduction to their edited collection Rosa Radikale, also provides a
particularly useful vantage from which to look at issues of race and racism within West
German homosexual communities. Scholars such as Fatima El-Tayeb have already begun
to explore intersections between race and queerness in contemporary Europe. El-Tayeb in
particular has argued that, in a liberal bid for tolerance, many white gay men have
adopted a “homonormative” identity, in which white, middle-class men occupy the
12
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position of the normative at the exclusion of other, often exoticized groups.16 While this
claim resonates with the construction of white homosexual identities in West Germany,
there has not yet been a study that exclusively focuses on issues of race in West German
gay communities. This is surprising given the intensive criticisms of fascism (and the
latent authoritarian character of postwar West German society) exacted by the New Left,
out of which the radical strand of the gay rights movement emerged.17 When we consider
the interactions between students and the Black Panther movement, as well as the
importance of the African-American GI presence in West Germany during the 1950s and
1960s, it becomes increasingly urgent that we examine how West German racial
conceptions shaped homosexual identities and political strategies, and how assumptions
of colorblindness infiltrated the gay rights movement.18 Several scholars have critically
examined how (heterosexual) West Germans understood race after fascism, which have
guided the theoretical underpinnings of my own work. Historian Heide Fehrenbach,
exploring race and racism in the immediate postwar period, convincingly argues that
West German policymakers after 1949, as well as increasingly more West German
citizens, adopted a liberal discourse about race as part of the internationally mandated
“disavowal of state sponsored racism.”19 Rather than undermining the sexual
conservatism of the immediate postwar period, however, Fehrenbach argues that this
16
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racial liberalism was in fact based on conservative assumptions about gender and
sexuality, pointing to how intertwined these two ideologies could be.20
These two historiographic strands will guide this chapter as I examine the
complex development of racial thinking in West German gay communities. As white
West German homosexual men made a case for rights before 1969 and against societal
discrimination after 1969, they often constructed their arguments and identity as a
persecuted minority in relation to the struggles and imagined experiences of colonized
men and racial minorities. The racial liberalism of the period, which regained prominence
in public discourse not least through activist youths’ indictment of their “fascist” elders in
the late 1960s and early 1970s, made such race-based arguments particularly appealing to
many homosexual men.21 At the same time, however, these same men who argued
against discrimination and, in fact, sometimes saw themselves as participating in
international anti-racism, maintained a set of assumptions about racial difference that
exoticized and essentialized men of color. This exoticization was particularly prevalent in
erotic imagery of that period, which perpetuated these exoticizing assumptions about
non-white sexuality. The tension between explicit anti-racism and implicit exoticization,
while changing in content, remained from 1949, the year the Federal Republic was
founded, on through the 1970s. Rather than recognizing a contradiction between racial
liberalism and exoticization, many homosexual men thought that erotic representations of
men of color were inherently positive and in fact contributed to racially liberal ideals.
20
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Even radical gay voices, which became increasingly vocal during the several years
following the formation of the first homosexual action groups, rarely challenged the
racializing and essentializing assumptions on which racial liberalism was built. Radical
gay men largely saw racism as a product of capitalism and focused on dismantling the
class system, and thus did not examine specific tensions within liberal racial thinking.22
The voices of homosexual men of color, the very people who were the objects of
this exoticization, remained almost entirely absent from homosexual publications
between 1949 and 1974, which make up the bulk of the sources for this study. When the
voices of men of color did appear, they were almost always in the form of personal ads
and never constituted a deliberate critique of exoticizing erotic representations. It is
difficult to tell whether this absence was due to intentional exclusion or lack of awareness
of potentially contradicting arguments on the part of the editors of these magazines or a
lack of these arguments themselves. However the absence does underscore just how
invisible men of color were within West German homosexual communities and how the
exoticization of men of color, though occasionally seen as a stride towards visibility and
representation, only perpetuated this invisibility by making men of color the objects, and
never the subjects, of these representations.
Making a Case for Minority Rights
For obvious and overdetermined reasons, the defeat of Nazi Germany led to a
distinct shift in the ways in which Germans discussed racial matters, at least at the level
of official discourse. While anti-Semitic and anti-black sentiments still existed in many
22
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parts of Germany, “race” (Rasse) as category of classification was expunged from official
rhetoric.23 As historian Andreas Pretzel has pointed out, this removal was coupled with
the 1946 UN resolutions regarding persecution of minorities and genocide, which
reinforced pre-war traditions of arguing for homosexual rights on the basis of integration
as a societal minority.24 The resolution on persecution of minorities called for an “end to
religious and so-called racial persecution and discrimination” and the resolution on
genocide defined genocide as the denial of a group of people’s right to exist based on
“religious, racial, political or any other grounds.”25 Both of these shifts in the ways in
which minority rights were internationally conceived in the wake of genocide had a
distinct impact on West German homophile arguments for democratic rights.
The perceived legacies of fascism further legitimized and shaped the construction
of the claim for rights during the postwar period.26 We see this claim made very clearly in
the July 1952 issue of Die Insel, an important West German homophile magazine in the
early 1950s. According to the unnamed author,
After the gruesome murders committed upon homophiles during the era of
the late Dictator, it has now become no longer tolerable to suffer the fact
that men are banished to prison and given up to public disgrace, men who
have done nothing but that which is the commandment of their nature.27
In centering on the crimes of National Socialism, the author in Die Insel made an
attempt at an argument for homosexual rights that he hoped could appeal to readers even
23
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within the increasingly sexually conservative climate of the first post-fascist decade. In
calling homophiles a “minority” [Minderheit] earlier in the article, “who have done
nothing but that which is the commandment of their nature,” Die Insel was able to make
two very distinct demands. As stated in this article, these demands were:
Away with Paragraphs 175 and 175a of the German legal code (while
continuing to recognize the importance of legal protection of minors
[Jugendschutz])!
Rehabilitation of all subjected to the injustice of persecution and
defamation!28
Although the demand for rehabilitation disappeared relatively quickly, the abolition
of Paragraph 175 stood as the primary political goal of not just contributors to Der Insel
in 1952, but of most homophile activists up until 1969.29 In addition, those writing in
many of the homophile publications had a remarkably unified idea of what such a legal
change would look like and what it would mean, particularly the editors of the West
German homophile magazines Die Insel/Der Weg, Zwischen den Anderen, and the
magazine Der Kreis, which, while Swiss, was very important in the German-speaking
world. In 1953, one man going only by the initials W.A. echoed the reformist focus of the
editor of Die Insel. W.A. wrote in Der Weg, the name of Die Insel after September 1952,
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that, “homoerots also have a right…to join in building our state in personal freedom.”30
In 1956, Johannes Werres, a German journalist prominent in the homophile movement
and an editor of Zwischen den Anderen, wrote under his penname Jack Argo that the
magazine sought above all the removal of the insecurity “which oppresses many friends
and impedes their ability to live their lives.” Thus, the magazine would offer a space for
all homosexual men to express their opinions on the “administration of justice and the
interpretation of the law.”31 Celebrating the 30th anniversary of Der Kreis in 1962, the
editors wrote, “what do we have left to do? Nothing other than stand up for that which
has to do with our human rights.”32 Building the state, focusing on legal interpretation,
and fighting for human rights, all point to a broader, liberal ideological framework, which
would ideally incorporate and secure homosexual freedom.
This framework also structured the way many homophile reformers discussed
race, at least publicly. The universalizing language of “human rights” and “minority
rights” in which many homophiles framed their case caused them to seek out other places
around the world where forms of sexual activity between men were accepted in order to
make a case for why Paragraph 175 should be abolished. This trend was particularly
present in homophile discussions of men from North Africa, the Middle East, and
Southern Europe, with their imagined overlapping traditions of sexual liberality in precolonial Islamic states and homosexuality in classical antiquity.33 Discussing the legal
penalties placed on same-sex sexual contact in much of Western Europe, Donald Kok
argued in the February 1956 edition of Zwischen den Anderen that Arabs thought “a little
30
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bit less complicatedly than we gentrified and decadent Westerners” on the subject of
same-sex intimacy, for instance in viewing kissing between men as not necessarily
indicative of an inherent homosexuality.34 Rolf, editor of Der Kreis, wrote in 1961 that
homosexuality was “widely prevalent” in all Islamic countries and not seen as a crime.35
Der Kreis however had to rethink this fantasy after countries of Northwest Africa began
to adopt harsher sodomy statutes in the wake of French decolonization. In 1966 Der
Kreis nevertheless stood by its argument that there was “scarcely a region of the world,
where homosexual practices [were] so prevalent and customary than in the Arabian
west,” and posited that the new anti-sodomy laws in Morocco, Algeria, and Tunisia were
not a result of Islamic tradition, but rather a result of colonial demoralization.36 Even as
countries in the Middle East and North Africa were rapidly overturning Der Kreis’
previous assertion that homosexuality was not a crime there, the magazine maintained
that Islam inherently tolerated same-sex activity and that anti-liberal European
colonialism was responsible for the recent surge in intolerance.
Historians such as Burkhardt Riechers and Hubert Kennedy have already shown
how comparisons to Ancient Greece and Rome were used to legitimize homosexuality by
both showing that it was natural and that ancient masculine homosexuality undermined
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modern equations of homosexuality with effeminacy.37 However, these arguments were
not merely a harmless mythologizing of an ancient past but were coupled with and added
to the ongoing racialization of twentieth-century southern European men by many West
German homophiles. While later I will explore more the erotic potency that the “sun
bronzed skin…of southern guys” held for West German men, we do see some moments
of this racialization in legitimizing arguments that were not dissimilar to those regarding
same-sex sexuality among Muslim men.38 Arguing that “racial differences and
bioclimatic influences” were such strong determinants on the penal code that it was
impossible to equalize the age of consent internationally, Dr. Reinhard in the May 1956
edition of Zwischen den Anderen nonetheless also suggested that the fact that
homosexuality in “Roman lands” was not criminalized was certainly something to be
emulated.39 Such legal discussions of modern southern European sexuality were not
common, largely because they were eclipsed by examinations of the classical past, which
held wonderful political potential for marginalized and feminized homophiles.
Nevertheless this moment does point to the tension between racial essentialization and
assumptions about the universality of homosexuality that existed even in discussions of
southern Europe.
Nowhere, however, does this tension flare up as prominently as in discussions of
homosexuality among “primitives.” Writing in the July 1955 edition of Der Kreis, one
contributor going only by the initials G.v.R. observed that “pederasty is frequently
cultivated among the naked-goers [Nacktgehern] like it is among Muslims” and that
37
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“homoerotic, lesbian, and sodomitic acts are widely known” among (unspecified)
Africans.40 The implicit argument that such tolerated homosexuality denaturalizes the
relative intolerance of Western Europe becomes explicit in an article in Zwischen den
Anderen from the following year. Pointing to an anthropological survey conducted by
D.J. West in 1955 titled “Homosexuality,” the unnamed author of the article wrote that
those who were intolerant of homosexual behavior would “find themselves in a minority”
when looking at the attitudes of other, “more primitive societies.”41 West’s conclusions
showed that 49 of the 76 studied groups thought that some sort of homosexual behavior
was either normal or acceptable, making attitudes of close-minded westerners seem
abnormal.42 We see this assertion of African tolerance again in 1958 in one unnamed
man’s contribution to Der Kreis. Writing that, in his travels south of the Sahara, the
author’s observation of a same-sex couple was “not a singular case,” he also noted that
similar couples could be found in every village he visited and were never punished for
their expressions of same-sex intimacy.43
Such discussions were coupled with reports of the simplicity, wisdom, and
kindness of those living in rural areas in Africa, enhancing arguments of the desirability
of tolerance while at the same time essentializing these particular characteristics. The
writings of Rolf Italiaander, a West German author and travel writer, provide illuminating
examples of this sort of essentialization. Italiaander greatly admired many of the people
with whom he came into contact during the 1950s and 1960s, and his admiration often
graced the pages of Der Kreis and Die Insel. In September 1953, Der Kreis published a
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selection from Italiaander’s “Berber-Wörter über die Freundschaft” (Berber Sayings
about Friendship). This collection of words of wisdom were to be applied to West
German same-sex relationships, given that the word for these relationships favored by
many West German homophiles was Freundschaft (friendship). Two years later, Der
Kreis published another collection of sayings on love from Italiaander’s book Vom
Urwald in die Wüste (From the Jungle to the Desert). This collection included sayings
such as “the person who is jealous in love does not love” – vague, gender-neutral
platitudes that could be imagined as applying also to western European homosexual
relationships and added to the depiction of rural Africans as being universally wise. In
1963, Der Kreis published a glowing review of Unterwegs mit Rolf Italiaander, a
collection of Italiaander’s work that was published in 1963. The review described
Italiaander’s writing not only as “outstanding,” but as a necessary call to white West
German homophiles to “reach out the collaborative hand to our colored brothers [farbige
Menschenbrüder].”44 Other contributors to Der Kreis described rural Africans in a very
similar manner, such as Robert, a Swiss man living in South Africa, who called the black
men who lived away from civilization “truly fabulous” and “among the people who are
truest and most worthy of love.” Der Kreis editor Rolf took a similar tone, writing that
the black goldminers in South Africa could never be truly subjected by whites because
the “jungle still smoldered in the black embers of their eyes.”45
In sum, not only did 49 out of 76 studied groups accept homosexuality, but they
also held great wisdom about friendship and were some of the truest people in the world
precisely because of their assumed backwardness. These moments of using other (more
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primitive) cultures to challenge West German assumptions about same-sex sex were
derived from a specific erotic adoration many of these men felt towards men of color. It
is in this adoration that we need to contextualize homophile arguments about minority
rights. Not only was there a political advantage to determinedly identifying with other
oppressed groups, but this minority identity, the search for legitimization in cultures
around the world, and the (eroticized) adoration of these cultures caused some
homosexual men to develop a politics of explicit anti-racism.

Anti-Racist Desires
The blurring of erotic desire and anti-racism is particularly explicit in the ensuing
discussion of a survey sent out by Der Kreis in 1957. At this point, Der Kreis had gained
even more prominence in West Germany following the shutdown of many West German
homophile magazines and organizations in the mid-1950s.46 Regarding the 60
photographs published in the 1957 issues of Der Kreis, the editors asked their readers a
number of questions ranging from whether they liked photos of beautiful men’s faces to
whether they appreciated photographs of fully naked men. Of the 1800 surveys the
magazine sent out, 300 completed responses were received with a range of positive and
negative answers to the questions asked. One of questions that received the most
overwhelmingly positive response was, “Do you appreciate shots of colored men [farbige
Menschen]?”47 213 of the respondents answered yes, 58 answered no, 10 were
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ambivalent [teils-teils], and 19 did not answer. The only two questions that received a
more positive response were, “Do you like to see good, masculine, photographic nude
studies” (290 yes, 6 no), and “Or do you prefer full nudes [to half nudes]” (243 yes, 38
no).48
This response served the purpose then of a popular mandate for what Der Kreis
had already been doing: publishing photos of naked men of color. However, not all
readers were pleased with these photos. The editors chose to include one vehemently
negative reaction to photos of men of color from a homosexual man in Austria. The man
from Austria wrote:
As a person of the West [Abendland] who stems from Germanically
determined blood heritage [germanisch bestimmten Blutserbe] and feels
himself bound to the western cultural circle and for whom the old Europe
is still holy, I find colored people to be racially alien [rassenfremd] and
their representation superfluous, so I avoid them.49
Not only was this letter virulently racist, but it also clearly evoked Nazi racial
ideology. The term Blutserbe was made famous by the Nazi minister of agriculture, R.
Walther Darré, in his 1938 book Nordisches Blutserbe im Süddeutschen Bauerntum,
concerning the “Aryanness” of the people of Bavaria and Austria.50 The terms
rassenfremd and germanisch were also heavily employed in Nazi rhetoric, making the
association between this response and Nazi racial ideology unavoidable.
By including a letter that implicitly drew on Nazi racial ideology, the editors set
themselves up to make an incontrovertible case about the status of homophiles in western
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Europe, with particularly strong resonance in West Germany. Der Kreis did not indict the
latent fascism in the letter, which might be expected given the many reasons homosexuals
were reluctant to openly discuss their personal experiences with National Socialism. As
historian Erik Jensen points out, these reasons included the continuing persecution of
sexual minorities in the Federal Republic, wish to forget Nazi atrocities, and
unwillingness to deal with issues of complicity.51 However, Der Kreis did address the
clear racism of the latter, responding:
The colored person [Der farbige Mensch] stands in many places in the
world under the exact same pressure, to which his minority is exposed, as
the minority of same-sex oriented [gleichgeschlechtlicher] people.
Homoerots should, more than anyone, have understanding for other
people.52
The editors then definitively positioned homosexuals as a minority that
encountered the same problems as oppressed racial groups. In using the horrors of Nazi
racial ideology as a subtext to an argument that drew on new, post-Nazi racial
understandings, the editors of Der Kreis were able to make an argument that legitimized
homosexuals by positioning them as members of a distinct societal minority and by
connecting new forms of racism to National Socialism.
What is distinctive about this particular argument is the integration of desire with
anti-racism. The editors (and evidently, given the appearance of discussions of race,
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many subscribers to Der Kreis) saw a clear link between anti-racism and (implicitly
sexualized) representations of men of color. Not only that, but these German-speaking
homosexual men viewed anti-racism as both inherent to and constructive of their own
status as a persecuted minority and used it to bolster this particular self-understanding. It
is important to register here that this form of anti-racism was not simply a justification to
publish images of exotic men, but informed the experiences and outlooks of many West
German men. Homophile criticisms of racism around the world were based on a number
of conscious and unconscious assumptions about non-white sexuality, assumptions that
had the added effect of inadvertently stereotyping and exoticizing men of color. Even as
the political goals of homosexual men changed and discussions of race in West Germany
shifted, the exoticization of men of color remained strikingly prominent.

Travel and Exoticization
During the early years of the Federal Republic, before the widespread availability
of commercial jet travel, many (middle class) West German homosexual men traveled to
the Mediterranean in pursuit of exotic sex. These practices become readily apparent in
personal ads from the period, in which many men sought out travel companions for their
travels “to the South” [nach dem Süden].53 This vague reference to “the South,” which
could mean anywhere from Marrakesh to Athens, was repeated with relative frequency in
personals and erotic literature during the 1950s and 1960s and coupled with a distinct
form of racialization of the men to be found there.54 Describing a Muslim youth that he
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met on one of his travels, one contributor to Der Kreis, going only by the penname
“Terre,” wrote in 1961 that, “the hot blood of the South spoke its own language within
him.”55 In a 1965 issue of Der Kreis, we see a similar form of essentialization, this time
on the basis of physical appearance, rather than blood. Writing of his friend’s nephew,
one unnamed contributor wrote that “one can make out in his skin, deeply bronzed by the
summer sun, an almost olive green base tone, like the kind one often sees in southern
guys.”56 A year later, Der Kreis made explicit that it was these sorts of hot blooded,
bronzed young men, whom West Germans found so attractive and were in fact traveling
to have sex with. In the same article in which it warned its readers of the legal changes in
North Africa following decolonization, Der Kreis further pointed out that Europeans and
North Americans would be especially scrutinized because “Europeans and Americans are
made out to be depraved [verderbt] and immoral [unmoralisch] and are therefore seen as
a threat to innocent Arabian youth [unschuldige arabische Jugend].” Therefore Der Kreis
urged “tourists with their ‘longing for the hot South’” to keep their eyes open.57 This
blurring between location (the hot South) and objects of desire (innocent Arabian youth)
begins to suggest how essentializing assumptions could be maintained in a supposedly
racially liberal, universalizing climate. As long as exotic men existed largely in exotic
locations, West German homophiles did not have to worry about the exclusionary
implications of racializing language and practice within their own networks.
This relationship becomes even more apparent when looking at the different ways
West German homophiles exoticized men of color. Although Mediterranean countries
could be referred to as simply “the South,” men within these countries were often
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discussed in very different ways. More often than saying that they were going generally
to the South, men would often say in personals exactly where in the Mediterranean they
were going when looking for traveling companions, pointing both to just how often
middle-class men were going to these countries and how their experiences varied
between them.58 While the term “southern” appears less frequently by the end of the
1960s, the ways in which homosexual men exoticized Mediterranean men remained
remarkably consistent on through the 1970s.
Greece and Italy remained popular vacation spots for West German homosexual
men, even after travel to sub-Saharan Africa, Southeast Asia, and the western hemisphere
became more affordable. Not only do we see this continuing trend appear in personal ads
from the early 1970s, but du&ich pointed out in April of 1970 that West German tourists
(homosexual and heterosexual alike) spent 1.36 billion deutschmarks in Italy in 1969.
Only Austria received more, making 1.69 billion deutschmarks from German tourism in
1969.59 While du&ich did not report exact numbers for Greece, the magazine did put it
on the list of countries most-visited by West German tourists, along with the dates of
their school vacations and ages of consent for same-sex acts.60 This popularity of Greek
and Italian men (and boys) among northern European same-sex desiring men was part of
a long tradition of exoticization dating back to at least Byron’s time and one that
continued very much in earnest among postwar West German homophiles.61 The
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legitimizing discussion of ancient (particularly Greek) “Eros” and same-sex sexuality
then further informed these representations to create a form of racialization that, while
closely intertwined with the way West German homosexual men racialized men of other
“southern countries,” was nonetheless distinct.
In 1953, Der Weg published a story by Ezio Fiorani titled “Italienisches
Capriccio” in which Wolfgang, a German officer stationed in Milan during the Second
World War, sought to have a perfectly beautiful Italian experience in “this country of
forever unfulfilled longing.”62 The officer’s longings were however rather quickly
fulfilled after meeting an Italian man who invited him to a party on Lake Como. The two
men quickly forged a deep friendship (and likely more, which unfortunately never
becomes explicit due to censorship restrictions) and spent a wonderful evening together,
during which Wolfgang “was struck by the magic of [the Italian’s] country.”63 Greek men
were likewise mythologized. The writings of Samuel Steward present us with some of the
best examples. Steward was an American who wrote extensively in Der Kreis under the
penname Ward Stames and later, after becoming dissatisfied with Der Kreis’ prohibition
of representations of explicit sex, wrote for Scandinavian publications under the name
Phil Andros.64 In a 1965 issue of Der Kreis, Stames used language similar to that of
Fiorani to describe his “dark-skinned” Greek lover, writing that “the hair darkening his
legs, thick on thigh and calf, now clung to his skin from the shower almost as if he wore a
pair of black tights, a dark sexual shadow of magic and mystery.” The adoring Stames
wrote further of his lover’s “big naked feet” that they were “high-arched, and with the
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long and beautiful ‘classical’ toes that you usually find only on statues.”65 Here we see a
confluence of eroticization of the dark skin of southern men mixed with references to a
classical antiquity particular only to Greece and Italy. Beate Uhse, one of the largest
producers of (heterosexual- and homosexual-oriented) erotica in West Germany in the
1960s and 1970s, drew on related imagery. In the introduction to her 1968 collection of
athletic naked men, Söhne der Sonne, Uhse wrote that these men “were naked like gods,
mortals like humans and proud like men, fighting for the trophy of renown.”66 In her
second edition of Söhne der Sonne, which appeared in 1969, Uhse placed some of her
naked models in undeniably classical settings, showing her son Klaus emptying an
amphora, a dark-skinned man standing on white steps with rubble at his feet, and the
same model walking down a sandy road surrounded by Mediterranean vegetation.67 That
same year, Kim, the resident travel guide for the German-language Danish publication
Amigo, published a piece on Athens. Although Kim positioned Greece decisively in
Europe, calling it “more than all the other European states a country of men,” he
nevertheless drew on the language of the hot South, writing that “when you want to
experience the hot Greek night (hot in both senses), then you’d best leave your
inhibitions at home.”68
West German exoticization of Greek and Italian men points to the fluidity of
racial categories as well as the contradictions within these categories. Klaus, a white
German, could represent classical antiquity just as easily as a model with much darker
skin. Although Greece was a European country, according to Kim, the nights were hot
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and the men were “always ready for sexual experimentation.”69 The same blurring is
certainly true in descriptions of men from the Middle East and Africa. Both Arab and
African men were often described throughout this period as having a distinctive set of
physical features. In a 1956 issue of Der Kreis, an unnamed contributor wrote to his
Middle Eastern lover, Erol, that “I see deep into your dark eyes, which have the almond
shape of oriental people. Your thick, black hair lies on your head like a cap of silk.”70
This sort of essentialization of physical appearances was echoed in Jerry Storm’s story,
“Abenteuer in Marokko,” which appeared in a 1970 issue of Pikbube, in which Storm
describes one man as “an old, thick Middle East type.” In 1973, a contributor to Don
described a sexy Moroccan as having “the typical round head of a pure-blooded
Berber.”71 We see similar assumptions made about black African men, who were seen as
constituting another distinct racial category. Robert, the Swiss man based in South
Africa, wrote in a story about an affair with a black Rhodesian in a 1955 issue of Der
Kreis that his lover “had the wild glances of a wild cat and his lips were beautiful and big
like most Negroids [Negroiden] and I wished longingly to kiss these full, wide lips.”72 An
unnamed author expressed appreciation in his 1958 account in Der Kreis of his travels in
sub-Saharan Africa for the “steel hard muscles” of Africans that looked as if they were
sculpted from “black bronze.”73 Similar references to the (sometimes almost
intimidating) hard muscles and dark skin of black men were made on through the 1960s
and 1970s.74 Not only did these descriptions eroticize the perceived physical differences
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of Middle Eastern and African men, but they generalized and essentialized these
differences in a way that produced distinct racial categories in erotica.
Indeed, these categories were further perpetuated in erotic imagery. Because
environmental factors were sometimes seen as being constitutive of racial difference,
erotic pictures of men of color often depicted the environment surrounding these men to
further exoticize them. Again and again we see in pictures of black men that they are
surrounded by jungle or wilderness. In the January 1952 issue of Die Insel the poem
“Tropensehnsucht,” written by Ringelnatz about a wild African lover, was paired with an
image of a naked man surrounded by palms.75 Rolf’s poem, “Neger in den Goldminen,”
from the September 1953 issue of Der Kreis about the black South African mine workers
whose eyes burned with the jungle, was paired with a photo of two black men wearing
hardhats and looking off nobly into the middle distance.76 In September 1958, Der Kreis
published a set of photos by Allison Delarue of scantlily clad black men wearing
loincloths and bamboo necklaces.77 In 1965, Der Kreis published a photo of a black
teenager holding an African drum surrounded by wilderness, the same year that Amigo
published a series of photos of a black man surrounded by the bush.78 In the private (and
thus often more explicit) porn collections of homosexual men from the 1960s we see
similar trends, including a white man fellating a black man as he leans back against his
surroundings of tribal prints, and a self-printed postcard depicting dark-skinned boys
playing in the water.79 The reliance on exotic surroundings to further eroticize racial
difference, which evidently even influenced the sexual practices of some individual men,
75

Die Insel 1 (1952), 19.
M. Bourke-White, “Goldminearbeiter in Johannisburg Südafrika,” Der Kreis 9 (1953), 12.
77
Der Kreis 9 (1958), 22-24.
78
Der Kreis 3 (1965), 19; Amigo 30 (1965), 344.
79
Schwules Museum, Berlin: Porno Ausstellung.
76

40

did not disappear following the changes of the late 1960s. Along with its 1972 article on
the strange sexual practices of the “dark skinned African,” who is “the product of his
natural, lush environment, which demands bodily characteristics such as strength,
endurance, and agility,” Don published images of African men surrounded by this natural
environment.80 Other racial markers also appeared in erotic images of black men,
including ridiculously long penises and assertions of dominance over white men. In 1965,
Phil Andros (Samuel Steward) published a story about his time as a sex slave of a radical
black leader of the Muslim Nation, Adam X. In this not-so-subtle sexual fantasy about
Malcolm X and African American radicalism, Andros describes Adam X as a “colossus”
and a punishing but rewarding lover.81 The eroticization of racial inequality was then
occasionally taken up in pornography in the 1970s. A 1974 edition of Amigo published an
image of a white man being penetrated by a black man. While sexual role certainly does
not alone determine power dynamics, the flaccid penis of the white man and the firm grip
of the black man make very clear who is in control.82 While this eroticization of the
reversal of actual racial power dynamics was certainly nothing new in homosexual erotic
discourse, it continued to rely on racialized assumptions.
We see a similar process of exoticization and racialization in pictures and
discussions of Middle Eastern and North African men. Not only did West German
homosexual men point to the supposed prevalence of pederasty in Islamic societies to
legitimize and normalize their own “abnormal” activities, but also as something with
great erotic potential. Even in his warning that Turkey was not the “paradise for
Homoerots” that it seemed, Franz, one contributor to the January 1953 issue of Der Kreis
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was careful to make clear that “the Turk is an extremely easily excitable man and is ready
for sex at anytime.”83 This sentiment was echoed in the September issue from that year in
one contributor’s description of his friend’s Tunisian lover, whose fiery Arab temper led
the boy to attack his friend with a knife.84 Again in 1966, Der Kreis remarked that a
European homophile merely needed to declare himself among Moroccan, Algerian, or
Tunisian youths and he would “be inundated with more or less veiled offers.”85 du&ich
however made clear in 1970 that many of these offers, at least in Lebanon, were
genuinely for the pleasure of these boys, since for Arabs, relations between men and boys
were not purely sexual.86 However, the perceived sexual promiscuity and fiery temper
were not always uniformly eroticized. Phillip, a contributor to the November 1973 issue
of Don, also found great pleasure in North Africa, but with a masculine “pureblooded
Berber,” rather than the Arabs, whom he thought to be “leptosomatic.”87 The erotic
imagery of North African and Middle Eastern men similarly contained images ranging
from shirtless boys in Fezzes to hairy men wearing keffiyehs or proudly displaying their
enormous penises.88 What unites these differing depictions is the erotic construction of
racial difference, dependent on the contradictory ideas that all (or at least the vast
majority) of Arab men were fiery and promiscuous, leptosomatic, or brutally masculine.
This logic of erotic racial categories was not without its flaws. Not only did West
German homosexuals not agree on precisely what qualities made Arab men, African men,
or southern European men sexy, but they occasionally represented men of color in ways
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that blurred the boundaries between these categories. Italiaander’s story, “In der
Lehmhütte,” a section of which appeared in the July 1953 issue of Die Insel, described
Mohammed, the German protagonist’s young North African lover, as submissive and
ready for sex (and this was presented as typical for North African boys); however, he was
also described as being darker than most of his peers. In July 1953, Der Weg published a
picture of Italiaander’s Mohammed (or at least of a boy who was supposed to be
Mohammed). As in Italiaander’s description, this boy had much darker skin than other
North African boys depicted in Die Insel/Der Weg, but was positioned in front of a camel
and an oasis setting.89 This blending of erotic racial categories occurred again in the first
issue of Sunny, in which an unnamed contributor wrote that, “what we dream about
before every vacation - he has it: the black skin…No matter whether a Negro or an Arab
is in question.”90 This implication that black men and Arab men could fulfill the same
desire for exotic sex further points to the blurring of erotic racial categories. White West
Germans could even insert themselves into these categories. Just as Klaus Uhse could
take on (limited) racial markers that designated him as Greek, white men could also
fantasize about becoming “fully” black.91 A subplot in Phil Andros’s story, “Färbt ihn
Schwarz” (Color Him Black), in which Andros becomes a sex slave of an African
American man, involves Andros’ white friend, Bennett, who tries to literally dye his own
skin to become black so that he can have sex with Muslim African Americans without
breaking their non-miscegenation codes.92 Following Bennett’s apparently successful
“transition” (Bennett does get to have sex with an African American man), Andros
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describes moments when he could briefly see the “old Bennett” or when Bennett looked
white, implying that racial categories were both porous and unstable.93
While not altogether common or unified, these small moments reveal a critical
feature of the processes of racialization and exoticization: even though they produced
different categories and vocabularies, these processes were largely the same. By
positioning their objects of desire outside of West Germany, some white homosexuals
could express their sexual fantasies that were dependent on and shaped by their own
assumptions about non-white sexuality without contradicting their political arguments.
White homosexuals could write that they longed for “black skin” and “travel of exotic
power” and in the next sentence write that the “homophiles know no race problem.”94

Even when some homosexual men started to radicalize following the reform of
Paragraph 175 and even more so following the release of Praunheim’s film, the way they
discussed race did not challenge these assumptions. The radical call in du&ich to
overthrow class society, while making comparisons to the struggles of African
Americans, did not examine demands of African Americans and instead still argued that
all inequality stemmed from industrial capitalism.95 Two months earlier, du&ich
published an interview with Martin Dannecker, who also expressed leftist sentiments and
criticized efforts to integrate into rather than challenge West German capitalist society.96
du&ich then paired one of the key sentiments from this interview, that class stratification
was the base of all inequality, with two images of naked men. On one page du&ich
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published an image of a naked white man with the caption “In a classless society…”
followed on the next page by an image of a naked black man (with natural hair, a woven
bracelet, and a much larger penis) with the rest of the quotation, “…there is no
discrimination!”97 Perhaps attempting to be more balanced in light of increasingly vocal
leftist criticisms of the magazine’s more reformist liberal orientation, du&ich used radical
goals to implicitly justify exoticizing imagery. The radical group Homosexuelle Aktion
Westberlin (HAW) largely supported Dannecker’s goals of emancipation over
integration, and saw class stratification as being the root of all inequality. However,
although HAW was influenced by the Black Panthers and Cuban Socialism, the group did
not take up radical anti-racism in the sense that they never entertained the possibility of
racism within homosexual communities, including liberal, non-radical ones.98 Even in
this radicalizing climate, 1950s trends of exoticization continued despite (and, in the case
of du&ich, supported by) leftist critiques.
Following the legalization of pornography in West Germany in 1974, the way gay
sexuality was represented began to shift dramatically, though not instantaneously.
Commercialized pornography began to eroticize and complicate new gender
performances while gay men started to grapple with increasingly prevalent feminist
critiques of porn.99 Simultaneously, radical Homosexual Action Groups, so outspoken in
the wake of 1971, gradually lost their influence such that by 1977, HAW had virtually
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disintegrated.100 By the late 1970s, liberal homosexual race-based thinking began to
change. Not only could gay men travel even farther to places like Sri Lanka, Thailand,
and the Philippines, but concerns over increasing immigration from Turkey caused white
gay men to start depicting Turkish immigrants within Germany as simultaneously sexy
and menacing.101 When AIDS struck West Germany in 1983, white gay men also began
to make new associations between the terrifying disease and blackness, while
simultaneously attempting to preserve the gains of the sexual revolution in the face of an
international conservative resurgence.102 At the same time, queer immigrants and asylum
seekers found greater space in new homosexual magazines, such as the Berlin-based
Siegessäule, to articulate their own concerns in this new and uncertain political
climate.103
There were certainly continuities in the ways in which white gay men exoticized
men of color across the legal changes of 1969 and 1974. The idea that Turkish
immigrants were simultaneously aggressive and virile greatly resembles stereotypes of
Middle Eastern men that permeated West German gay magazines in the 1950s and were
themselves preceded by colonial-era assumptions. These moments of change therefore
did not constitute a radical break, but were rather situated in a longer process of
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development. However, the period between 1949 and 1969 represents a distinct legal and
cultural moment in which the language of anti-racism became a useful tool for contesting
legal persecution of same-sex desiring men in the wake of genocide. The fact that the
contradictory assumptions first homophile and then gay rights advocates had about nonwhite sexuality did not disintegrate but rather endured in spite of the purported racial
liberalism of these men and in spite of a monumental shift in the goals and lifestyles of
these men across the legal divide of 1969 points to just how deep-seated these
assumptions were. These assumptions excluded men of color from a movement that
consistently depicted itself as racially liberal. It is imperative to examine these
exclusionary assumptions to fully understand how men fought against persecution and
discrimination in a society that consistently sought to exclude them. The next chapter will
investigate these continuities as well as the ways in which newly formed leftist gay
organizations turned to U.S.-American black nationalism as both an organizational model
and an ongoing source of racialized desire.
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Chapter Two
Black Power, Gay Power, and Vacation Tips, 1969-1975
In January 1971, West German filmmaker Rosa von Praunheim and sociologist
Martin Dannecker released their film It Is Not the Homosexual Who Is Perverse, But the
Situation, in Which He Lives. This political film, made primarily for a gay audience, was
screened in theaters and at universities across Germany, helping usher in a shift toward a
direct-action approach to activism, a moment some historians have called the beginning
of the second gay rights movement. New, left-wing groups, such as Homosexual Action
West Berlin (HAW), Homosexual Student Group Munster (HSM), and Homosexual
Action Group Bochum (HAG) sought to differentiate themselves from older, "liberal"
models that had dominated the constrained homophile political life of the 1950s and
1960s.1 In addition, left-wing groups found themselves at odds with "apolitical"
publications, such as him applaus and du&ich, which emerged after the decriminalization
of male homosexuality in West Germany in 1969, as well as other groups like Gay
Liberation Front (GLF) Cologne and the Union for Sexual Equality in Munich (Verein
für sexuelle Gleichberechtigung, VSG), which took a more moderate, integration-based
approach. Across the political spectrum, however, West German gay groups and
publications looked to the United States for models and, in doing so, imported and
rearticulated U.S.-American understandings of race.
West German gay activists used American racial politics and references to the
U.S. Civil Rights and Black Power movements alongside references to German antiSemitism and left-wing anti-imperialist politics to make a variety of political claims. The

1

Martin Dannecker, Der Homosexuelle und die Homosexualität (Frankfurt am Main: Syndikat, 1978).

48

uses of race within the West German gay rights movement could include making
comparisons with racial minorities in order to claim minority status for gays, pointing to
racial exclusion in the U.S. and West Germany to criticize the exclusion of certain groups
of usually white gay men within gay scenes (e.g. overly feminine men) and developing
models for activism that were based on Civil Rights tactics. Given the diversity of
political positions within the West German gay rights movement and the U.S. Civil
Rights Movement, as well as the often contradictory nature of international racial
discourses, it is impossible to point to any semblance of a unified racial politics within
the gay rights movement. What does become clear with close examination of
heterogeneous racial discourses is the centrality of the United States as a reference point
as well as the importance of direct-action politics during the 1960s and 1970s on both
sides of the Atlantic. Despite this attention to various articulations of racism in both the
United States and West Germany, racism among gay men and lesbian women was almost
never a point of tension between different gay groups, activists and publications. Instead,
race became a way to discuss other tensions and clarify political stances, while at the
same time providing a language with which to work against anti-gay discrimination
within the Federal Republic.
The United States as a Model?
An examination of the articulations and uses of racial discourses and politics
within the gay rights movement, as well as the organization of post-1969 groups and
publications, further calls into question whether 1971 or even 1969 constituted a caesura.
Early historians of homosexuality in Germany, writing in the 1970s and 1980s and
influenced by activism of the 1970s, saw 1969 as a definitive break and looked for
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inspirational predecessors not in the harshly regulated era of the 1950s and 1960s, but
rather in the golden age of Imperial and especially Weimar Germany, which they cited as
the heyday of the first gay rights movement.2 While in the 1990s, scholars such as
Burkhardt Riechers, Martin Dannecker, and Hubert Kennedy sought to recover the
history of gay politics and life between 1945 and 1969, this recovery was used to re-order
the history of homosexuality in Germany into three, rather than two, distinct movements.3
Over the last fifteen years, historians have paid increasing attention to the
continuities between the 1960s and 1970s. Dagmar Herzog argues that the penal code
reform of 1969 was part of a longer process of liberalization that was already apparent in
Sexualität und Verbrechen, Fritz Bauer, Hans Bürger-Prinz, Hans Giese, and Herbert
Jäger's 1963 rebuttal to the proposed 1962 conservative penal code reform.4 Clayton
Whisnant confirms this argument by pointing to the legal reform made possible under the
2
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Grand Coalition of the center-left Social Democrats and the center-right Christian
Democrats between 1966 and 1969, ending control the Christian Democrats had on the
federal government since 1949.5 In their collection Rosa Radikale, Andreas Pretzel and
Volker Weiß claim that thinking about gay activism after 1971 as a "revolutionary new
beginning" not only erases the experience of same-sex desiring men and women in the
early Federal Republic, but also ignores the place of post-1971 politics as part of a longterm process.6 Charting continuities while also criticizing the concept of a liberalization
process, Benno Gammerl points out that gay men and women in rural areas did not reap
the benefits of legal reform as readily as their urban counterparts.7 Magdalena Beljan
argues that the narrative of successful liberalization since the 1960s that has dominated
the historiography of homosexuality does not account for the process of
normalization/denormalization that shaped gay life, nor does it adequately include the
experiences of same-sex desiring women.8
The idea of 1971 as a revolutionary new beginning becomes even more difficult
to maintain when we closely examine the history of gay organizations at that moment.
Not only were certain integration-oriented organizations, such as the International
Homophile World Organization (IHWO), the Protection League of German Homophiles
(Schutzverband Deutscher Homophilen, SDH), and the Interest Association of German
Homophiles (Interessenvereinigung Deutscher Homophilen, IDH), already in existence
5
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by 1971, but a number of leftist gay organizations were already organizing prior to the
release of Praunheim's film.9 HAG in Bochum began as a collaboration between
Waltraud Z. and the Ruhr University Bochum's Student Help Center in fall 1970 and held
its first meeting that December.10 HSM in Munster, was then founded the following April
by Rainer Plein and a former member of HAG, although Praunheim's film was not
screened in Munster until November 1971. GLF Cologne was also already in the process
of forming when it screened Praunheim's film in November 1971. This is not in any way
to understate the massive impact of It is Not the Homosexual that is Perverse, but rather
the Situation in Which He Lives, as all of the above groups continued to use the film as a
point of departure and credited it with generating an unprecedented swell in direct-action
gay activism. However, it is tricky at best to cite the film as the absolute start in this form
of activism in West Germany.
Prior to November 1971, West German gays were also paying close attention to
the events unfolding in the United States following the Stonewall riots. In August 1970,
Wolfgang Selitsch reported in him applaus that 10,000 gay men and lesbian women had
taken to the streets of New York, contrasting this demonstration to the "handful" of
demonstrators in Hamburg that summer.11 In January 1971, a reporter for him was
surprised to find so many magazine shops on 42nd street - "like one would never find in
Denmark" - and so many "queens" as in Greenwich Village.12 Another reporter for him
echoed this sentiment in his description of Frankfurt in April 1971, describing the city as
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"a cosmopolitan metropolis...with a bit of American freedom."13 This freedom was not
limited to New York City in the eyes of some Germans. Gerd Hoffmeister describes his
experience participating in a demonstration in Albany in the spring of 1971 as a day in
which "anything goes."14 This attention to and exchange with the United States was
certainly nothing new. American literature was already being printed in Germanlanguage homosexual publications in the 1950s and 1960s, the works of Alfred Kinsey
were circulating in some West German gay circles, and a privileged few had been able to
travel to the U.S. for decades.15 What was new was the particular political importance
U.S. gay political groups and large-scale demonstrations took on for West German gays,
who were adjusting to the unprecedented freedom brought on by the decriminalization of
male homosexuality in 1969.
When action groups did begin to organize in West German universities during the
second half of 1971, they were understood as in some way parallel to American activist
groups.16 Members of these groups understood themselves as part of an international
student left movement. In August 1971, Reiner Plein, leader of Homosexual Action
Münster, argued that not only did gay groups need to reach out to heterosexuals, but
needed to enlist their help to combat capitalism.17 Homosexual Action West Berlin
(HAW) similarly remained critical of capitalism and consistently reported on the
Vietnam War, which it viewed as a manifestation of "American Imperialism."18 More
specific to the gay scene, many members of the HAW advocated importing the
13
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"American model" of consciousness-raising to the German context in June of 1972. In
September of that year, even "apolitical" him was calling the movement on the other side
of the Atlantic "a remarkable American example."19 In 1973, the GLF Cologne reiterated
the point that West Germans could learn from the American example, arguing (somewhat
ironically given its name) that the "liberal" approach of the Gay Activist Alliance had
much more success than the "militant" Gay Liberation Front, which by late 1973 had
ceased to exist. Nevertheless, according to the GLF Cologne, the U.S. was to be
understood as a country of contradictions, as gays there had more personal freedom, yet
American society was still enmeshed in religious strife and racial conflicts.20 While views
of the U.S. gay rights movement and American society generally were as heterogeneous
as the West German gay rights movement, close attention to developments on the other
side of the Atlantic existed across the board.
These transatlantic entanglements are hardly surprising. As scholars such as Geoff
Eley, Maria Höhn, and Martin Klimke have shown, the European student movements,
from which many gay activist groups emerged, were closely connected to student
activism in North America.21 Klimke in particular details how not only did German
students attempt to import American models and ideas, but many were directly involved
in American protest culture of the 1960s and developed lasting relationships with their
American counterparts.22 Examining transatlantic issues of race, Höhn details how
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between 1969 and 1971, West German students in Heidelberg, inspired by the Black
Panther Party, connected with African American GIs to protest systemic racism in the
U.S. military. In doing so, this "unusual alliance" brought about vigorous public debate
on German racism and helped reintroduce race as a category of critical analysis.23 Much
like questions of race in the West German student movement, it was through attention to
and encounters with U.S.-Americans that West German gay activists began to incorporate
American understandings of race, particularly blackness, into their national context.
This importing of understandings of race and anti-racism from the United States
occurred for another reason. Following the apparent failure of the 1968 protests and the
disintegration of the Socialist German Student Union (Sozialistischer Deutscher
Studentenbund, SDS), West German gay activists had few contemporary models for
radical action or even civil demonstration. The Black Panther Solidarity Committee in
West Germany, which itself could have offered another entry point for West German
gays to American questions of race, dissolved in 1971 before West German gay activists
could organize on a national scale.24 The major exception to this was the women's
movement in West Germany, which also developed from the student movement and
looked to Civil Rights and Black Power for inspiration.25 However, although some gay
activists tried to collaborate with the women's movement, the dominance of men in the
gay rights movement, the debate over the inclusion/exclusion of lesbians, and, eventually,
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the prevalence of erotic imagery, sexual contacts, and pornography in gay scenes caused
relationships between gay and women's groups to remain tense.26

The Politics of Comparison
For many gay activists, importing American discourses of race served a political
purpose. In making claims about gay rights in West Germany, some activists drew
parallels between the situation of American and West German gay people and black
people in the United States. At a screening of It Is Not the Homosexual Who is Perverse,
one activist from HAW claimed that, "basically homosexuality is a societal, minority
problem like that of women's emancipation or the Negro [Neger]."27 This comparison,
reported in the Berliner Zeitung, continued to be picked up also in other mainstream and
counterculture publications. In January 1973, Konkret, geared toward a left-wing
audience, reported the criticism of an unnamed member of HAW, who stated that the
"pseudotolerance" of many Germans toward gays "often echoes the position of many
people toward blacks [Schwarzen]." Clarifying that they meant black Americans, the
member of HAW went on to explain that "they reacted hysterically against racists and
explain to them that Negroes are also people, but as soon as they got knocked over the
head with it in Harlem, they fell back into hate."28 In its 1973 proposal for an action
program, the HAW work group Sexuality and Hegemony used this version of American
conditions to further elaborate on the insufficiency of tolerance. Promoting the idea of
26
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solidarity over tolerance, HAW pointed out that, "only one side can exercise tolerance.
Those who are tolerated cannot turn the tables. A Negro can't say: 'I tolerate the fact that
white people exist.'"29
While the question of pseudotolerance was one that reached across German
society, HAW also used racial discourses to address (heterosexual) leftist groups, which
historians such as Detlef Grumbach and Stefan Micheler show were often deeply
homophobic and which apparently accepted the American Black Power movement far
more readily than the West German gay rights movement.30 In May 1972, HAW
published Black Panther Party co-founder Huey Newton's 1970 address titled "A Letter
to the Revolutionary Brothers and Sisters about the Women's Liberation and Gay
Liberation Movements."31 Though published without commentary, this letter served to
legitimize the place of the gay rights movement within the international left. Turning the
question of whether gays could make good leftists on its head, HAW asked in March
1973, "are gays better leftists?" In this article, HAW further made the case that being gay
did not mean being any more special than being Jewish or black.32
These political uses of race/(anti-)racism were not limited to leftist groups and
publications. In its discussion of the "remarkable American example" in September 1972,
him quoted Dennis Altman (himself an Australian) as saying that "the goal of
homosexuals, together with other oppressed groups like some coloreds [Farbigen] and
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women, is revolution."33 GLF Cologne observed decisively in its December 1971
informational pamphlet that "sexual discrimination is like racism, just discrimination
against a person because of their sexual orientation."34 It is important here to point out
that, while racism was certainly prevalent in West German society, West German gay
activists most often perceived it as a specifically U.S.-American problem, while antiSemitism and, to a much lesser extent, xenophobia were more often referenced as issues
that could exist in the Federal Republic. The March issue of the short-lived GLF Cologne
publication rumpelstilzchen brought in an American example similar to HAW's casual
racist in Harlem, pointing out that a racist would say, "you wouldn't want your daughter
to marry a dirty Negro," just like a homophobe might say, "you wouldn't want your son
or daughter to be abnormal."35
It was also through this process of comparison that gay activists and publications
positioned themselves in relation to women and the women's movement. In discussing
the possibility of importing American models, Praunheim argued that the U.S. gay rights
movement "like the Black Panther and women's movement" was fighting for
emancipation.36 The final scene of It is not the Homosexual ends with a discussion
between a group of men (including Daniel, the protagonist) about the situation of
homosexuals in West Germany, during which one of the men states, "let us fight together
with the Negroes [Negern] of the Black Panthers and the Women's Movement against the
oppression of minorities!"37 During its founding process in late 1971, the GLF Cologne
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looked to the GLF London as a model, and circulated among its members a translated list
of foundational principles of the London group. These principles stated a commitment to
fighting against oppression of all groups, including women, black people [schwarze
Menschen], the working class, youths, and people oppressed by imperialism.38 In 1973,
HAW also translated documents from the GLF London, which stated that, "it's true for
workers, for women, for Negroes, and for homos - they are all groups that are very
specifically oppressed."39 This process of comparison and attempts at alliance building
with the women's movement thus took on both an international and transatlantic
character. At the same time, references to the Women's Movement were often (though
certainly not always) included alongside references to the U.S. Civil Rights and Black
Power movements, placed in the same revolutionary/minority framework to which many
gay activists wanted access.
It was not only gay men who were making these connections. Describing
challenges trying to find an apartment with her female lover, Angelika Martin asked in
the April 1970 issue of du&ich if gay men and lesbians were the new "Negroes of
society."40 In her report to the April 1971 issue of Kaktus, a collaborative publication
between HSM Munster, HAG, and HSM Cologne, about the position of women in West
Germany (and Western society more broadly), one woman claimed that "nothing is
discriminated against more strongly than sex, not even race. American Negroes, whose
education is even worse than that of white women, still earn more than women."41 In
trying to build solidarity among gay men, lesbians, and the women's movement,
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Homosexual Action Cologne (HAK), which was formed in 1972 by former members of
the GLF Cologne who viewed the GLF as too moderate, offered literature
recommendations for its feminist readers, including in 1974 Zwischen Prostitution und
Revolution? Die US-Negerin, a book by Monika Raeithel-Thalner about black women in
the U.S.42 As Moritz Ege points out, even heterosexual students were asking if they were
in fact the new "Negroes of society," a question brought on by the supposedly unjust way
their elders treated them. This attempt to identify with African Americans was, according
to Ege, part of the "positive-racist exoticism" of "Afro-Americanophilia" that offered
white West Germans access to a revolutionary authenticity while simultaneously ignoring
the experiences of black Germans.43
When examining racism within West Germany, many gay activists used a similar
mode of comparison to discuss the situation of Jews, both under the Third Reich and in
contemporary West Germany. In a 1972 letter to the Interior Minister of North RhineWestphalia, leaders of HSM Ulrich Schleusener and Rainer Plein protested police raids,
comparing them to police brutality against Jews under the Third Reich.44 In June 1973,
Maurice O'Brien de Clare of the GLF Cologne made a similar claim, arguing that most
people were misinformed about homosexuality, "just like their parents were misinformed
about Jews."45 In October of that year, Günter Hahn of the GLF Cologne accused the
head of the Catholic News Agency of trying to master the "perplexing plague of
abnormal minorities" the same way as witches in the middle ages or "Jews under the
42
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Third Reich."46 Not limiting the question of anti-Semitism to the Third Reich, GLF
Cologne published in early 1973 a lecture from psychology professor Karl H. Bönner, in
which he claims that, "the self-image of the minority takes components from the image
that the majority creates. So we find anti-Semitism among Jews and a subliminal aversion
to homosexuality among homosexuals."47 Analyzing the societal situation in a 1974
interview with GLF Cologne, author Heike Doutiné argues that when we look at casual
anti-Semitism and homophobia, we see that the problem of anti-Semitism "is as deeply
rooted as that of homosexuality."48 Much like some activists used race to discuss other
tensions in the gay rights movement, Rolf Stein of the HAAW used the example of antiSemitism to radically reject the notion of integration, arguing that Christians can't even
integrate amongst themselves, "not to mention the untouchable Jews," and therefore
homosexuals could never hope to be part of mainstream society.49
It should be noted that most comparisons to Jews in the Federal Republic came
from the more moderate GLF Cologne, while comparisons to Jews under the Third Reich
existed across the board. The reasons for this discrepancy are unclear; however, as
scholars such as Thomas Haury and Timo Stein point out, following the Six-Day War,
many in the German left turned toward anti-Zionism, positioning it within a broader
framework of anti-imperialism, which could take on troublingly anti-Semitic overtones.50
Although there is little evidence for a specifically gay left-wing critique of Israel
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(opposing the Vietnam War was a much more popular anti-imperialist struggle for groups
like HAW), Jews in the Third Reich and African Americans in the present day were
much more potent reference points for left-wing activists in this context than the
ambivalent position of Jews in 1970s West Germany.
The language of race could also be used to articulate tensions within the gay
rights movement that otherwise had little to do with race or racism. During a meeting of
the leaders of HAW on June 18, 1972, Rolf Stein made the argument that the homosexual
subculture needed to be reorganized if gays were going to be accepted by society, much
in the way that some African Americans claimed that black people needed to improve
their educational and socio-economic standing. Although realizing that this might cause
him to be labeled just another "shit liberal" in a leftist group, Stein argued that gays, "who
can more easily hide in anonymity than negroes," should not be retreating into "ghettos"
and bars and come into the open to create a strong movement.51 In its December 1973
informational pamphlet, the IHWO, founded in Hamburg prior to Praunheim's film
release, used race to argue against another form of discrimination within gay scenes. The
IHWO claimed that "Tunten," a term applied to a broad category of gay men who
performed feminine and could be roughly translated as "fairies," constituted a minority
within the gay minority. Referencing the ambivalence of oppression, the IHWO lamented
that, "the old mechanism has worked again: the Jews have found their Negroes and
fellahs [peasants]."52 By comparing U.S.-American racial hierarchies to internal
51

Protokoll: Plenum, June 18, 1972, Homosexuelle Aktion Westberlin, Schwules Museum, Berlin.
"Wie haltest du's mit den Tunten?" Info 2 (1973), 3. Despite the fact that many perceived 1971 as a
moment in which homosexuals broke out of the "ghetto," this question of "retreating" and the "apolitical"
gay continued to plague the gay rights movement through the 1970s. In frustration, Rosa von Praunheim
claimed that American gays were much more politicized and traveled to New York and San Francisco in
the late 1970s to make another German-language film about the gay rights movement in the U.S. Released
in Germany in 1979, Army of Lovers or Revolt of Perverts was meant to have a similarly politicizing effect
52

62

dynamics of gay scenes, the IHWO attempted to make a stronger point about the impact
of discrimination in multiple forms. While specifically U.S.-American women of color
rarely appeared in discussions and publications of gay action groups, and were largely
relegated to music reviews in the pages of him and du&ich, him did attempt to use the
role of women in New Guinea to undermine Western gender roles, in a destabilizing
move that had been used by homosexual activists and publications for decades.53 him
argued that because women in New Guinea did most of the heavy work, strength and
agility were seen in that society as "unmanly."54 In doing so, him used the perceived
primitiveness of New Guineans to ask its readers how "manly" they themselves actually
were while simultaneously pointing out that gender roles were contingent on social
context.
Such a rhetorical move was nothing new and certainly not relegated to gay
politics, but rather part of a much longer history of Orientalism and anthropology’s
function as both a destabilizer and confirmer of Western sexual and gender norms.55
Indeed, some activists and publications continued the practice of 1950s and 1960s
homophiles referencing the prevalence of homosexuality in non-Western societies to
critique discrimination in West Germany. In her February 1973 article in Die Welt,
reprinted in HAW Info that April, Salcia Landmann argued that "Muslims everywhere"
and "East Asians of all confessions...recognized cultivated prostitution, concubines in
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their harems, and the institution of boys for sex [Lustknaben]."56 In June 1974, VSGInformation reprinted an excerpt from Rudolf Gelpke's 1966 Of Intoxication in the Orient
and Occident which argued that in ancient Greece as well as in "the Islamic Orient and
Mediterranean until today, boy love [Knabenliebe] has always been recognized as having
a more or less natural appearance."57 Not only was Gelpke making a point about the
natural quality of homosexuality, but he continued that, if there did exist in these societies
a surplus of psychopaths, drug addicts and criminal elements, perhaps one could draw a
link between homosexuality and criminality, "but that is in no way the case."58

Power, Beauty, Protest
Moving beyond mere comparison, some gay activists took up slogans from the
Civil Rights movement and applied them to the West German gay rights movement, a
move inspired by U.S. and British gay groups. The release of Praunheim's film in 1971
incited a discussion about whether the idea of "gay power" was appropriate for the West
German context. Although Horst Bohrmann, contributor to him, wrote in April 1971 that,
"'Gay Power' is not yet possible in Germany," the trend toward direct-action tactics
resulted in a different analysis only a few months later.59 Wolfgang Selitsch, regular
contributor to him, wrote in August of that year that gay student groups forming in the
waking of Praunheim's film screening "may from the beginning want to import the
American example and model of Gay-Power to Germany" and begged these activists for
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"Gay-Power within reason - okay! But please no fairy revolt [Tuntenaufstand]."60 That
same issue remembered the birthday of James Baldwin and made the not-so-subtle point
that he "bound 'Black Power' and 'Gay Power' so to speak in a personal union. In contrast
however to the militant 'Black Muslims' he seeks a moderate solution on the grounds of
reason and nonviolence."61 Praunheim himself clarified in the next issue exactly what
New York activists meant by gay power, stating that "they call their movement gay
power and, much like the Black Panthers and the Women's Rights Movement, they are
trying to emancipate themselves, to fight against the oppression of society, to which they
attribute their misfortune."62 Although Praunheim cited the Black Panthers as a
worthwhile model, both here and in It Is Not the Homosexual, contributors to him
remained generally less enthusiastic, with Georg Rethy stating very clearly in May 1972,
"Gay Power - No!"63
Similarly, the related concept of "gay beauty" generated conflict. Already in
December 1971, him columnist Porzia argued that the way gay activists borrowed "gay is
beautiful" from black power activists was inappropriate for Europe as West German gays
should not react "like a neurotic minority."64 In contrast, in March 1972 HSM Munster
made the argument that "we should quietly take up the slogan of the Black-Powermovement 'black is beautiful' and say 'being gay is beautiful' or 'being a fairy is
beautiful.'"65 Like the IHWO's discussion of racial hierarchies, HSM used the language of
race to talk about something entirely different - the exclusion of effeminate men from gay
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scenes. Similarly, HAW quite happily translated London GLF leader Graham Hunt's
thoughts on the subject, which stated that the situation of homosexuals and black people
were not only similar, but part of the same oppression, and therefore "gay is beautiful"
was a useful and positive reaction for all gays. While no commentary was offered, the
editors of the pamphlet included in big, bubble letters next to the translation, "gays are
beauuuuutiful [Homos sind schööööön]."66
At the same time, the affirming statement "black is beautiful" and "black power"
could be used to reference the erotic appeal black bodies held for some white West
German gay men. Alluding to the "charm of erotic potency" of African men, a 1970 issue
of Sunny described "barracked Moroccan men" and "Negro tribes" as offering "black
power" for those who could pay 900DM to visit them.67 In its 1974 account of travel to
Togo, a (purportedly) untouched country with "primordial" natives, du&ich advertised
the men there using the term "black is beautiful" and describing them as very friendly to
"guests from civilized Europe."68 This application of American phrases stemming from
the Civil Rights and Black Power movements to tourist destinations points not only to the
erotic appeal of blackness, but also the fuzziness of its interpretive possibilities. The
erotic appeal of black men could of course also be represented without alluding to their
role as revolutionary subject par excellence. In his film Leidenschaften, shot in 14 cities
in North America and Asia between September and December 1971, Praunheim follows
the adventures of a young gay man as he travels across Europe, North America, and Asia.
During his second stop in New York, the main character makes contact with a black man
in a porn shop, who then assaults him when he can't pay. Though intending to illuminate
66
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the endurance of existential problems despite foreign settings, the use of racialized tropes
(a brutal black man, a shy yet seductive "native" in Bali, an enticing dancing Mexican
woman in Acapulco) points to the endurance of Orientalist and other racist
representations of non-European sexuality in an otherwise anti-imperialist political
context.69

Unquestioned Travel
The possibility of homosexuality being more prevalent and/or more accepted
elsewhere in the world also held great erotic appeal to some men, who, with the arrival of
affordable jet travel, were more able to venture around the world in pursuit of exotic sex.
Already in February 1970, du&ich was asking its readers for travel tips from "anywhere
between Tangiers and Hong Kong."70 In its next issue, du&ich published a report about
the "vacation paradise" Morocco, writing that, according to a 1969 poll, 60 percent of all
male tourists came to Morocco in order to meet boys. The report went on to say that "the
explanation is simple. For the Arabs love for a man is no tricky business."71 In December
1970, him too published similar tips about Turkey, writing that, because women are
supposed to be virgins when they marry, "how else are young men supposed to express
pent-up affection, and from whom are they supposed to receive affection? For that they
have their [male] friends."72 Throughout the 1970s, both magazines continued to publish
travel reports on the exotic allure of men of color around the world. Perhaps more
surprisingly, GLF Cologne included a brief series in its informational pamphlet about
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tourism and vacation tips. In April 1972, GLF Cologne lamented of Gran Canaria that the
"tourist ghetto" in the south and the "overcrowded beach" in the north made it hard to
meet local Spanish men, a sentiment that it echoed the following April when it stated
that, "if you're able to meet a Spaniard in the dunes, then you're lucky."73 According to
the GLF Cologne, the same was true trying to meet local Greek men in Mykonos;
however, in Morocco, "everyone (or almost everyone) is ready to have sex."74 GLF
Cologne clarified that this was exclusively for money, and "going with someone just
because the Moroccan finds him nice? Unthinkable in this country! He thinks a girl is
exciting, never a man: for the Moroccan that's the most obvious thing in the world."75
Despite the growth of gay tourism and its fraught economic consequences in the
Global South, gay tourists were rarely the targets of anti-imperialist politics of gay action
groups. Many action groups, ranging from the GLF Cologne to the far-left Homosexual
Worker Action West Berlin (Homosexuelle Arbeiter Aktion Westberlin, HAAW)
maintained some stated commitment to what they interpreted to be anti-imperialist
causes. Throughout the first half of the 1970s, HAW continued work against the Vietnam
War, which it deemed a key example of "American Imperialism," raising money and
participating in at least one demonstration on October 21, 1972.76 The GLF Cologne in
February 1973 criticized the West German government's complicity in imperialism,
arguing that, through weapons deals and monetary loans, it was supporting the "fascist
regime" of South Africa and the Portuguese occupation of South-West Africa, along with
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the authoritarian governments of Spain and Greece.77 That month, in part of its ongoing
feud with him (according to the head editor, in April 1972 Martin Dannecker had called
for the destruction of the "Homo-Press" at a national meeting in Munster hosted by
HSM), HAW further challenged him's anti-imperialist credentials.78 In an open letter to
the head editor, HAW claimed about the politics of Fedor Fackeltantz, recurrent
contributor to him, that he "would refuse to hate the Shah of Persia, who impulsively has
street robbers and drug dealers and even (!) revolutionaries stand before a firing squad,
but who has never been accused of harming the homos."79 Much like discussions of race
among action groups, HAW used Iran to make a case less about the Shah's human rights
abuses and more about the politics of him.
In this context, the idea of black people as an "internal colony" of the United
States gained some traction. HAAW, which, upon its founding in October 1972 as a
breakaway group of HAW, had criticized leftist organizations for fighting "for the black
minority in the USA while forgetting us gays," did argue the following September that
the situation of black people in the U.S. was similar to that of the citizens of Vietnam or
Chile.80 In a discussion of Frantz Fanon's The Wretched of the Earth at the University of
Heidelberg, members of the student group Homo Heidelbergensis imported this idea of a
"colonized consciousness" to the situation of gays in West Germany, which, as one
member pointed out, was "only one of the manifestations of colonized consciousness."81

77

Maurice O'Brien de Clare, "und als er ging war es zu spät" Information Köln 2 (1973).
Dieter Michael Specht, "Ideologen," him 7 (1972), 6.
79
"Zu einem Brief von D.M. Specht (Chefred. von 'him') an HSM Münster den Indizierungsantrag gegen
das Magazin 'him' betreffend," October 29, 1972, Homosexuelle Aktion Westberlin, Schwules Museum,
Berlin.
80
"Pfingsttreffen 1973 in Berlin," October 1972; Rolf Stein, "Ringelreihen," September 1973.
81
Valerie, "Zur Fanon-Lektüre," June 18, 1973, Homo Heidelbergensis, Schwules Museum, Berlin.
78

69

For members of this group at least, anti-imperialism and anti-racism were not only part of
the same struggle, but could serve as a theoretical model for the gay rights movement.
The importance of anti-imperialist praxis in gay activist circles, its close
relationship to anti-racist goals, and the larger integration of sex and politics for groups
like HAW and individuals like Martin Dannecker and Rosa von Praunheim might lead us
to expect some sort of politicization of interracial relationships. As Ege has shown, white,
heterosexual, West German students between 1967 and 1975 often understood sex with
black people as anti-racist praxis, providing them with access to the authenticity of
oppression that they as members of the white middle class could never achieve.82 Todd
Shepard has demonstrated how white gay men in France often understood sex with
Algerian men as anti-imperialist, revolutionary praxis for similar reasons.83 While erotic
images of interracial couples permeated the pages of du&ich and him, rarely were they
explicitly interpreted as part of anti-racist praxis and certainly never in a left-wing,
revolutionary sense. Even radical leftists did not necessarily interpret interracial sex as an
anti-racist political statement. At a sex festival in Aarhus, Denmark in September 1972,
one of the first "acts" included a black man and a white man having sex on stage. Rolf
Stein described this performance as being meant to "dismantle the aversion to
homosexual love" but criticized it for being too staged and unrealistic.84
Guest workers as well, who constituted a significant and recognized minority in
the Federal Republic by the early 1970s, were never described as possible revolutionary
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subjects and certainly not as potential revolutionary allies in the same way the Black
Panthers or the women's movement were. Some gay activists did include them in the list
of oppressed minorities. HSM mentioned briefly in its foundational papers from 1972
that guest workers, like homosexuals, were outsiders in West German society.85 In 1973,
GLF Cologne included them in its critique of West German government oppression,
writing that oppression "keeps on going: from guest workers to retirees, from forced
consumption to racketeering: and now the homosexuals!"86 In 1974, Berlin gay activist
Rüdiger Lautmann argued that "there's a large number of deviant categories: the
unmarried, the physically disabled, the feebleminded [Geistesschwache], drug addicts,
criminals, the homeless, guest workers, Jews, and others."87 As Rita Chin argues, over the
course of the 1970s, cultural conceptions of race began to be applied to specifically
Turkish guest workers, and we do see some evidence of that in gay scenes.88 In its
October 1973 vacation tips for Mykonos in which it warned that meeting locals was quite
difficult, GLF Cologne informed readers that the few Greek men there were "strong,
honey blond, frizzy-haired, and not at all 'guest worker types' [Gastarbeitertypen],'" and
tourists who were looking for such men had best go to another island.89 Critiquing
broader societal perceptions of minorities, the publication Schwul, also based in Cologne,
wrote that "what was always said and continues to be said: gays are scum and gays are
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trash. Greeks and Turks are much too dirty for our clean society," thereby placing Greeks
and Turks in a similar minority status. 90
These moments of desire and disgust point to the incipient racialization of Greeks
and Turks within West Germany, which drew upon much older understandings of men
from the "Sotadic Zone."91 At the same time, Turkish guest workers could function as
useful cultural outsiders for some gay activists. Reporting on a protest in Hamburg in the
August 1970 issue of him, one unnamed activist describes how a group of Turks passing
the protest wanted to know what was happening. The protestor explains the encounter
while mocking their lacking of understanding, writing how, once they explained "with
much patience, gesturing, and miming," the Turkish men responded with "Love man with
man, not good," and "love man with man in Turkey prison."92 While certainly not progay, their lack of understanding was seen as something laughable and possibly primitive,
rather than threatening. While the threat of violence was either removed or non-existent,
this brief encounter points to an assumption of the moment that Turkish guest workers
were generally at odds with the gay rights movement. When guest workers were
described as minorities in some ways similar to women, gays, and other outsides, they
functioned as objects or placeholders rather than political actors.

The perceived tensions that divided the gay rights movement by 1975 largely ran
along the lines of integration versus emancipation, students versus workers, and
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masculine versus feminine gender performances. While the language of race was
deployed in different ways to discuss or allude to these tensions, as well as advocate for
diverse political positions, race was rarely, if ever, itself a source of tension. Instead,
exoticization and exploitation could exist alongside anti-imperialism, and attention to the
situation of black people in the United States could overshadow, rather than spotlight, the
existence of Afro-Germans. These silences surrounding Afro-Germans, guest workers,
and Jews not only highlight the interests of gays at that time but also help to explain the
general absence of anti-racist critique within the gay community itself. It wasn't that gays
couldn't be racist because of a special minoritarian perspective, which some might argue
today, or that criticizing each other might in some way undermine the gay rights
movement to the extent that it existed. Gay men and lesbian women were by no means
shy about criticizing each other's politics, including when they applied to a lack of
empathy for other oppressed groups, such as Vietnamese victims of American
aggression, Iranian petty criminals executed by the Shah, or gay workers - victims of
international capitalism and arrogant students alike.
Instead, racial minorities and racial politics were seen to exist in the United
States, South Africa, and, to some extent, Great Britain, and solidarity with such groups
was to occur mostly on the international and rhetorical level. Jews were the only group
that were mentioned with relative frequency as a racial minority within Germany itself.
Even then, references to Nazi persecutions and the Holocaust, rather than lingering
postwar anti-Semitism or anti-Zionist criticisms of Israel, were much more politically
useful for many gay activists and served as the main reference point for discussing
specifically German racism. Guest workers, though no doubt increasingly racialized by
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both hetero- and homosexual white West Germans, were not understood yet as
constituting a specifically racial minority. While discrimination against guest workers,
specifically Greeks and Turks, was seen to be a German problem, it was rarely, if ever,
interpreted as racism.
Finally, gay men were beginning to find new possibilities for continuing
Orientalist understandings of non-white sexuality and fulfilling erotic desires for exotic
men and locations. Not only was travel increasingly more affordable, but the increased
circulation of publications like du&ich and him which contained travel tips and were
even beginning to organize their own vacations made specifically gay tourism easier. Gay
travel was further facilitated by the introduction of international gay guides such as
Spartacus, which relied on individual travelers to send in tips about the best bars, hotels,
restaurants, saunas, and even cruising grounds in cities around the world. During the rest
of the 1970s and into the early 1980s, anti-racist politics and increased opportunities for
exoticizing practice would continue to develop and lay the groundwork for shifting
understandings of Islam and new critiques of racism within the gay scene.
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Chapter Three
"Toward a Better World for Gays": Race, Tourism, and the Internationalization of
the West German Gay Rights Movement, 1973-1983
During the mid-1970s, the gay rights movement, as heterogeneous as it was, saw
something of a decline in the influence of the leftism that had formed the ideological
basis of many action groups in the earlier part of the decade. In June 1973, the debate
over the appropriate role of feminine gender performance resulted in the eventual
fracturing of the Homosexual Action Group West Berlin (Homosexuelle Aktionsgruppe
Westberlin, HAW), while in December of that year, the German Action Group
Homosexuality (Deutsche Aktionsgemeinschaft Homosexualität, DAH), West Germany's
first experiment with a nationwide gay rights group, dissolved due to irresolvable conflict
between ideologically-opposed members.1 Between 1974 and 1975, 39 action groups
dissolved, culminating in mid-1975 in what Michael Holy calls a "legitimatization crisis,"
particularly of radical gay groups.2 However, these changes by no means meant an end to
the gay rights movement, nor the disappearance of radical voices. In the realms of
organizational politics, publications, and sex tourism, many continuities remained as gay
activists continued to organize and demonstrate, gay publications expanded their
circulation, and West German gay men traveled the world in increasing numbers in
1

This conflict, known as the "Tuntenstreit," began at a Pentecost meeting of gay rights activists in West
Berlin, during which activists from France and Italy arrived dressed in traditionally feminine clothing.
Although they were making a radical case for a society in which they did not have to conform to normative
gender roles, others on the left, particularly hard-line socialists, saw this as a personal, "psychological"
problem and worried that explicit displays of gender-nonconformity would deter working class allies.
Michael Holy, "Jenseits von Stonewall: Rückblicke auf die Schwulenbewegung in der BRD 1969-1980," in
Andreas Pretzel and Volker Weiß, eds., Rosa Radikale: Die Schwulenbewegung in der 1970er Jahre
(Männerschwarm Verlag,:Hamburg, 2012), 50; Manfred Bruns, "30 Jahre Schwulenpolitik - 10 Jahre
staatliche Ansprechpartner für gleichgeschlechtliche Lebensweisen," November 1999, Lesben- und
Schwulenverband Deutschland, Box 1, Schwules Museum Berlin; see also Craig Griffiths,
"Konkurrierende Pfade der Emanzipation: Der Tuntenstreit (1973-1975) und die Frage des 'respektablen
Auftretens," in Andreas Pretzel and Volker Weiß, eds., Rosa Radikale: Die Schwulenbewegung in der
1970er Jahre (Männerschwarm Verlag: Hamburg, 2012).
2
Holy., 49-50.

75

pursuit of exotic sex. The 1970s and early 1980s were, however, marked by distinct shifts
as many gay activists and publications used the language of race to reinterpret West
Germany's role as a leader of gay rights on the international stage, contrasting West
Germany's gay scene to the situation in repressive countries in the Global South and
communist Eastern Europe.3
Sex tourism was particularly important to this shift. Following a long legacy of
Western European tourism in search of exotic pleasures, West German gay men traveled
around the world during the 1970s, often looking for sexual contacts and "human"
connections with men of color. In so doing, West German men constructed some of their
destinations as paradises, describing at different moments in time Thailand, the
Philippines, Haiti, and other countries as places of sexual freedom where locals lived
"without taboos." However, expanded publishing possibilities affected both the framing
and accessibility of gay travel. Published travel reports in magazines like du&ich and him
as well as popular gay guides like Spartacus and The Golden Key reinforced and
rearticulated long-standing racial stereotypes, such as happy and primitive Africans,
bisexual Arabs, and effeminate Asians, for a 1970s West German gay audience. As
Joseph A. Boone makes clear in The Homoerotics of Orientalism, these stereotypes were
neither new nor unique to Germany. Instead, "the regularity with which these tropes
reappear over time and across regions discloses a compass and depth that attests to the
resilience, as well as elasticity, of the homoerotic connotations."4 1970s West German
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reports and guides thus reflect what Edward Said more broadly calls the "redoubtable
durability" of Orientalism, in which exotic locales, in this case, are cast as spaces of
immense same-sex pleasure in contrast to structured, everyday life in West Germany.5
However, as opposed to the idyllic construction often offered during the era of high
colonialism or even the first two decades after the Second World War, some gay men
began to discuss once-popular travel destinations in North Africa, particularly Morocco
and Tunisia, with a growing ambivalence as reports of corruption, police raids, and
unabashed prostitution were published alongside ads by gay-oriented travel agencies to
visit "young, magnificent Tunisians."6 By the early 1980s, North Africa no longer
functioned as a "refuge" from European constraints, while the construction of new
vacation paradises was dependent on Orientalist or other forms of racist perceptions of
the "primitiveness" of the men who lived there.
In addition, in the 1970s West German gay men found themselves operating in a
decisively different social and political landscape from even a few years before. Largescale migration from southern Europe to West Germany through the guest worker
program of 1955 to 1973 elicited mixed reactions from West German gay men. While
some used the opportunity to seek out exotic sex in their own backyard, others
demonstrated significant sexual aversion new national minorities whose differences, as
Rita Chin argues, were increasingly racialized.7 Both reactions, however, hinged on an
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understanding of a West German gay scene that was implicitly white. At the same time,
the legal reforms of 1969 and 1974, which first decriminalized male homosexuality and
then reduced the age of consent from 21 to 18, placed West Germany alongside a
growing number of European countries and American states that were expanding certain
legal rights to gays. The publications and activist groups that formed in the wake of legal
reform then paid close attention to the situation of same-sex desiring men under more
repressive regimes, calling on West German gays to support their "brothers and sisters" in
other countries. With the formation of the International Gay Association in 1978, groups
like the General Homosexual Work Group (Allgemeine Homosexuelle
Arbeitsgemeinschaft, AHA) Berlin as well as publications like du&ich and him began to
frame West German gay activism in an international context, arguing that it was the duty
of West German and Euro-American gay activists to fight on behalf of gay men and
lesbians in more repressive countries. In 1979, the IGA argued that Greece's petition to
join the EEC should be rejected unless it withdrew its proposed law on venereal disease
that would target Greek homosexuals, decisively framing gay rights as prerequisite for
joining an increasingly integrated Europe. West German gay groups, often working in the
context of an IGA-led international movement, could thus claim a universal gay identity
shared by their "brothers and sisters" around the world and maintain the privileged
position of Western Europe and North America as regions of relative liberality.
However, the IGA and West German gay activists rarely criticized the
exploitative or exoticizing effects of sex tourism, while gay publications and guides often
viewed sex tourism as not only compatible with the campaign for international gay rights,
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but in many ways supportive of it. The confluence of international sex tourism, tensions
over immigrants in West Germany, and attention to the situation of same-sex desiring
men and women around the world allowed West German gay groups and publications to
position gay life in West Germany in opposition to racialized sexual practices and
repressive sexual politics in the Global South. The tensions they generated, between
paradise and corruption, inclusion and exclusion, and, in the case of immigrants in West
Germany, desire and disgust, far from undermining the transnational project of creating a
"better world for gays," helped reverse the colonial idyll of permissive empire. By the
early 1980s, West German gay activists and publications largely construed Western
Europe and North America as bastions of sexual progressivism, in opposition to sexual
repression around the world attributed alternately to fascist authoritarianism, communist
dictatorship, and Islamic fundamentalism.

Touring for Exotic Men
The decriminalization of male homosexuality in 1969 allowed for not only the
open dissemination of gay publications but also the ability for travel agencies to more
easily advertise to a gay market in these publications. Enthused by this possibility,
du&ich advised its readers in August 1973 to check out these "One Man Travel Bureaus"
that specialized in gay tourism.8 By 1974, agencies such as Partner Tours and Swing
Tours were advertising travel especially for gay men to places like Bangkok and Tunisia.9
While there were certainly many reasons why gay men might want to travel, Partner
Tours made its purpose explicit in a 1976 du&ich advertisement offering "young,
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magnificent Tunisians."10 Smaller travel agencies took advantage of this as well, such as
the Munich-based Henry Probst Travel Service, which advertised a range of "s-exclusive"
gay yacht cruises in him in 1973, again selling a mixture of leisure and sex for West
German gay tourists.11
At the same time, some magazines, in particular du&ich, organized their own
trips for their readership, which often centered on making connections with exotic men.
In 1973, du&ich organized its first trip to Beirut, offering its readers the opportunity both
to experience "the 5,000 year old culture city of the Phoenicians" and to "get to know
interesting people, for whom there are no prejudices against homosexuals."12 In 1975,
du&ich organized another trip to Togo. The editors argued that, as a gay magazine, they
were well equipped to lead such trips as they could "limit [themselves] to only a few
destinations, which, after fundamental testing, seem to [them] to be suited for
homosexual tourists." Togo apparently fit the bill as a "vacation paradise" where gay
tourists would be able to meet the boys who lived there.13 In March 1977, du&ich
organized another trip to Bangkok, reportedly at the request of hundreds of readers. The
editors again stated that they could organize a trip "like no travel agency in all of
Europe."14 Perhaps this was in fact the case, as that year du&ich expanded its travel
services to include a "travel computer" that would generate personalized travel
recommendations. All the reader had to do was fill out the survey attached to the March
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1977 issue of the magazine and send it in to avoid being "bitterly disappointed" by a
poorly planned vacation.15
While du&ich was perhaps the mostly deeply invested in the vacations of its
readers, it was not the only gay publication or organization in the Federal Republic to
become involved in gay tourism. While it did not organize its own tours, the Munichbased Union for Sexual Equality (Verein für sexuelle Gleichberechtigung, VSG) did cut a
deal with Alltours in 1974 to offer reduced rates to its members.16 Between 1972 and
1974, the Gay Liberation Front (GLF) Cologne ran a series in its informational pamphlet
titled "Vacation Tips from A to Z," offering advice for travelers to the Canary Islands,
Mykonos, and Morocco.17 In a similar manner, the magazine him offered its readers
guides of the best gay-friendly hotels, bars, restaurants, erotic shops, and clubs in cities
such as New York, San Francisco, and West Berlin.18
In so doing, magazines like du&ich and him, as well as gay political organizations
like VSG and GLF Cologne were participating in an international gay tourism market
that was experiencing a boom during the 1970s.19 With the advent of commercial jet
travel, destinations that had previously been out of reach for middle-class tourists became
increasingly accessible. According to Hasso Spode, by 1968 the majority of West
Germans were vacationing abroad, which, as Magdalena Beljan points out, had broad
15
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implications for gay travel and the proliferation of published travel reports.20 That is not
to say that travel around the world was tremendously cheap - quite the opposite.
According to du&ich in 1977, a plane ticket from Zurich to Bangkok would run
approximately 1400DM (or about $2,410 in 2017), while a ticket from Bangkok to
Manila would cost an additional 300-500DM ($516-$860 in 2017).21 Nevertheless, travel
was faster, easier, and within reach of more German consumers.
Furthermore, international gay guides were becoming increasingly sophisticated
and widely available. During the 1970s, Spartacus International Gay Guide rose to
prominence as one of the most popular guides. Founded in 1968 in Brighton, UK by John
D. Stamford and relocated in 1971 to Amsterdam, Spartacus relied on readers to send in
tips about gay locales in either their hometowns or places they had traveled. By the late
1970s, Spartacus was receiving about 12,000 recommendation letters annually to
assemble a guide that, by 1982, was speculated to have sold 250,000 copies in that year
alone.22 Spartacus included translations in French, German, and, after 1977, Spanish.
Bars, clubs, bookstores, and saunas across West Germany (and western Europe) sold the
guide while him and du&ich frequently advertised in it. Spartacus in turn advertised in
du&ich and him, further integrating West German gay men into an international tourist
scene, a scene that was often focused on cultivating sexual contacts abroad.
Although Spartacus stated in its 1975 issue that its new motto would be "Toward
a Better World for Gays," the guide was in many ways involved in the production and
20
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rearticulation of racial stereotypes that exoticized men of color for West German
consumption. In a similar vein to Spartacus, both du&ich and him, along with magazines
like DON and ADAM, coupled their tourism suggestions, travel agency ads, and trip
organization with an erotic mixture of travel reports, travel fiction, and images of
scantily-clad, non-white youths in exotic settings. In almost all of these publications, the
distinction between adult, youth, and child was often unclear as not only did the age of
consent vary dramatically between different countries, but the murkiness of age allowed
for racialized fantasies of youth sexuality that sidestepped the problematic of pedophilia
and pederasty, which troubled West German gay politics in the 1970s.23
This image of the happy, friendly native, which had existed for centuries,
permeated 1970s travel accounts.24 In November of 1974, du&ich published two travel
reports, one about Senegal and one about Morocco. Not only did these reports serve as
guides to tourism in countries where homosexuality was illegal, but they also contained
detailed descriptions of the pleasures to be found there, including friendly youths who
were ready to approach Europeans. In Senegal, these boys supposedly expected very little
in return, while in Morocco, the urban boys would try to swindle tourists, although rural
boys still offered possibility for a “human” experience.25 Spartacus similar distinguished
between boys in different parts of Tunisia. Although boys in urban areas "usually expect
to be paid," boys in the south of Tunisia "may expect a gift, rather than money."26 In
advertising du&ich's upcoming trip to Togo in 1975, the author also referenced the antierotic impacts of civilization, describing the men in Togo as “extremely primitive”
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[urprimitiv] although upbeat and happy, unlike “us [Europeans], who are all the slaves of
civilization."27 Naive willingness could also apparently be found in South and East Asia.
du&ich suggested Bangkok in 1976 for German men who “like young, friendly Thai
boys” and in 1978 described the youths of Sri Lanka as possessing “endless great
charm.”28
As Beljan argues, this search for willing, exotic boys was often coupled with a
search for more than just sex, namely a “human” or authentic experience of at least
temporary partnership, as already seen in the case of rural Moroccan boys.29 Not only did
this desire to be desired shape how West German tourists perceived men and boys around
the world, but it was linked to the enduring appeal of regions supposedly untouched by
European civilization.30 Spartacus described southern Tunisia as more appealing largely
because of the lack of tourists and implored its readers, "not to offer money to boys in the
South of Tunesia [sic] as this is one of the few areas in the world where money is not
expected - let us try to keep it that way."31 In a 1978 article, du&ich mentioned that one
of the great attractions of Sri Lanka was that it offered respite from the “often frequented
vacation domiciles of the overcrowded beaches of Europe.”32 Earlier that year, du&ich
warned its readers away from the “flood of tourists” that covered Mykonos and suggested
that its readers visit Rio, as men from there “know what friendship means.”33 Reporting
on the many charms of Haiti in June 1977, du&ich further linked this ideal of reciprocal
desire to the image of the happy primitive, writing that, "the natives know no sexual
27
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taboos at all."34 In its March 1978 grand report on Haiti, du&ich offered a racial
essentialist explanation, claiming that Haitians had no sexual taboos because “the black
erotic is considered to be something natural”35
These descriptions were often paired with exoticizing imagery. du&ich published
its 1975 report on Togo alongside two images of African boys with captions that read
together, “a vacation paradise with the goal...to really sow one’s wild oats.”36 The
magazine also published a number of covers that eroticized non-white bodies, including a
naked youth holding a stack of bananas looking enticingly over his shoulder at the
camera in September 1977 and another cover with a dark-haired, brown-skinned youth in
the exact same position, but surrounded by jungle and wearing very short blue shorts in
August 1978.37 In 1982, along with its article on German tourism in Japan, Gay Journal
published an image of a Japanese man in the same backwards-looking position.38 In
addition to these images, gay magazines published photographs of Arab and Latin
American men in traditional garb or in exotic surroundings to emphasize their exotic
otherness for German eyes.39 In doing so, these publications created a body of literary
and visual imagery that served to perpetuate ideals of non-white men in exotic locales as
ready and willing to have sex with West German men, men who sometimes might
otherwise have difficulty finding physical or emotional intimacy at home.
These publications closely tied their conceptions of gay travel to sexual
encounters with men of color, conceptions that often took on exoticizing overtones and

34

"Urlaubsrenner '77," du&ich 6 (1977), 61.
"Haiti Intim," du&ich 3 (1978), 4.
36
du & ich Gruppenreise 76,” 38
37
"Cover," du&ich 9 (1977), 1; "Cover," du&ich 8 (1978), 1.
38
“Japan schock für fremde,” Gay Journal 2 (1982).
39
“du & ich Fotogalerie: Achmed,” du&ich 1 (1978), 44-45; "Cover," du&ich 3 (1976), 1.
35

85

manifested in exploitative practices. That is not to say that gay guides and magazines
represented different destinations in the same way. The diversity of representations is
most clearly evident in reports from the perpetually alluring United States. New York and
San Francisco were often portrayed as liberal paradises where, according to GLF
Cologne in 1973, gays had more freedom in everyday life than in Europe, despite the fact
that anti-sodomy laws existed in 45 states.40 Nevertheless, race was still quite present in
discussions of travel to the U.S. and racial diversity could even be a compelling reason
for West Germans to visit. In his 1976 report on his trip to New York and Los Angeles
for him, contributor Ingo Harney described his experience at an outdoor party in New
York as, "dreamlike, never before have I seen so many beautiful people. It abounds with
thin, dark-skinned boys [Knaben] and gazelle-like, fiery-eyed girls. Puerto Rico, Costa
Rica, Jamaica, all of the Caribbean is represented in its exoticism."41 Unfortunately,
Harney was assaulted and robbed both at this party and later in Los Angeles. However,
he never lost his affection for men of color. Closer to home and with fewer references to
racial diversity, Holland was described in du&ich as a "paradise for homosexuals" and
Amsterdam-based Spartacus in turn stated that West Germany's gay scene "stands head
and shoulders above the entire flock," even in comparison to other Western European
countries.42 Ever in search of a paradise for gays, Spartacus, together with West German
gay magazines, interpreted Western Europe and North America as possibilities due to
more liberal legal environments in comparison to other parts of the world.
40
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Even when looking to travel destinations in the Global South where sexual
encounters with exoticized men could be had, we can see clear differences in the extent to
which certain destinations were described as paradises. Not only, as Beljan argues, did
expectations about sexual encounters with men in different countries differ based on
racial stereotypes (East Asian boys were supposed to be effeminate and passive while
black and Arab boys and men were supposed to be virile and active), but so did the
desirability of different countries as travel destinations. At different moments, du&ich
and him advertised Haiti, Togo, Sri Lanka, and Thailand as places where homosexuality
abounded and, just as importantly, where genuine reciprocal desire existed. Following a
1975 trip to the Philippines, Stamford became very enamored with the country and
advertised it as the "gay paradise of Asia" and encouraged readers to visit during a
reported spell of unrest in Thailand between 1975 and 1978.43 While Swing Tours
advertised trips to Sri Lanka up until 1981, in 1982 Spartacus removed its entries on the
country both at the request of the Sri Lankan government and because tourists would
likely face police harassment at the places that were listed.44
North African countries, however, took on a much more ambivalent role in the
shifting political landscape of the 1970s. Prior to the criminalization of sexual contact
between men in 1962, Morocco had served as a refuge for same-sex desiring Western
Europeans who were fleeing anti-sodomy laws in their own countries. This was true of
not only Morocco, but of many European colonies where, as historian Robert Aldrich
demonstrates, prosecution of male homosexuality was often uneven and offered greater
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possibilities for expression of dissident sexualities.45 The French colonies of North Africa
were especially attractive destinations for European men, because, in contrast to British
colonies, male homosexuality was often decriminalized, or at least less systematically
persecuted.46 Although the French protectorate of Tunisia criminalized male and female
homosexual acts under Article 230 of the 1913 penal code, Europeans were rarely
prosecuted for same-sex contact. However, following independence in 1956, Tunisia
retained Article 230 under president Habib Bourguiba. Although Bourguiba introduced
the Personal Status Code that outlawed polygamy and forced marriage, and gave men and
women equal right to divorce, the changing legal situation in neighboring countries led
some European homosexual men to wonder if Article 230 would now be systematically
enforced.47 These changes triggered an outcry from Der Kreis, one of the most prominent
German-language homosexual-oriented publications of the moment. Warning its readers
of the new legal situation in Morocco, the editors of Der Kreis wrote in February 1966
that “adventures in Morocco have ended.”48 Three months later, it expanded this warning
to all tourists traveling to the Maghreb, writing that although “there is scarcely a region in
the world where homosexuality is so widespread,” Europeans had to take special
precautions in the wake of new laws because authorities in Tunisia, Algeria, and
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Morocco were cracking down on “immoral” Europeans to protect “innocent Arabian
youths.”
Despite these concerns, West German gay men continued to visit Morocco and
Tunisia, as well as Egypt throughout the 1970s. North African men were still often
described as widely available for sex. In 1974, GLF Cologne reported that in Marrakesh,
"any guy (or almost any guy) is ready to have sex with you."49 In 1977, Air France
invited Alexander Ziegler, the head editor of du&ich, to board a Concorde from Paris to
Casablanca in order to "report on the country where you can still feel free as a
homosexual."50 In 1979, in an attempt to convince skeptical editors that Cairo was a
worthwhile destination, Swing Tours claimed that "you could meet up with practically
any boy," echoing a 1976 du&ich report that "human encounters [in Cairo] with natives
were so many and so intense."51
By the early 1980s international gay guides as well maintained the (centuries-old)
consensus that Arab men were generally bisexual. In 1977, The Golden Key, an Englishand German-language guide based in Copenhagen and advertised heavily in du&ich,
advised readers about Tunisian men that "as in all Arab countries [wie in allen
arabischen Ländern] they absolutely only want to fuck men and are therefore exclusively
active."52 In 1978, Spartacus claimed that "throughout North Africa and the Eastern
Mediterranean [including Greece, Cyprus, and Turkey], there is a traditional bi-sexual
heritage."53 However, Spartacus still carefully made the distinction that, "Greece, and to
a lesser extent Turkey, are not as rough as the Arab nations," where European tourists
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would be expected to take on the passive role.54 In the 1982 edition of the Frankfurtbased Gay Reiseführer, the guide used the same language as The Golden Key to claim
that "as in all Arab countries [wie in allen arabischen Ländern] - and I'm counting
Morocco among them - bisexual behavior among men is common."55
However, as already seen in Spartacus reports, sex often came at a price.
Continuing its 1974 report on Marrakesh, GLF Cologne advised its members that you had
to be ready to pay, and, even when you did, "your wishes are uninteresting" to Moroccan
men and boys who "want to get off and nothing more."56 That same year, du&ich also
reported that sex in the big cities of Morocco "has become strongly commercialized. In
other words, whoever has money gets practically any youth in bed, whoever has no
money, remains alone."57 Some reports linked this to larger problems of widespread
criminality in these countries, as well as police and government repression of
homosexuality, which somewhat undermined what Said cites as the association "between
the Orient and the freedom of licentious sex."58 Although Air France hoped to capture a
gay tourist market for its Paris-Casablanca route, Ziegler was less than impressed. He
described Casablanca as, "the dirtiest city that I have ever seen" and "full of messed-up
male prostitutes, dubious street dealers with crusty faces, and police raids against homos
are part of both the daily and nightly routine."59 In its 1976 report on Cairo, du&ich
reassured readers that "homosexuality is illegal like in all Arabian countries, however it is
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largely tolerated."60 Nevertheless, the author did report that one had to be careful, as two
young Egyptian men claiming to be students had swindled his British friend.61 The
editors of him were less than impressed with Cairo, despite the reassurances of Swing
Tours, reporting that the hotel was dirty and cramped, the tour guide didn't show, and
they were left entirely stranded in a foreign city.62 In Tunisia, not only was it difficult to
find reciprocal desire in cities, but in 1977 du&ich reported that one British man had been
jailed for a week for homosexual conduct and ended up being fined the equivalent of
300DM, causing du&ich to wonder, "is Tunisia dangerous as a vacation spot?"63 Enno
Krentler, contributor to the informational bulletin of the AHA Berlin, tried out Tunisia
for himself in 1980. However, he too found it dirty as well as expensive, and he
complained of the boys between 8 and 13 trying to sell goods on the beach, eventually
vowing "never again Tunisia!"64 In short, while some gay men, travel agencies, and even
Air France continued to claim that North African countries were enticing destinations,
fears of grubby cities, youthful criminals, and police raids often prevented gay tourists
from fully experiencing their own version of "Arabian Nights."

Desire, Disgust, and Exotic Encounters in the Federal Republic
As Jarrod Hayes points out, the potential for exotic sex and a certain form of "sex
tourism" could also be found within Western Europe.65 This was certainly the case for
France, where, as Todd Shepard demonstrates, Arab men, primarily from Algeria but also
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from Tunisia and Morocco, held a particular erotic appeal for white gay men.66 In West
Germany, the guest worker program brought the possibility of sexual encounters with
exotic others in the Federal Republic. While some gay men sought out Southern
European immigrants in gay meeting places and personal ads, others saw sex with
“southerners,” a term often used to refer to those from Mediterranean countries, as
repellant or even threatening. By 1978, discrimination within gay communities led
du&ich to publish a report on the particular situation of Southern European "guest
workers."67 Calling out the hypocrisy that it saw among some gay men, du&ich wrote
that
We see them every day...: The “Papagallos” with black, curly hair from
southern Italy, the temperamental Spaniards, Yugoslavians, and Greeks,
those who, when we encounter them in their homeland, are “such
charming, friendly people,” and those whom we, as soon as they linger in
our latitudes, almost always ignore because they, as Cologne police officer
Rainer G (28) said, “bring chaos among the general population.”68
du&ich then reported on the “notorious xenophobe” Martin L. from Dusseldorf,
who refused entry to Spaniards, Yugoslavians, and Turks in his gay bar because they did
not consume enough alcohol, made a mess, and had the police throw out a Spanish man
the week before he was interviewed by du&ich because he felt “obligated to take care of
the local customers.” The magazine then included (edited) testimonials of men from
Spain, Italy, Yugoslavia, and Turkey who had experienced such discrimination in the gay
scene. Fabrizio M., a 24-year-old Italian man, discussed how he had been removed from
a gay locale in Dusseldorf by armed policemen who brought him “to the police station
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like a hard criminal,” allowing the reader to see other side of Martin L.’s story.69 Pedro, a
19-year-old from Barcelona, discussed how he had difficulty finding German partners
because, “as soon as they hear that I speak Spanish, they leave me alone because I have a
strong accent, even though I speak German very well.”70 Pedro, a 17-year-old from
Rome, had more success finding a partner but was unable to turn sexual encounters into
long-term relationships because, “for them [Germans] we are only ‘Papagallos,’ who,
when one takes them home, one never takes their eyes off of them, because otherwise
they’ll steal something.”71
Train stations, a major site of same-sex encounters since the Kaisserreich, were
particularly dangerous for immigrant men. 20-year-old Angelo Bertoni noted, “The
police make short work of us foreigners” while Manuel G. from Madrid observed, “If I
go cruising in the train station and get caught, then they’ll send me on the next train back
to Spain.”72 Not only did their West German peers seemingly marginalize these men, but,
because of their immigrant status, they faced starker consequences for living out their
homosexual desires. As an unnamed 18-year-old Turkish man working illegally outside
of Wurzburg made clear, if his boss and his wife ever found out he was a homosexual,
they would throw him out.73
What is particularly important about this report is the emphasis that du&ich
placed on sexual intimacy. The testimonials of Marco Pedrazzoli, Angelo Bertoni,
Manuel G, Pedro, and the unnamed Turkish man all discussed sexual dissatisfaction,
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marginalization, or general isolation. According to a survey du&ich conducted of 53
West German men in two gay clubs in Cologne, scarcely any were ready to have a longterm relationship with a “foreign guest worker.”74 The reasons these men gave “ranged
from general prejudices like ‘those guys all stink’ to private anxieties like ‘my landlord
would never allow something like that’ to the racist expression ‘southerners have no
character.’”75 In addition, du&ich included pictures of dark-haired young men whose
captions featured quotations from the testimonials. In one picture, the man is shirtless,
and the caption reads: “I have many friends – but they only want to sleep with me”; in
another, the man is completely naked and recumbent. It bears the caption, “The worst is
the sexual misery. We can’t cruise around the train station, so therefore only
masturbation remains.”76 In mixing the eroticization of sexually frustrated men with calls
for more than just sex, du&ich used sex and intimacy both to work against discrimination
and to perpetuate elements of these men's objectification.
In 1981, the magazine Gay Journal, which often took on a more tabloid character,
moved beyond the notion that "southerners have no character" to argue that southerners
were criminally homophobic. In an article on the supposedly growing phenomenon of
Turks attacking gay German men, it claimed that “the starkly differentiated moral
imagination between Turkey and Central Europe is causing increasingly more young
Turks so much confusion, that they quickly fall into hard criminality.”77 The piece thus
echoed the criminalization of immigrants that appeared in both Martin L.’s claims as well
as immigrant men's experiences with the police. But Gay Journal also sought to frame
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this as a broader southern phenomenon, writing that “youths from the southern countries
have learned, that they can let off steam on homosexuals in the Federal Republic and
prove their strength – in defense of their ‘manly honor’.”78 By singling out Turks and
reiterating the idea of “southerness,” Gay Journal, like the notorious xenophobe Martin
L., asserted racialized reasons to explain why certain groups of immigrants were
inherently hostile to West Germany's gay scene.
That said, we should remember that the readers' sexual desires did not always
match the porn and the politics of the magazines. Instead, we see a diversity of sexual
desires coming from gay men at this moment, especially as exhibited in personal ads.
Even before du&ich published its report on racism toward “guest workers,” many gay
men were enthusiastically non-discriminating in personal ads. Throughout the 1970s,
men seeking other men through personal ads in du&ich included phrases like “gladly
including foreigners [auch gerne Ausländer],” or who were “delighted by foreigners too
[auch Ausländer angenehm],” or, to emphasize the point, “especially delighted by
foreigners too [auch Ausländer besonders angenehm].”79 Some Germans in fact
positively discriminated, searching for “an army boy or a foreign boy,” or writing in that
they “preferred foreigners [Ausländer bevorzugt].”80 While one man from Celle specified
in 1974 that he was looking for “colored foreigners [farbige Ausländer]” and another
man from Hamburg was looking for a “rocker guy or a southerner” in 1978, rarely did
these men specify from where they would like their desired "foreigner" to be.81 More
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often men submitting personal ads simply wrote “also foreigners [auch Ausländer],”
“nationality irrelevant [Nationalität egal],” or “nationality and skin color unimportant
[Nationalität und Hautfarbe unwichtig].”82 One man from North Rhine-Westphalia wrote
in 1976 that a ”bi[sexual] or foreigner would not be an obstacle.”83 Although relatively
few men specifically searched for a southern man, even rarer were men who identified as
such. While one man in 1976 wrote that he was “dark, appearing southern,” the very
vague term “dark [dunkel]” was vastly more common, possibly pointing to the hesitancy
some men had about at least initially identifying as a member of a racialized and
marginalized group.84 In addition, it is unlikely that many working-class immigrants
could purchase magazines or buy a personal ad, as in 1976 du & ich cost 7.50DM (about
$14 in 2017) while placing an ad up to 20 words cost 17.50DM, plus a fee of 7.50DM (a
total of about $40 in 2017), and each additional word cost 1DM. Those that did might run
into language barriers or the challenge of storing gay magazines in shared housing.
Black men in West Germany as well were also met with desire and revulsion,
sentiments that both often hinged on their perceived racial otherness. Although AfroGermans were rarely spotlighted in West Germany gay magazines, images of black men,
both in "exotic" settings that referenced tourism and in neutral settings that could be
anywhere in West Germany, permeated the pages of du&ich and him.85 In addition to
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printing these images and publishing travel reports to places like Togo, Senegal, and
Haiti, where contact with black men was seen as the goal, du&ich advertised American
porn magazines like Mandingo 3 - Black Leather, Black Adonis 2, and Black Sugar that,
as their names might indicate, not only featured black men but emphasized blackness and
offered "super-strong Negro models with magnificent measurements."86 However, desire
did not always mean sexual contact. A survey conducted in German saunas of 790 gay
men and published in October 1977 in du&ich showed that 93% of the men interviewed
had never had an "intimate relationship" with a black person. 56% however were "very
interested" in such a relationship while 8% found the idea of sex with a black man to be
"revolting [scheußlich] and unthinkable."87 While it is impossible to know if this survey
was representative of West German gay men or even of du&ich's readership, it does point
to the multiple and competing ways racial otherness could be interpreted. At the same
time, these moments of contact or possible contact within West Germany highlight other
racial stereotypes of "dirty southerners" and "revolting" black men that do not show up in
accounts of foreign travel.

Growing Attention to Gay Rights Around the World
Anxiety about same-sex desiring immigrants in West Germany as well as the
legal constraints gay tourists might encounter abroad were linked to a growing concern
regarding the situation of same-sex desiring men around the world, particularly under
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authoritarian regimes. Already in the early 1970s gay action groups were paying close
attention to their "brothers and sisters" in other parts of the world. The situation of gays
in communist countries was of particular interest to left-leaning gay activists, given their
claim that, in the words of Homosexual Action West Berlin (HAW), "discrimination
against homosexuality is incompatible with the struggle for socialism."88 In early 1973,
two HAW members traveled to Poland to "get a picture of the situation of our Polish cosisters [Mitschwestern]." The situation was bleak indeed. According to the three gay men
with whom the West German activists met, "Homosexuality is almost completely taboo
in Poland."89 HAW also attempted to establish contact with gays in East Germany, but
their efforts apparently were met with little success.90 The less radical GLF Cologne used
the example of socialism to make an opposite claim. In 1973, it argued that, "In the
Soviet Union, in China, Cuba but also Israel - that is, in socialist social systems homosexuals are discriminated against at least as much as in capitalist countries."
Consequently, West German leftists could not blame discrimination against homosexuals
on capitalism or the FRG's social system.91
While different gay action groups used the situation in communist countries to
shore up competing claims about capitalism and sexual repression, action groups and
publications interpreted repression of same-sex activity in other parts of the world in a
more unified manner. Not only were such reports oftentimes calls to solidarity, but they
also helped position Western Europe and North America as places of relative freedom
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while simultaneously reinforcing racialized understandings of men of color, not unlike
accounts of sex tourism. The difference between reports on political repression and travel
reports was that the former focused mainly on how anti-gay laws affected local men (and
sometimes women), rather than on the Euro-American tourists who wanted to sleep with
them.
Of particular interest was the situation of homosexual men in Greece, who had
reportedly faced repression since the military coup of 1967. In 1973, GLF Cologne
reprinted an article from Der Spiegel in its informational bulletin about the "wave of
cleansing against homos and prostitutes." This was particularly concerning since,
"according to the view of the Greek military, loving friendship between men in the land
of the origin of boy love [Knabenliebe] does not belong to the desired masculine ideal
that is being cultivated in Greek barracks and cadet academies."92 In June of that year,
DON also reported that the military crackdown on "pornography, prostitution, nudists,
and pederasts" constituted as well a "hunt for homosexuals."93 In November 1973, gay
activists organized a demonstration in Frankfurt together with "Greek comrades" against
military persecution of homosexuals.94 Although the military regime collapsed in 1974,
the proposal of new anti-gay laws in 1979 elicited further outcry from gay activists,
particularly AHA Berlin, which reported trouble in the "gay dreamland Hellas."95 In
positioning the actions of the Greek government as contradictory to Greece's history of
homosexuality, gay (and straight, in the case of Der Spiegel) publications and groups
advanced a Spartacus-like idea of same-sex desire as being native to Greece. At the same
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time, the claim of gay groups not just in West Germany, but across Western Europe, that
the EEC couldn't accept Greece's membership application if it implemented this law,
positioned the Greek government's actions as contradictory to the ideals of a liberal
Western Europe.96
Various gay groups and publications similarly paid attention to the changing
political landscape of Spain and Portugal. Spartacus in particular was concerned with
reports coming out of Spain. Although Javier Fernández Galeano has shown that under
the Franco regime there were some loopholes, particularly for tourists, Spartacus'
concern went beyond how repression affected tourists and, in 1975, asked its readers to
write to the Spanish embassies in their countries and send money to the exiled
Movimiento de Liberación Homosexual Español in New York.97 Following the collapse
of Portuguese and Spanish dictatorships, GLF Cologne rejoiced in 1974 that, "Portuguese
homosexuals can now step out of the shadows." him also monitored these developments
as well as the 1976 formation of the Spanish gay group Christian Brotherhood for
Friendship [Fraternidad Christiana de la amistad].98
During and following the processes of liberalization in Portugal, Spain, and
Greece, gay groups and publications focused on South American countries, particularly
Argentina, Brazil, and Chile, as places where anti-gay repression was particularly harsh.
In the same edition in which it encouraged readers to support Spanish gay groups,
Spartacus implored its readers also to write to Chilean embassies to protest the "barbaric
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evils perpetrated against our gay brothers and sisters" and, more generally, to send letters
of encouragement and financial support to gay organizations in "countries where
oppression exists in a serious way."99 In November of that year, a meeting of action
groups in Freiburg established the Argentina campaign to raise money for the
Homosexual Liberation Front (Frente de Liberación Homosexual) in exile in New York
and to develop other strategies to help "Argentine brothers and sisters."100 In March 1979,
the editor-in-chief of him, Hans-Peter Reichelt, called for solidarity "with our friends in
Rio de Janeiro," particularly the magazine LAMPIAO, which was reportedly being
threatened by the "half-dictatorial regime."101
Through these calls for action and solidarity, we see conflicting impulses of
inclusion and exclusion emerge. In visiting Polish "co-sisters," demonstrating with
"Greek comrades," protesting persecution of Chilean "gay brothers and sisters," and
raising funds for "Argentine brothers and sisters," West German gay organizations and
publications asserted a universalist gay identity that not only could be found around the
world, but mandated action in solidarity with gays in countries "where oppression exists
in a serious way."102 At the same time, though, it established a dichotomy between
Western European (and North American) liberality and communist/Third World
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repression such that Greece could join the EEC only if it rejected proposed anti-gay laws.
This tension seems to contradict processes of exclusion stemming from sex tourism and
exotic imagery that hinged on Orientalist representations of race. While it was politically
advantageous to include all same-sex desiring men and women in an international gay
community, travel reports and accounts of immigrants in West Germany often positioned
people of color outside an implicitly white West German gay community. However, gay
publications did not recognize this as a contradiction, often publishing calls for solidarity
alongside exoticizing images of men of color and travel reports on the charming and
happy "natives" of Togo, Haiti, and the Philippines.
Yet, same-sex contact did not always mean an implicit and relatable homosexual
identity or an obligation to stand in solidarity with same-sex desiring men and women.
While Greece and Turkey occupied an ambivalent position, in other countries in the
Middle East where homosexuality or bisexuality was reported to abound, same-sex desire
was tied to specific cultural practices that did not mandate the same sort of solidarity.
This was in part because the laws were seen as flexible and police were seen as "corrupttolerant." There were some scattered reports of repression against homosexuals in North
African and Middle Eastern countries. In 1974 GLF Cologne reported Gaddafi's new
prison sentence for sexual contact between adult men and in 1979 him reported that three
men were sentenced to death in Saudi Arabia because they raped and killed a young
man.103 However, it wasn't until the Iranian Revolution in spring 1979 that West German
gay activists began calling for solidarity with gays in a Muslim-majority country and
attributed anti-gay repression to Islam.
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The Iranian Revolution and the Formation of the International Gay Association
The Iranian Revolution, which established an Islamic Republic in the country in
April 1979 and installed Ruhollah Khomeini as Supreme Leader that December, was met
with a reaction of confusion and dismay by many West German gay activists. While the
rule of the Pahlavi dynasty was heavily contested in West German gay activist circles and
publications prior to 1979, the former Shah had "never been accused of harming the
homos," as one HAW activist sarcastically put it.104 Under the new government, this was
no longer the case, yet the government also did not proceed to suppress uniformly all
same-sex practices. As part of the general reversal of the sexual reforms of the 1960 and
1970s, the new regime began to crack down on clandestine urban gay communities, while
simultaneously permitting (or, more accurately, ignoring) the continuation of same-sex
emotional and even sexual intimacy in sex-segregated spaces.105 However, those whom
the government did choose to prosecute were quickly tried and often executed, eliciting
outrage from both West German and Western European activists.
Already in June 1979, when the status of the Revolution was still unclear, him
reported that a revolutionary court found six men guilty of running a homosexual
prostitution ring and were sentenced to execution by firing squad.106 In that same issue,
him elaborated that in Shiraz, three young men were executed for "sodomy" and four
young men were sentenced to death for sexually assaulting another man in Tehran
(which, him admitted, "would also be punished in democratic countries, though not with
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death").107 In August 1979, him reported that 150-200 people in Tehran had been
imprisoned for "insulting Islamic morals," while 16 people had been executed on these
grounds.108 These accounts were then echoed in other magazines. In 1980, du&ich wrote
that concubinage had been reintroduced as a legal practice, while Gay Journal claimed in
1983 that Iran had introduced a "new world of concentration camps" to house its
prisoners, including homosexual men, and in 1984 reported that women convicted of
adultery were liable to be stoned.109
What is interesting, however, is that none of these cases involved adult men (or
women) explicitly engaged in consensual acts. This was likely because of the difficulty of
determining who had been convicted because of consensual relations under a law that did
not distinguish between consensual sex and rape. At the same time, as Janet Afary has
stressed, "the popular notion that Islamism has enforced a harsh form of sexual repression
on the Iranian people does not convey the complexity that has taken place."110 While that
is not to deny the brutality that some Iranians faced under the new regime, it does point to
a general lack of information on a new sexual economy that allowed for some forms of
same-sex sexual activity and women's participation in the public sphere while
suppressing others.
To account for these contradictions, some West German gay publications pointed
to Islam as the cause of this reported violence - indeed, the use of Islam was central to the
making of the revolution and revolutionary Iranian identity.111 In reporting on a string of
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executions, him claimed that, in addition to the "famous" punishment for thieves, Islamic
law mandated that any homosexual be thrown from the roof of their house.112
Nevertheless, it was difficult at this moment for gay publications to reduce homophobia
to Islam, given the ongoing tradition of seeking out same-sex intimacies in Islamicate
countries. In August 1979, him called the Iranian suppression of homosexuals part of
"medieval clerical fanaticism," while, in the same article, calling Iran one of "the birth
places of homophilia," which, in just three months of revolution, had turned
homosexuality into an abnormality, sickness, and perversion.113 While for centuries
European scholars had attempted to draw distinctions between Persian "civilization" and
"foreign" Islamic influences, him made no such move, arguing that Iran's "long and
honored gay culture" was part of the Middle East's "Islamic tradition."114
In January 1980, him used the example of Iran to make a case about gender and
sexuality in North Africa. Admitting that there existed nothing comparable to Khomeini
and his regime in other "Muslim states," him did claim that "the oppression of
homosexuals belongs to an everyday picture of an environment that is marked by the
teachings of Mohammed."115 While him observed that "it would be altogether false to
speak of a systemic hunt for homosexuals" in North Africa, it also reached the conclusion
that "strictly religious Arabs" viewed European women's and gay liberation movements
as a sign of "moral decadence."116 In referencing the extreme and well-documented case
of Iran, him claimed that across Southwest Asia and North Africa, Islam generated
112
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homophobia and misogyny, in opposition to the liberation movements of Europe.
Nevertheless, according to him, a man who had a sexual relationship with women but
also slept with men on the side "has no social repression to fear," thereby attempting to
account for both Iranian/Islamic sexual repression and Arab bisexuality/pederasty.117
The Iranian Revolution, which helped to influence this perception of Islam as a
tool of the sexually repressive state, coincided with the formation of the International Gay
Association (IGA). Founded in Coventry, England in August 1978, the International Gay
Association understood its mission as organizing gay rights organizations around the
world and pressuring national governments and international bodies to recognize gay
rights as human rights.118 By 1980, the IGA included among its 45 member organizations
the Action Group Homosexuality Bonn, the Gay Action Committee Cologne, the Gay
Liberation Front Cologne, the General Homosexual Work Group Berlin, the German
Green Party, and the German Study and Work Group Pedophilia.119 Because of the
timing of its founding, the IGA paid close attention to the unfolding situation in Iran.
Already in March 1979, Enzo Francone, a representative of the IGA and the Italian gay
group FUORI! went to Iran to protest oppression of homosexuals there with a one-man
demonstration and press conference in front of Tehran's central prison. Unsurprisingly,
Francone was very quickly arrested. This triggered immediate action from IGA networks
in Western Europe and the United States, which contacted Iranian embassies demanding
his release. Francone was released within 90 minutes. Although it is unclear whether the
117
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IGA influenced the decision to release Francone, him determined that the dramatic
sequence of events required a detailed account in its July issue.120 In terms of extranational protesting of the Iranian government, Clint Hockenberry, the IGA's American
liaison, and Edmund Lynch, the IGA Informational Secretary, credited the IGA with
putting into place a snowball telephone system which, in late 1979, reportedly brought
out 2,000 Danish people to protest arrests in Iran.121 West German gay activists and
publications were thus participating in both national and international activist frameworks
that paid close attention to Iran and looked for ways to resist its regime.
However, the IGA regarded Iran as just one of a number of countries that
oppressed homosexuals. In 1979, for example, Die Tageszeitung reported that the
organization was attempting to inform the International Human Rights commission in
Strasbourg of conditions in Iran, the Soviet Union, Finland, Brazil, "and other countries
with extremely sexually repressive regimes."122 In 1980, Enzo Francone took his
demonstration to the Red Square in Moscow to protest the criminalization of
homosexuality in the country that was hosting the Olympics.123 As part of its ongoing
attempt to convince Amnesty International as well as national governments to recognize
homosexuals as "prisoners of conscience" in certain countries and therefore eligible for
asylum, the IGA announced at its second annual meeting in 1980 in Barcelona a
particular commitment to Iranian and Argentine refugees.124 While Islam may have been
to blame for repression of homosexuality in Iran, in a 1984 interview with Schauplatz,
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IGA General Secretary Jean-Claude Letist argued that, "there's a big problem in Latin
America because of the typical masculine ideal there, that of the 'macho'."125
In other words, Islam, in particular Islam in Iran, became only one lens through
which the repression of homosexuality around the world might be interpreted. However,
this focus on repression in the Global South and Eastern Europe did help to coalesce an
understanding of Western European and North American countries as particularly
tolerant of homosexuality; consequently, gay groups located in those countries - also as
represented in the IGA - had a particular responsibility to help gay people in other parts
of the world. The AHA Berlin used its English-language report on a 1980 IGA
conference workshop to make precisely this point. Criticizing what it saw as West
German gay political apathy, the AHA Berlin argued that "The number of those who
have given up any social interest and are living an exclusively narcisistic [sic] life has
increased alarmingly in recent years. This has especially the case in those western
countries with relatively liberal legislation for homosexuals."126 Rather than using the
traditional understanding from the first half of the 1970s that gays needed to mobilize to
counter discrimination within West Germany, the AHA Berlin here made a case that,
because Western countries were more tolerant of homosexuality, gays in West Germany
had a duty to mobilize on behalf of those living in more repressive lands. West German
gay groups, gay publications, and even mainstream publications both helped construct
this international framework in the late 1970s and early 1980s and fostered awareness of
the IGA's activities and of repression in other countries to the West German reading
public.
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By the early 1980s, the expansion of international sex tourism, increasingly
racialized representations of Southern European, particularly Turkish, immigrants in the
Federal Republic, and collaboration with gay activist groups in Western Europe and
North America generated contradictory discourses of inclusion and exclusion that
nevertheless privileged Western Europe and North America as regions of considerable
sexual freedom. The Iranian Revolution of 1979 helped to position Islam alongside other
factors contributing to the repression of sexual dissidence around the world, including
communism in Eastern Europe and China and authoritarian dictatorships in South
America. It would be misleading to assert (not to mention almost impossible to prove)
that gay activists and publications saw Islam as the most important factor contributing to
sexual repression or that they even held a unified interpretation of the relationship
between Islam and homosexuality. Nevertheless, by the early 1980s, some gay activists
and publications could use Islam to interpret sexual repression in opposition to Western
freedom in a way that would have been virtually impossible even a decade before. Not
only had Islamicate countries been perceived as refuges from repressive European laws
and sites of "deviant" pleasures for centuries, but even when the legal situation began to
shift after the Second World War, police raids, corruption, and imposition of new laws
were rarely, if ever attributed to Islam prior to the late 1970s.
Whether in Southwest Asia, Eastern Europe, or South America, the tension
between the inclusive extension of a universalist gay identity to same-sex desiring men
around the world and the exclusive privileging of Western Europe and North America
centers of sexual progress helped bolster the transnational project of the IGA and its West
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German affiliates. By granting same-sex desiring men a gay identity and separating them
from their repressive governments, West German gay activists could pursue a progressive
political agenda that sought the establishment of liberal governments around the world.
At the same time, West German gay activist organizations and the IGA largely refrained
from criticizing sex tourism and its concomitant perpetuation of Orientalist
representations, while gay publications and guides viewed sex tourism as compatible
with, or even directly supporting, the push for gay rights around the world.
These developments laid the political groundwork for the following decade,
when, in 1983, the arrival of AIDS in West Germany became a chief concern of gay
activists and publications alike.127 Faced with threats of government repression, societal
homophobia, and death, gay activists and the newly-founded German AIDS Help
(Deutsche AIDS-Hilfe), looked for ways to collaborate with activists and health workers
in other affected countries as well as members of other affected groups, particularly sex
workers, intravenous drug users, hemophiliacs, and immigrants. In this context, the
competing dynamics of inclusion and exclusion produced by the multiple ways in which
the gay rights movement had internationalized during the 1970s would have far-reaching
consequences as anti-racism and anti-xenophobia (re)emerged as a central focus for many
gay activists. It wouldn't be until the early 1990s, however, that debates over the
exploitative and racist elements of sex tourism emerged among mainstream gay activist
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groups as a universalist approach to anti-racism became central to both German and
international gay rights activism.
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Chapter Four
Highly Affected Groups: Gay Men and Racial Others in West Germany’s AIDS
Epidemic, 1981-1992
When the AIDS epidemic reached West Germany in early 1982, it hit urban gay
communities that, while marginalized, were becoming increasingly publicly visible,
having developed strong activist networks and expansive social scenes. Unlike in the
United States, male homosexuality had been decriminalized since the 1969 reform of the
anti-sodomy statute Paragraph 175, which opened the door for a swell of activism,
community building, and publishing. At the same time, this "third gay rights movement'"
was rife with political tensions, many of which originated from the debates of the early
1970s between radical activists who sought to completely dismantle class society and
'emancipate' gay sexuality and those who sought integration into and acceptance by West
German society.1 While the fervor of these original debates had somewhat died down,
lingering tensions continued to be represented in the West German gay publications of
the 1980s. Some journals, like Rosa Flieder, remained staunchly committed to leftist
goals while viewing others, such as him applaus and Gay Journal, as being too
commercial and liberal. Other magazines, like Du & Ich and Torso, while aiming for a
wide readership, nevertheless found middle ground by publishing some leftist voices.2
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These political tensions furthermore played out on the terrain of racial politics.
Homosexual activism from the beginnings of the Federal Republic had a history of
antiracism, which continued into the early 1980s and beyond and was particularly evident
in more left-wing publications. At the same time, more mainstream magazines often
published exoticizing images of and reports about men of color that were nevertheless
seen as compatible with (somewhat looser) antiracist commitments. However, across the
political spectrum, gay men were paying more attention to immigration, particularly
guest-worker immigration from Southern Europe and Turkey, than their homophile
counterparts in the 1950s and 1960s.3 At the same time, many gay men held the
assumption that West Germany was more sexually liberal than the rest of the world,
particularly the Islamicate countries of North Africa and the Middle East, generating
further anxieties about whether Turkish immigrants in particular were compatible with
'liberal' West German society.
This chapter examines gay publications across the political spectrum, including
Du & Ich, him applaus, Gay Journal, Rosa Flieder, Siegessäule, and Magnus, as well as
published materials from the Deutsche AIDS-Hilfe (DAH) to explore how oftencontradictory discourses of race and immigration shifted during the AIDS crisis, here
defined as the period between 1981 and 1992.4 I argue that while racialized assumptions
about Islam and Muslim male sexuality were present in the pages of numerous gay
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journals during the 1980s, between 1981 and 1986, sporadic concern with the situation of
gay immigrants in West Germany and the DAH's commitment to working against
discrimination laid the groundwork for a later, more decisive commitment to antiracism.
In early 1987, the state of Bavaria introduced a number of coercive measures that would
impact both gay men and immigrants, among others, leading to heightened calls from
some gay activists and publications to join in solidarity with immigrants to counter these
repressive measures. Between 1989 and 1992, as it became clear that the 'grand coalition,'
as Sebastian Haunss describes it, of the social democratic, liberal, green, and left wing of
the Christian democratic parties, would explicitly oppose Bavaria's measures, lingering
racial anxieties began to resurface in the new context of post-unification and post-AIDScrisis Germany, while the DAH and other magazines retained a staunch commitment to
anti-racism and anti-xenophobia. As gay men were first affected by the AIDS epidemic
and took the lead in founding the DAH, this article examines primarily gay publications
and how gay men did or did not connect AIDS activism with broader concerns about
racism and homophobia in the Federal Republic.
Understandings of Islam after Iran
By the early 1980s, broader societal anxieties about Islam appeared often in the
pages of numerous gay-oriented magazines; however, these anxieties were rearticulated
in a context of both bolder gay activism and oppressive homophobia. During the previous
two decades, the twin impacts of jet travel and (post)colonial antigay legislation in some
North African and Middle Eastern countries were heavily felt by many middle- and
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upper-class, white gay men.5 These two factors helped shape an emerging discourse of
Muslim men as both dangerous and exotic. In 1974, the popular gay magazine Du & Ich
published an article warning gay tourists that Moroccan boys, while exciting, may try to
rob them.6 Two years later, Du & Ich published a report from a European tourist who had
a wonderful time exploring the pleasures of Egypt, but whose English friend was
swindled.7 In 1978, du&ich suggested that tourists ought to bribe police officers in Egypt,
since homosexuality was illegal 'like in all Arab countries.'8 Given that du&ich also
occasionally organized tours of its own during this period, these published reports
interacted not only with the fantasies but also the sexual practices of a certain subset of its
readership.9
In addition, the reform of the West German sodomy statute helped some white
gay men position West Germany, and, by extension, Western Europe and North America,
as imperfectly liberal, in contradistinction to an increasingly regressive Muslim Orient.
The Iranian revolution of 1979 solidified this view in some gay journals by helping to
shift discussion of repression in Muslim countries from navigable to formidable.10 In
1980, du&ich contributor Jerry Zeit coupled desire for "exotic" Muslim men with fear of
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Islamic repression, lamenting the loss of a country full of "the best-looking youths and
men that one could imagine" because of "a religion, that was able to give rise to a
revolution."11 The newspaper Gay Journal, which often took a somewhat sensationalist
tone, similarly paid attention to the developments in Iran, writing in 1983 that the Iranian
prison system, which housed men accused of homosexuality, was a "new world of
concentration camps."12 The following year Gay Journal linked homophobia to
misogyny, writing that a new law had been put in place that decreed that any women
convicted of adultery would be stoned, echoing another 1980 du&ich report that claimed
concubinage had been reintroduced in Iran.13 Iran thus became the extreme example
through which Gay Journal and du&ich started to create an inextricable link between
Islam, homophobia, and sexism.
Similar anxieties about Islam within Europe were starting to crystallize as well. In
January 1981, the magazine him applaus, which had gained a reputation among gay
leftists for being bourgeois and apolitical as early as 1972, published a discussion
between three French men about their experiences with Arab men.14 All three reported
being sexually harassed and assaulted, conceiving of Arabs as constituting a (sexual)
threat to European gays.15 In October of that year, Gay Journal published a report on a
Turkish man who had attacked a white gay man. Writing that, "the strongly differentiated
moral imagination between Turkey and Central Europe unleashes such chaos for Turkish
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youths, that they almost effortlessly backslide into violent crime," Gay Journal
referenced the incompatibility of Muslim men with West German values.16 The article
then made the argument that the continued existence of the (reformed) sodomy statute
meant that, "youths from southern countries have learned that in the Federal Republic
they can let off steam on homosexuals and show off their 'strength' – in defense of their
'manly honor.'"17 While such explicit claims about Turkish incompatibility were not
common in other gay publications, they do reflect the larger West German racialization
of Turkish guest workers and immigrants, which had only begun in earnest in during the
previous decade.18 Taken together with discussion about repression in Muslim-majority
countries, particularly Iran, we can see the link emerging between Islam and sexual
repression.
That is not to say, however, that West German gay men viewed Muslim men as
being sexually repressed. Quite the opposite. Articles like "Die Araber und wir" (The
Arabs and Us) and "Immer mehr Türken als Sex-Täter" (More and More Turks as SexCriminals) both reflected hypermasculinity and aggression and translated it to sexual
potential. Writing about his experience, one man stated that the Arab who assaulted him
also explained "that he could fuck [ficken] a girl ten times in a row and a boy five times
in a row."19 This perception of hypermasculinity was echoed in Jerry Zeit’s lamentation
about the Iranian revolution. Zeit claimed that, before the revolution, "western
homosexuals were welcome, because those who couldn’t speak the language, secured the
16
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desired secrecy and were ready to take on the notorious feminine role."20 In describing
Iranian men as desiring gay sex, wanting to keep it secret, and being too masculine to
take on the passive role (in contrast to European visitors), Zeit confirmed the assumptions
laid out in Gay Journal and him applaus that not only were Muslim men masculine and
bisexual, but also homophobic. This assumption was however distinct from the
perception of boys from Muslim-majority countries, who were seen as sexual, sometimes
deceitful, yet much more willing to take the passive role. As historians of sexuality have
shown, this age gap was nothing new, but permeated Orientalist discussions about the
sexual practices of Muslim men.21 Afsaneh Najmabadi has further explained that this
distinction often had little basis in reality as, at least in the case of Iran, sexual practices
were better understood through a hierarchy of orifices, rather than age-defined sexual
roles.22 What was new, however, was the association of homophobia with Muslim or
Arab masculinity that helped some gay authors in West Germany begin to construct a
distinction between a liberal West and a repressed or severely conflicted Orient.
Although some West German gay publications racialized Muslim men in sexual
terms, and starting to report Islamic repression outside of Europe, these discourse were
not fully incompatible with explicit antiracist commitments. In his article, Jerry Zeit
agreed with the International Gay Association’s condemnation of exploitation through
gay tourism, but critiqued it for assuming that same-sex desiring men in the “Third
World” identified as gay.23 In 1984, Gay Journal criticized a South Carolina court for
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ruling that three black men convicted of rape had to choose between execution or
castration, writing that, "despite all of its anti-Semitism and even during its persecution of
the Jews, National Socialism also stayed faithful to the Mosaic doctrine, 'eye for an eye,
tooth for a tooth' (in unity with Islamic Orthodoxy)."24 In so doing, not only did the
author make a clumsy comparison between Jews and Nazis, but they equated the horrors
of the Holocaust with its perception of repression both under "Islamic Orthodoxy" and
U.S.-American anti-black racism. In the same issue, Gay Journal published the
International Gay Association’s (IGA) stated commitment to not only fighting
homophobia, but also racism, as a "heterosexual standardized system embodies a system
that is fed and legitimized by anti-homosexual attitudes, racism, sexism, anti-Semitism,
age discrimination, and persecution of marginalized groups."25 In 1985, the Berlin
magazine and gay guide, Siegessäule, which had been and would continue to be
committed to anti-apartheid activism, argued that repressive governments in Iran and
Afghanistan were forcing homosexuality to be pathologized, whereas before it was the
"basis of everyday sociability."26
On the eve of the AIDS epidemic then, sexualized perceptions of Islam took on
multiple forms in gay publications. Many contributors continued to worry what
repressive governments in Muslim countries would mean for gay tourists, as well as for
same-sex desiring men living in these countries.27 At the same time, Muslim male
sexuality, which could be embodied in the figure of the hypersexual, bisexual man or the
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swindling yet willing youth, was construed as both threatening and erotic. Finally, him
applaus and Gay Journal, neither of which were known for hard-hitting, leftist reporting,
were beginning to articulate anxieties about Muslim sexuality in terms of immigration,
pointing to the larger national trend of racializing Turkish immigrants. Nevertheless,
most of these publications (with perhaps the exception of him applaus) remained
consistently and explicitly committed to antiracist goals, which would lay the
groundwork for how these publications, and others that would become increasingly
popular over the course of the 1980s, handled race and immigration in the context of
AIDS.
Continuing discussions of race and emerging discussions of AIDS, 1981-86
The first reports of a new disease plaguing American gay men appeared, perhaps
not surprisingly, in the pages of Gay Journal. Adopting its usual sensationalist tone,
which lent itself well to the very real fears of what was then known as 'GRID,' Gay
Journal reported in January 1982 that, "fear is rampant among homosexuals in the USA
of a mysterious illness, whose origins still lie completely in the dark."28 Four months
later, Der Spiegel escalated this tone in a national context, beginning the article "Schreck
von drüben" (Scare from over there) with a quote from Marcus A. Conant, head of the
special clinic for Kaposi sarcoma in San Francisco, that, "our diagnosis is almost like a
death sentence."29 This would be the first of many anxious reports in the West German
press that by the mid-1980s would escalate to what some describe as a full-blown media
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panic.30 By 1983, the first cases of newly-named AIDS were reported in West Germany,
which Gay Journal, dramatically described as a "lust plague" and "the most dangerous
plague of our century," on the cover of its April 1983 issue.31
Nevertheless, Gay Journal's fearful tone was not shared by all other gay
publications, nor, as Sebastian Haus points out, by the majority of gay activists.32 That
same year, the Nuremburg-based, left-wing, gay magazine, Rosa Flieder reported on both
the disease itself and the hysteria surrounding it, offering its readers clarification that it
was a defect in the cellular immune system that allowed opportunistic infections to take
root.33 Rosa Flieder went on to criticize the "'normal' world" for perceiving gay sexuality
as newly threatening and New York gay men for proposing absolute monogamy as the
solution.34 Such a lengthy report was very much an exception for Rosa Flieder, as longer
discussions of AIDS did not become usual for the magazine until 1986.35
During the early years of the epidemic, gay yellow-press publications continued
their sporadic yet nevertheless anxious reporting on Islam. The same issue of Gay
Journal announcing that AIDS had been found in West Germany was the one that
described the Iranian prison system as a "new world of concentration camps."36 In
December 1983, Torso reiterated a common concern about granting asylum to those
fleeing their countries because of their sexual orientation, after a year of reporting on
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AIDS deaths, first in the US and then in West Germany.37 In January 1984, Gay Journal
continued to publish on "Khomeini’s terror," while in March 1984 reporting that one
third of AIDS patients in the Federal Republic lived in Munich, supposedly causing
heightened fears in Bavaria.38
However, it was also during this period that we begin to see a range of gay
publications issue scattered calls for solidarity between white gay men and racial
minorities, as well as movements toward gay immigrant organizing in West Germany. In
1983, Torso published a call from unnamed activists who were looking for gay men from
Turkey and Southern Europe – regions that had seen large-scale emigration to West
German in the 1960s and 1970s – to form a group for gay foreigners.39 In January 1984,
Gay Journal published an ad for the workgroup "Homosexual Partnership in Islam,"
which examined homosexuality in the context of "the positive outcome of the Koran, the
problematics of some hadiths and of hadith records, influences of extra-Islamic modes of
thought, etc." 40 In September 1985, Siegessäule most clearly outlined the problems
facing foreigners in Berlin who identified as gay in a transcript of a discussion between
two gay men on the Eldoradio radio station. One of the hosts, Francesco, initially
disparages the idea of a group for gay foreigners, saying that, "God knows there are
enough gay groups in Berlin!," his colleague, Nahin, clarifies his position, saying,
Dummy, there isn’t just one typical foreigner! There are Americans,
Western Europeans, Southerners [Südländer], Orientals, asylum-seekers,
37
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etc. It is not just that Germans accept one more and the others less,
especially if they’re homosexuals, but also in their gay development they
went through very different social situations depending on their origin.
Just imagine a gay man, who comes from San Francisco and compare him
to a gay Turk from East Anatolia, who lives here with his entire family.41
In so doing, Nahin is making a case for a special group for gay immigrants, both
due to their marginalization in West German society as well as difficulties they might
face within their communities because of their gay identity. Such calls for organizing
appeared in the context of increasing desire from left-wing groups and publications to
work towards solidarity between West German gay men and racial minorities in West
Germany and around the world. In addition to the IGA’s 1983 declared year of action,
focusing on the situation of homosexuals in Africa, Asia, and Latin America, as well as
its 1984 call to end racial and anti-gay discrimination, Siegessäule was particularly
devoted to anti-racist activism. In December 1985, Siegessäule criticized the Gay
Association of South Africa for having "no interest in working against racism," a critique
that it would maintain throughout the 1980s.42 In December 1986, Rosa Flieder echoed
Torso’s call to address the issue of gay asylum seekers and similarly incorporated asylum
rights into its overall political platform.43 Solidarity with immigrants and asylum seekers,
along with overarching antiracist politics, started to crystallize in the pages of Rosa
Flieder, Siegessäule, and, to a lesser extent, Torso.
Despite concerns about the possibility of changing sex practices in response to
AIDS, gay men continued to search for sex and intimacy, which many decisively
articulated in sexotic terms. By the mid- to late-1980s, gay men were becoming more
41
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explicit about their concerns about HIV/AIDS when articulating desires for sex, love, and
intimacy, often asking for "safer only" sex in personal ads. However, during the period
between 1981 and 1986, we see a general absence of (HIV)/AIDS in personal ads, despite
published anxieties. In this context, some white gay men continued the search for exotic
sex within the Federal Republic. In the January 1981 issue of du&ich, one young man
from Munich placed an ad for a "southern-looking young Boy."44 Another man from
Hamburg placed an ad in the March 1981 issue of du&ich for a "foreigner, the darker the
skin the better."45 In a 1982 issue of Alter Ego, one man wrote that he "would insanely
like to be trained by a strict trainer (Negro or Arab?)," and in the January 1985 issue of
du&ich, a man from Ulm sought "an educated Turkish or Oriental friend."46 These calls
were certainly not limited to casual sex alone. In the January 1985 issue of du&ich, a 23year-old man from North-Rhine Westphalia placed an ad for a "bearded man, negro,
foreigner (18-24) for the purpose of building a long-term friendship," and the May 1985
issue held an ad from a man in North-Rhine Westphalia asking "which dark-skinned man
from Africa/Asia is looking for - like me; 47, art teacher - a trusting long-term friendship,
in which not age, but kindness matters?"47
At the same time, some men would also identify themselves explicitly as men of
color, as evidenced by a March 1981 ad in du&ich by a "dark-skinned" man looking for
someone "blond or redheaded and thin."48 In the 1982 issue of Alter Ego, an "American
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Negro" sought a "hot fuck," while a "German-Oriental" looked for a "life partner."49 In
the March 1985 issue of du&ich, a "southeast Asian academic, early 30s" placed an ad
for a long-term relationship, as did a "Chinese youth, 19 years old from Singapore, free,
boyish [knabenhaft]" the following month.50 Amidst the sea of white faces and blond hair
in the escort ads in the February 1985 issue of du&ich, one 21-year-old sex worker
advertised himself as a "picture-perfect mixed boy [Mischlingsboy]."51 The presence of
these ads shows not only the presence of racialized desire in West Germany, the (at least
attempted) separation of AIDS and this desire, but also the ways in which men of color in
the Federal Republic used racialized erotic stereotypes in their pursuit of sex and even
long-term intimacy.
More common, however, was a range of ambivalences among white gay men
about the possibility of contact with foreign men and men of color, a clear continuation
from ads placed during the 1970s. While some men sought to be welcoming, tacking on
"foreigners gladly too," more common were the brief statements of "also foreigners" or
"nationality unimportant," which peppered the personal ad pages of du&ich.52 Few, if any
of these ads contained statements excluding foreigners or expressing an exclusive
preference for white men. However, the need to be explicitly inclusive points to the
existence of racial and national exclusions in practice, if not in print.
Sex tourism too remained common throughout the 1980s and held deep appeal for
gay men from West Germany with the means to travel in search of the "exotic" sex. In
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1985 alone, Spartacus Gay Guide, which featured travel tips and listings of gay meeting
places in almost every country in the world, sold 38,000 copies.53 The following year,
Bruno Gmünder, the largest gay publishing house in West Germany, bought out
Spartacus from its English owner, John Stamford, helping in part to center West Berlin in
the international gay tourism industry. In addition to Spartacus, Du & Ich advertised a
host of tours to exotic locales and published erotic travel reports, so that those who could
not afford to travel to the Philippines, Thailand, or Sri Lanka could still indulge in the
fantasy. Perhaps surprisingly, the AIDS epidemic and mainstream media hysteria that
continued to escalate in West Germany failed to hamper these fantasies, or mitigate the
ongoing success of Spartacus, which would continue through the 1990s and 2000s.
Central African officials in particular were worried about the damage the AIDS epidemic
would do to their burgeoning tourism industries once reports came out that AIDS had
been identified, and may have even originated in the region in late 1984.54 Nevertheless,
20,400 West Germans booked travel to Kenya alone in 1986 through Touristik Union
International and the African Safari Club in Stuttgart estimated that about 25,000 West
Germans traveled to Kenya that year.55 Admittedly, as Kenyan health minister Peter
Nyakiamo pointed out, "you can't get AIDS from beaches and looking at elephants," and
one might speculate that many of the West German tourists in Kenya were likely not
seeking sex.56 Nevertheless, in fall 1985, the "dream ship Berlin" went on a 62-day-long
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gay cruise around the Indian Ocean, stopping in some favorite gay destinations including
Bali, Sri Lanka, and, of course, Mombasa pointing to the continuing pursuit of erotic
experiences even in places that were now supposed to be dangerous.57

The Early Years of the DAH, 1983-1986
It was in this tense context of anxiety, and limited yet growing awareness of the
situation of men of color within West Germany that the DAH was created. Founded in
1983 by a group of gay men, the DAH sought to fight not only the spread of AIDS, but
also the rising stigmatization of gay sexuality by, as Peter-Paul Bänziger argues,
attempting to dissolve the association between homosexuality and diseased, effeminate
bodies.58 Founded as an inclusive organization, the DAH incorporated the needs of other
"risk groups," including sex workers and intravenous drug users, into its agenda as
affiliated chapters opened across West Germany. As early as 1985, the DAH looked to
stem the spread of HIV not only among the main risk groups of gay/bisexual men, sex
workers, and intravenous drug users, but also among immigrant groups. Between October
and November of 1985, the DAH set aside 200,000 DM to produce prevention literature
aimed at "prostitutes, drug addicts, and Turkish fellow citizens [türkische Mitbürger]."59
The first Turkish-language pamphlet was published in January 1986, and by May 1986,
the DAH offered prevention materials in English, French, Spanish, Portuguese, and
Serbo-Croatian.60 This was largely a preventative measure, however, as the DAH rarely,
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if ever, categorized immigrants and racial minorities as risk groups before 1987, and even
then, most these groups were seen as being at risk of political targeting and social
discrimination in the context of AIDS hysteria, rather than as being particularly at risk of
infection. The only exception was a geographically imprecise category of "Africans," as
evidenced by a DAH report from early 1985 on new infections. According to this report,
between July 31, 1984 and September 25, 1984, the number of recorded Africans living
with HIV in West Germany remained steady at a grand total of two, while the number of
affected gay and bisexual men had risen from 71 to 80, intravenous drug users from two
to four, hemophiliacs from five to seven, and "others" remained steady at seven.61
This exception was likely a result of first reports of AIDS in sub-Saharan Africa
in 1984 and the emergence of the thesis that HIV (at that point still commonly called
HTLV-III) originated in central Africa. This argument was almost immediately met with
both sensationalism and criticism in both the mainstream media and gay publications of
the Federal Republic. In June 1985, the Süddeutsche Zeitung tentatively reported that
studies increasingly confirmed that the source of HTLV-III was likely the African green
monkey.62 In August, Guy de Thé of the French National Center for Scientific Research
published a study, which showed that approximately 35-50 percent of the population in
Uganda, Kenya, and the Ivory Coast was infected between 1972 and 1974, but exhibited
no symptoms.63 In November of that year, Welt am Sonntag reported that one in five
people living with HIV in Africa was a child, although most African countries refused to

61

"AIDS Informationen: Der HTLV-III Virus: Eine neuer Bluttest," Deutsche AIDS-Hilfe (1985).
H. Graupner, "Aids gibt viele Rätsel auf," Süddeutsche Zeitung, June 10, 1985.
63
"Hälfte der afrikanische Bevölkerung HTLV-III-Positiv?" Aids Infodienst, September (1985), 6.
62

128

release full statistics, fearing a decline in tourism.64 The West German discussion about
AIDS, both in Africa and in the FRG, had become so escalated by the end of that year
that the Berliner Ärzteblatt commented that, "since plague and pestilence, scarcely has
any illness been so talked about as 'Acquired Immunodeficiency Syndrome'" and
reminded readers that AIDS was not a plague nor a gay disease, as shown by the fact that
in Africa, the majority of those who died of AIDS-related complications were
heterosexual men and women.65
Both AIDS activists and sympathetic media outlets quickly noticed that AIDS
affected mostly heterosexual people in sub-Saharan Africa and used this fact to argue that
AIDS was not just a gay disease. In a July 1985 interview with Blickpunkt, co-founder of
the DAH Gerd Paul commented that "the understanding of the problem is slowly moving
beyond gays, in the USA and Holland for even longer, and in a large part of Africa AIDS
also represents a massive problem for the heterosexual population."66 Two months later,
in an interview with Siegessäule, actress Inge Meysel made this argument even more
clearly, stating, "you're making a big mistake. You can't make a bogeyman out of it.
You're doing exactly that at the moment. You've validated it and even forced it a bit, as if
AIDS were an exclusive disease: a homosexual disease. It's not! It turns out that it came
to Europe across West Africa, Haiti, and America. Homosexuals were only the first to be
affected."67
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However, despite these attempts to use AIDS in sub-Saharan Africa to destigmatize the disease in West Germany, it was sometimes used to reinforce, or even
generate, racist views about African sexuality. Speculating about the reasons why AIDS
was so prevalent among heterosexuals in sub-Saharan Africa, the Hannoversche
Allgemeine Zeitung wrote in July 1986 that, "Africa experts attribute the clear loosening
of morals, especially in the big cites, to the collapse of the traditional value system, which
has been dissolved by flight from the countryside, war, and also the sinking standard of
living." The paper went on to report on one man in Uganda who claimed to have slept
with 100 women in the last year, as well as assert that "prostitutes offer their services in
almost all African hotels."68 While such far-reaching statements remained relatively
limited in the West German press, they were echoed throughout Western Europe and
North America, causing numerous African health officials to resist the claim that AIDS
originated in central Africa and doctors from Burundi, Tanzania, The Central African
Republic, Congo, and Zaire to boycott an international AIDS conference in Brussels in
1986. One Kenyan doctor even claimed that "the Americans brought AIDS into the world
with their perverted society, brought it to our continent, and now we're supposed to be
guilty."69 Congolese director of the Pan-African New Agency August MPassi Muba
echoed these exact sentiments in early 1987 when he claimed that AIDS, like "sexual
perversion" came from Europe to Africa via colonialism, tourism, and post-colonial
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industrial cooperation. According to Muba, now Europe was trying to blame Africans for
its own crisis.70
This vehement response from many African officials, doctors, and opinionmakers to European racism was coupled with reports coming out of Europe and West
Germany of AIDS-related racial discrimination. In October 1985, the Frankfurter
Rundschau ran a story about a man named Omanojo, who came from Nigeria to Sweden
and was treated well until very recently, when people stopped shaking his hand and
sitting next to him on the bus. Omanojo attributes these incidents to the belief that "now
every black person is suddenly an AIDS risk."71 In February 1988, the Frankfurter
Rundschau ran a similar story, this time focusing on the experience of Abena Bempmah,
an asylum seeker from Ghana who falsely tested positive for HIV and was told by her
doctor that all women from Africa have AIDS.72 These beliefs about the connection
between race and AIDS, together with the DAH's initial, albeit cursory, attention to the
possible effects of AIDS on immigrant groups would then inform the response of AIDS
activists to government restrictions that would affect both homosexuals and (racialized)
immigrants, along with other main risk groups.
Government Restrictions, 1986-7
By late 1985 the DAH was paying attention to the possibility of restrictive
government measures to combat the spread of HIV/AIDS, particularly mandatory testing
and registration. In September 1985, the Federal Labor Office, with the support of Jürgen
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Warnke, Christian Social Union (CSU) Minister for Economic Cooperation and
Development, instituted mandatory testing for all foreign apprentices and recipients of
federally-funded stipends. By December 1985, nine stipend-recipients from Africa who
had tested positive were deported.73 This process was sharply criticized by Christian
Democratic Union (CDU) Family Minister Rita Süssmuth, who saw the process as
constituting the exclusion of distinct groups of people.74 The conflict resulted in a public
hearing on the practice, with Warnke and soon-to-be Bavarian Minister of the Interior
Peter Gauweiler leading only a small minority in favor of the practice.75
While this practice was struck down, it triggered a national debate on the best way
to combat the spread of HIV within the Federal Republic and protect against international
transmission, with Süssmuth and Gauweiler becoming key players. In November 1986,
Süssmuth opened the International AIDS Congress in West Berlin with a refusal to
institute a national registry of HIV-positive people living in West Germany, as it would
destroy the spirit of cooperation between the government and the DAH, a statement that
was publicly lauded by DAH-leader Gerd Paul.76 That same month, Gauweiler became
Bavarian Minister of the Interior, replacing Karl Hillmeier, who, up until that point,
rejected proposals for a non-anonymous registry in the state of Bavaria.77 This opened the
door for Gauweiler to not only begin instituting restrictive policies in Bavaria, but
develop a proposal to use the Federal Plague Law to combat the spread of HIV. Claiming
that the American model of education and cooperation had failed, Gauweiler developed a
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proposed list of measures, including mandatory testing of all risk groups, including
homosexual men and prostitutes, mandatory testing of all foreigners applying for
residence in West Germany, registration of anyone who tested positive, and
criminalization of knowing HIV transmission, based on threat of bodily injury laws.78
This proposal was, however, soundly defeated in the Bundesrat on February 25, 1987,
voted down by a coalition of CDU, Social Demcoratic Party, and Free Democratic Party
representatives.79 Despite the defeat of the proposal at the federal level, Gauweiler was
able to carry out his plans at the state level, putting into effect most his proposals, with
the notable exception of testing homosexual men. In addition, according to a Wickert
Institute study earlier that year, the Bonn coalition did not in fact have public support, as
only 23 percent of West Germans were against mandatory registration.80
The threat of highly restrictive measures on the federal level, the institution of
these measures in Bavaria, and the general societal climate pushed AIDS activists to take
political action against government-sponsored discrimination. In April 1987, the
Cologne-based Federal Organization Homosexuality and Green Party of BadenWürttemberg worked to develop an anti-discrimination law that would ban discrimination
on the basis of real or perceived infection.81 It was under the umbrella of the Green party
that the Committee AIDS and Human Rights was founded that spring to work against the
discrimination of marginalized groups, including homosexuals, sex workers, drug users,
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foreigners, and asylum seekers.82 To openly protest the Bavarian measures, a coalition of
gay and workers groups organized a demonstration in Munich on April 4, 1987, arguing
that the measures facilitated a culture of hysteria, which led to discrimination,
xenophobia, and racism.83 Not only did gay-led organizations protest the Bavarian
measures, but other groups did as well. In May 1987, a group of Turkish journalists held
up "Royal Bavarian AIDS Certificates" in front of the Bavarian Ministry of the Interior in
protest.84 Two months later, the Foreigner Advisory Boards of Erlangen, Nuremburg,
Schwabach, and the Foreigner Commission of Fürth issued a joint statement calling the
Bavarian measures "grave discrimination against foreigners."85 These actions were
coupled with continuing reports of racial discrimination due to fears of AIDS, in which
residents from Africa and Asia were denied jobs (as in the case of a black midwife in
Stuttgart) and housing (as in the case of several students in Heidelberg).86
As the scope of AIDS activism broadened to more substantively to include AIDSrelated racial discrimination and xenophobia, the conflict between the CSU and
Süssmuth, now the Minister of Health, escalated. In May 1987, unable to put all of
Gauweiler's measures in place at the federal level, Federal Minister of the Interior
Friedrich Zimmermann proposed mandatory testing of all those trying to enter the
Federal Republic who were suspected of being HIV-positive [ansteckungsverdächtig].87
According to this plan, someone suspected of being HIV-positive would be, according to
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section 2, number 3 of the Federal Plague Law, "a person, who is believed to be carrying
a pathogen of a transmissible disease (germ), without being ill, suspected of illness, or
excepted from suspicion."88 The vagueness of this category immediately raised concern
that authorities would begin a process of racial profiling, singling out only those trying to
travel to Germany from sub-Saharan Africa, or using the lack of specificity to test other
"unwanted" groups. The refugee organization Pro Asyl expressed immediate concern that
"the border protection authorities possess no medical competence and could only deport
on the grounds of appearance...it couldn't be ruled out that a judgment based on
appearance would lead to discrimination against those with a different skin color."89
Three days later, the Tagesspiegel published a cartoon depicting two border guards
stopping a skinny, bearded man wearing a turban, with one saying to the other "Mr.
Minister of the Interior, we have a suspected weakling."90 Two weeks later, Die Zeit
(1987) published a satire of an exchange between a Bavarian teacher and student:
Teacher: Which entering travelers would you pick out immediately?
Student: A black one, because he comes from Kenya and has AIDS.
Teacher: How would you deport him?
Student: In polite Bavarian: 'You negro, go back where you came from!'
Teacher: And if the black man is a US citizen?
Student: Black is black.
Teacher: Are there any other AIDS suspects?
Student: Yes, but only those who look southern.91
This exchange, though hyperbolic, highlights the fears that the term "suspected of
infection" could be used to arbitrarily discriminate against black American, African, and
Turkish travelers alike. Although the Minister of Health and the Minister of the Interior
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quickly reached a tense agreement that no one would be tested upon landing at the
airport, border control reserved the right to deport HIV-positive non-citizens.92 In
addition, the DAH paid close attention to travel bans based on HIV-positive status,
particularly in the United States, which, beginning in December 1987, required all those
applying for entry or residency in the United States to be tested, excepting only travelers
who held a special visa specifically allowing them to seek HIV/AIDS treatment.93 It was
then in this context of restricted travel, and AIDS-related racism, xenophobia, and
homophobia, that the DAH, along with several other gay groups and publications, began
to solidify its commitment to antiracism and anti-xenophobia, albeit clumsily.
Antiracist Politics, 1987-1992
In addition to groups like the Committee for AIDS and Human Rights as well as
those engaging in direct protests against the Bavarian measures, some gay activists began
to take positive steps toward solidarity in the context of AIDS. In June 1987, Rosa
Flieder published an ad for the formation of a youth activist group in Dachau dedicated
to antifascist goals, working specifically against xenophobia, neo-Nazism, anti-Semitism,
and racism.94 In July 1988, a demonstration of 1500 protestors, primarily gay men,
declared their solidarity in Frankfurt with asylum seekers against Bavaria’s measures.95
In 1989, the Rainbow fraction of the European parliament in Brussels organized a
conference on discrimination and AIDS, focusing on how repressive measures in
European countries were deeply influenced by racism, sexism, and homophobia.96 Rosa
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Flieder, reporting on this meeting, in the same issue reported how the Bavarian "AIDS
Gestapo" was using the catalogue of measures to raid gay spaces.97 In doing so, these
publications, along with some (primarily) gay activists, attempted to create solidarity
between marginalized groups against what they saw to be a very clear reemergence of
fascism in Bavaria.
By the end of 1987, Rosa Flieder and Siegessäule began to merge their efforts,
calling for a national magazine that could serve as "an answer to the AIDS propaganda of
the right."98 The magazines elaborated in a flyer that, "'Gauweiler' is only the most visible
expression of a movement, which wants to shut out minorities, dismantle civil rights, and
roll back the achievements of sexual emancipation."99 In so doing, Rosa Flieder and
Siegessäule positioned themselves as the leading publications against rightist extremism
that impacted all minorities.
While both magazines certainly prioritized gay issues, they continued to try to
create solidarity in the face of what they saw as fascist oppression. In August 1988, Rosa
Flieder published a report on the June AIDS conference in Stockholm, writing that
experts from the London Panos Institute found that AIDS was spreading particularly
rapidly among "'underprivileged strata' of society and among ethnic minorities, including
immigrant groups."100 In that same issue, Rosa Flieder reported that two asylum seekers
who tested positive were turned away, while 21 foreigners were denied residency in
Bavaria because of their seropositive status.101 Turning its attention to Africa, Siegessäule
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sharply criticized the South African government for deporting 1,000 workers from
Malawi, Uganda, Zambia, and Zimbabwe because of their HIV-positive status.
Siegessäule further pointed out that testing is only obligatory in South Africa for black
immigrants.102 It is in this global discussion of racism and homophobia then that we have
to contextualize Siegessäule’s and Rosa Flieder’s reporting on the Bavarian measures
and their push toward creating solidarity in Germany. Not only did Bavarian repression
affect both racial and sexual minorities, but these two journals, along with some West
German gay activists and the International Lesbian and Gay Association, understood
racism and homophobia to be linked systems of global oppression.103
The DAH similarly turned its attention to issues of racism both within and outside
of Germany. In March 1988, the DAH reported on the emergence of papers from the
Ministry of the Interior, which indicated that the Minister was again considering testing
of those traveling to West Germany, except for EC citizens.104 In April 1989, the DAH
hosted a seminar on "AIDS, Racism, and Africa," which both criticized the puritanism of
neoconservatives in West Germany and the ignorance about Africa's colonial history in
current AIDS discussions.105 In June of that year, the DAH hosted a series of workshops
in Hamburg on a range of themes, including "Colonialism and Medicine," "AIDS and
Racism," and "Rights of Foreigners, International Law, and Human Rights."106
What is important to note, however, is that white, West German gay men
dominated this push for solidarity. Although it was organized in the interests of all
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affected groups, the 1987 protest in Munich was classified in police records as a protest
of gay groups, while no similar protests led by other groups against the Bavarian
measures were recorded.107 The 1988 protest in Frankfurt was described in Rosa Flieder
as also being made up of gay men, although whether they were white is unspecified.108
Although there are some exceptions, both Rosa Flieder and Siegessäule rarely contain
perspectives from people of color. In addition, those seeking asylum could also include
Europeans. In 1987, Rosa Flieder described those leaving Bavaria for the Netherlands as
"AIDS Refugees" (AIDS-Flüchtlinge) who were seeking asylum in a more liberal
country.109 du&ich similarly reported two years later that a British man, who had been
charged with having sex with a youth under the age of 21 (how much under is not
specified), was now a "refugee" in the Netherlands.110 Because the categories of
"refugee" and "asylum seeker" were necessarily racially porous, solidarity with asylum
seekers could, but did not always, mean solidarity with racial minorities in West
Germany. Even the concept of "diversity" (Vielfalt) did not always mean racial diversity,
as evidenced by a 1990 DAH ad, which depicted the faces of gay men from a range of
different ages, lifestyles, and even gender performances, with the caption "Gay Diversity,
Gay Solidarity."111 However, none of the men depicted are men of color, highlighting
how "diversity" and "solidarity" could have multiple connotations, a fact certainly not
limited to the gay community.
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An attendee of the DAH gathering 'Positiv in den Herbst,' which took place in
September 1990 in Frankfurt, noted this ambiguity. The attendee, identifying himself
only as Raja, attended a session on AIDS and foreigners and found himself to be the only
HIV-positive non-German of color, both at the session and in the entire gathering.112 Raja
attributed this lack of other non-EC foreigners to the fact that one could not register for
the meeting anonymously and that the press was allowed to attend every meeting, which
would be an enormous deterrent for those risking deportation to countries with a lack of
adequate healthcare. Having worked with the DAH for almost a year, Raja emphasized
the need for both trust and anonymity, which was lacking even in the DAH's attempt to
reach out to HIV-positive men of color and highlights the limitations of its commitment
to anti-racism and anti-xenophobia. 113
The ability of the DAH to effectively combat racism, particularly among gay men,
was further limited by a lack of critique of exploitative and exoticizing effects of gay sex
tourism. Taking its characteristic pragmatic, pro-sex approach, the DAH did warn
travelers about the possibility of contracting HIV while on vacation, while DAH cofounder Bruno Gmünder worked include information about HIV transmission in
Spartacus in 1987.114 In a 1990 brochure, the DAH explicitly discussed safer sex while
on vacation, writing that, "sex is fun. Above all on vacation," then instructing readers on
how to properly use a condom.115 The following year, the DAH made the argument that
HIV/AIDS was especially a problem on vacation because of "increased carelessness," not
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only for "so-called sex tourists, but also vacationers, service, and business travelers as
well as people who stay abroad for an extended period of time for career reasons."116
This focus on sex and transmission is partly due to the fact that tourism became
another site to contest both governmental and media stigmatization. In 1988, the Bavarian
Ministry of the Interior published its own brochure on the dangers of contracting HIV
while abroad, but took a much different tone. Rather than validating sexual desire, which
was always part of the DAH's practice, the Bavarian government warned readers that "the
world has certainly changed. It has become more dangerous," blaming this change on the
claim that "the pathogen, an until now unknown virus, has spread silently yet explosively
across the entire world through travel" and advising its readers that condoms "are in no
way certain."117 In 1990, Dr. Dieter Kleiber of the Social-Pedagogical Institute of Berlin
made the claim at a national conference on AIDS and Tourism that "without tourism,
AIDS would have never spread across the world." Kleiber went on to single out German
tourism in southeast Asia, citing a survey taken of West German tourists to Thailand,
which apparently showed that of the 100,000 West Germans who visited Thailand in
1989, 30 percent did not use a condom when having sex with (mostly underage) sex
workers.118 Even Siegessäule, which often strove to write against racism and exploitation
joked that perhaps "it is better to go antique shopping than to go to bed with natives or
other singles."119 In so doing, Siegessäule highlighted how anti-sex attitudes had set the
terms of the debate about sex tourism. In response to this discursive construction, the
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DAH continued to take an exclusively pro-sex stance on sex tourism well into the 1990s.
However, by the mid-1990s, the DAH would change its tone as Kleiber's views gained
popularity.

Despite the attempts of some gay journals and the DAH to work against racism,
racialized views of Islam and Muslim men never disappeared, nor did concern about
homophobia in Muslim-majority countries. Rosa Flieder published a report from ILGA
in 1989 on the Turkish prohibition of groups promoting homosexuality.120 In 1992,
Magnus, the magazine born out of the cooperative efforts of Rosa Flieder and
Siegessäule, offered a relatively nuanced view of sexuality in Turkey, but one that still
resonated with conceptions of Turkish backwardness and hypermasculinity. The author,
Herbert Mürmann, wrote that "the high value of masculinity (absolutely meant sexually)
has been internalized by almost everyone' and that 'the fact is, that in Turkey the
relationship between patriarchy and gay oppression is more apparent than it is in
Germany."121 Furthermore, the fall of the Berlin Wall in 1989 and the influx of "new"
East German gays highlighted for some the difference between East German immigrants
and other immigrants. Satirizing the West German gay interest in East German men,
du&ich lamented the "foreign sensibilities" that caused guest worker men, among others,
to "nastily spurn friendly Germans," in contrast to East German men who still possessed
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"German sensibilities."122 The anti-racist commitments after 1987 were therefore not only
limited, but in some contexts did not even exist, signaling incipient divisions in views on
racial politics that would exist in gay organizations and publications following
unification.

On August 22, 1992, a group of residents and neo-Nazis set fire to an apartment
building in Rostock housing asylum seekers and legal immigrants.123 Three months later,
extremists set fire to two houses inhabited by Turkish immigrants in Mölln, killing three
and injuring nine.124 These two instances, part of an upsurge in xenophobic violence in
Germany during the 1990s, also marked a turning point in the discourses about race in
gay German publications and activism. In addition, reports were beginning to emerge
about rising violence against gay men in the new German states, largely from men who
associated with the radical right.125 The DAH decisively linked this xenophobic and
homophobic violence, seeing both as being caused by general displacement and
joblessness in eastern Germany following unification.126 In response, the DAH came out
with a poster campaign in 1992 that intertwined the struggles against xenophobia and
homophobia in the context of post-unification violence. The posters depicted a group of
shirtless men of color with the caption, Laugh, Love, Fight: Together against Xenophobia
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[Ausländerfeindlichkeit] and Homophobia [Schwulenhaß]."127 This poster campaign
marked a decisive turning point in the racial politics of the DAH, as anti-racism and antixenophobia ceased to be based on a concern about governmental restrictions, but rather a
shared experience of violence and broader societal discrimination. In 1998, the DAH
launched another similar poster campaign, depicting shirtless men of different races with
the caption "'All People are Free and Entitled to Dignity and Respect': Respect and
Solidarity instead of Prejudice and Exclusion in the Gay Scene."128 Aktuell, the magazine
of the DAH, also continued to call for solidarity with asylum seekers and immigrants.129
Other publications, however, including Magnus and du&ich, remained largely quiet on
the issue, instead focusing alternately on the specific political situation of West German
homosexuals and the erotic possibilities of non-white bodies, thereby solidifying the yet
further divisions over the politics of race that had first emerged in the context of the
AIDS crisis.
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Chapter 5
Xenophobia, Homophobia, and the Racialized Aftermath of Unification, 1990-2015
On the night of April 20, 1990, to mark the 101st birthday of Hitler, 100 neoNazis marched on Alexanderplatz and attacked a gay bar, throwing out the customers and
partially destroying the establishment.1 This was perhaps the most dramatic in a string of
reports during and immediately after unification on right-wing extremists attacking gay
men, particularly in East(ern) Germany. These reports were situated in the context of
significantly escalating xenophobic violence during the early 1990s. Most notoriously
Hoyerswerda, Rostock, Solingen, and Mölln were the sites of large-scale attacks on
immigrants and refugees between 1990 and 1993. According to a December 1991 report
by the federal government, that year alone saw 2074 reported xenophobic attacks,
ranging from arson to individual assault, up from only 246 in 1990.2
In the midst of violent homophobia and xenophobia, gay activists, particularly
from the Gay Federation in Germany (Schwulenverband in Deutschland, SVD), an
organization founded in Leipzig in 1990 just prior to unification, developed a broad
political platform to combat homophobia, racism, and xenophobia together. At the same
time, the German AIDS-Help (Deutsche AIDS-Hilfe, DAH), founded in 1983 to provide
care and combat stigma, had developed a similar anti-xenophobic and anti-homophobic
outlook based on its focus on the HIV/AIDS-related issues in both immigrant and gay
communities. However, SVD and DAH interpretations of homophobia shifted over the
course of the 1990s. While in the early 1990s, both organizations primarily focused on
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right-wing extremists, particularly from the new German states, and ascribed the same
origins to homophobia and xenophobia, by the late 1990s they paid closer attention to
homophobia in Muslim immigrant communities, although they took different approaches
in addressing it. During the early 2000s, this attention, particularly on the part of the
newly renamed Lesbian and Gay Federation in Germany (Lesben- und Schwulenverband
in Deutschland, LSVD) helped ossify a perception that Islam was the main source of
homophobia in German cities and therefore Muslims, particularly Turks, required
outreach and education in order to integrate fully into a progressive Germany.
At times, members of the DAH and its regional affiliates made similar claims
regarding Muslim homophobia; however, the pragmatics of combating HIV/AIDS and
related discrimination mandated a more nuanced approach. The DAH, along with newly
formed queer of color activist organizations, became a locus of anti-racist critique during
the 1990s and 2000s. It was also through HIV/AIDS work that new criticisms of the
racist and exploitative elements of sex tourism - both homo- and heterosexual - entered
mainstream gay publications during the 1990s, shifting discussions about sex abroad yet
remaining unable to fully dismantle deeply entrenched racialized fantasies. Despite
increasingly vocal critiques of both racialized desires and racist and xenophobic impulses
within gay scenes, the focus on primarily urban Muslims and those marked as Muslims
by organizations such as the LSVD over the course of the 2000s helped to ossify the
perception of Islam in Germany as a danger to sexual freedoms by the early 2010s.

During the early 1990s, the newly founded SVD, the DAH, and the mainstream
media almost immediately identified these attacks as a problem of unification. In May
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1991, the DAH reported on growing violence in the former East Berlin Volkspark during
cruising hours, arguing for a better prevention strategy since "parks and toilets belong to
our subculture."3 In its press briefing from October 1991, the SVD described Germany
one year after unification as "marked by an emotionally heated asylum debate, a new
German racism, and a wave of violence and crime against people who are looking for
protection and refuge here."4 In a January 1992 article in the SVD publication Stichwort
Schwul, SVD leaders Volker Beck and Günter Dworek argued that "values, which in the
democratization process since 1968 found greater resonance, like the integration of
minorities, more participation, and civil rights, are being trampled on the streets from
Rostock to Quedlingburg." Decisively blaming this on the problems of unification, they
went on to claim that, "German unification and the still to be solved problems in Eastern
Europe have robbed the economic-financial basis from the socially moderated
modernization process of the old Federal Republic."5 This claim seemed to be supported
by statistics and police reports as well. According to sociologist Michael Bochow,
although there was a rise in anti-gay violence in both parts of Germany, by 1994 the rate
had started to go down in West Germany, but stayed relatively high in East Germany.6 A
January 1994 article on anti-gay murders in szene magnus seemed to confirm this,
reporting that "the police have determined in their investigations that many of the victims
were last seen in the company of men from the drug scene or from the former Eastern
block states."7
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At this moment in the early 1990s, the multiple instances of anti-gay, xenophobic,
and racist violence were seen as parts of the same process and therefore mandated joint
action. In July 1991, the DAH argued that, "violence from primarily right-wing youth has
reached a dimension that should bring to action politicians and those affected, who are
mainly leftists and foreigners, in addition to gays."8 In the opening speech of a November
9, 1991 demonstration in Berlin, SVD-speaker Dworek proclaimed that, "we stand in
solidarity with all refugees and immigrants in Germany."9 In early 1992, Michael
Bochow was quoted in the taz, saying that racism and homophobia "have the same source
and the same social function."10 This sentiment was echoed by Dworek in September
1992, who stated that, "we are experiencing anew a return of the repressed: unbounded
violence. And we know what we're talking about. As gays we have ourselves experienced
it often enough: there is nothing more cowardly than violence against minorities."11 In so
doing, Dworek rearticulated the long-standing rhetorical move of comparing oppression
of homosexuals to the oppression of other minorities, but now in the context of escalating
right-wing violence.
In newly unified Germany, addressing this violence took on a particular sense of
urgency because of the striking parallels between 1990s homophobic and xenophobic
populism and the country's fascist past. In its 1991 press briefing, the SVD made this
parallel explicit, stating that, "violently racist perpetrators are proudly reporting that
Hoyerswerda is 'foreigner-free.' On November 9, 1938 that was also said in many
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German cities, that they were 'Jew-free.'"12 Dworek's September 1992 statement was
quoted in a flyer for an SVD-led demonstration in Bonn on November 14, 1992. The
flyer however positioned it decisively in the context of post-fascism, claiming that,
"pogroms are becoming everyday occurrences in this country," which is especially
troubling since it had not even been "a half century after liberation from National
Socialism."13 A brochure for a December 1992 seminar on neo-Nazis and youth violence
in Frankfurt a/M asked, "Is history repeating itself? Are scapegoats interchangeable? Do
racism, anti-Semitism, and anti-homosexuality have the same historical roots and the
same societal sources?"14
It is important to note that these entanglements and parallels weren't themselves
new. Since at least the 1950s some homophiles had been stating that homosexual men
could understand the position of racial minorities around the world because they too were
oppressed. Fears about neo-Nazis had been circulating since the 1970s, and during the
AIDS crisis of the 1980s, the DAH paid close attention to neo-Nazi activity and, among
AIDS activists, direct comparisons between the Bavarian government and National
Socialism were often drawn. In April 1987, the Süddeutsche Zeitung reported that over
5000 demonstrators had come out to protest the "pogrom atmosphere" that was being
propagated by repressive Bavarian measures to combat the spread of HIV/AIDS.15 What
was new however was that this rise in violence was directly linked to unification, which
some East German gay activists already feared in 1989/1990 (and perhaps rightly so)
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would in fact lead both to a rollback of the few gains made in the years of the GDR and
an increase in HIV/AIDS stigma.
As a response to xenophobic and homophobic violence, gay activists organized
and participated in demonstrations across the country. In June 1991, lesbian and gay
activists organized a protest against fascist violence, which the Tagesspiegel reported had
drawn 8000 people to the Berlin neighborhood of Lichtenberg.16 On November 9, 1991,
exactly two years after the collapse of the Berlin wall, another demonstration was held in
Berlin against right-wing violence. On August 29, 1992, immediately following the
attack in Rostock, members of the SVD participated in a demonstration there against
racism and violence, which was followed on November 14, 1992 by a demonstration in
Bonn (then still the capital of Germany) against racism and in solidarity with refugees.17
These protests took on international relevance that year, when the International Lesbian
and Gay Association (of which the SVD was the first and last East German member
group) chose to host its annual meeting in Berlin in order to discuss the problems of
unification and the role the countries of the former Eastern Bloc would play in the
association.
It was in this context of racism and unification that many gay activists and
sympathetic politicians began pushing for legal reform, which came to a head during the
revision of the basic law in 1994. Not only was this a chance to finally abolish Paragraph
175, the anti-sodomy law that had been in effect (though in various forms) since 1871,
but it also provided an opportunity to implement an anti-discrimination clause that
included sexual orientation. The SVD in particular pushed for concrete revisions to
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Article 3, Paragraph 3 of the Basic Law, which prohibited discrimination on the basis of
sex, race, language, homeland and origin, belief, and religious or political views, by
including "sexual identity" as the second protected category. The SVD also pushed for a
revision of Article 6 in order to establish protections not just for married couples and
their families, but also those living together in "marital living situations [eheliche
Lebensgemeinschaften]."18 Although Paragraph 175 was abolished, the Liberals and
Christian Democrats blocked both revisions to the Basic Law in parliament.
Despite this failure, both anti-gay violence and legal revision plans entered the
political platforms of parties on the left during the 1994 parliamentary elections. The
Greens, perhaps unsurprisingly, supported the entire list of measures proposed by the
SVD, including an anti-discrimination law, a gay emergency telephone service, help for
victims of violence, research support, education for police, and prevention programs
among "groups prone to violence [gewaltbereiten Gruppen]."19 The Social Democrats
supported almost all of these measures, although they wanted to test the necessity of an
anti-discrimination law first, while the Democratic Socialists, resigned to the opposition
because of their origins in the Socialist Unity Party, thought that cooperation with the
police was inherently problematic.20
Particularly pressing for some German gay activists was the question of gay
refugees and asylum seekers, who were fleeing persecution in their countries of origin. It
was in this context that some German gay activists continued the trend that developed in
the late 1970s of positioning Islam as a source of homophobia alongside other factors. At
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the close of the Cold War in October 1991, the SVD argued that sexual orientation should
be grounds for asylum because "in a range of countries homosexuality between grown
men is forbidden. These countries include states with Islamic law, but also the Soviet
Union or Romania."21 In 1992, an SVD brochure placed Islam alongside Latin America,
writing that, "in countries with Islamic law gays are often threatened with lifeendangering corporal punishment, as well as the death penalty. In many countries in
Latin America, they are brutally seized by the police or exposed by paramilitary
organizations," a comparison that was echoed in an early 1990s flyer against xenophobia
and violence.22 In late 1992, the SVD sent a letter to all parties in the Bundestag making
the same argument, that asylum needed to be extended to all those fleeing antihomosexual persecution in countries, particularly Romania, Iran, and Saudi Arabia.23 In
1995, the SVD extended this to North Africa, because "like in Iran, in some North
African Countries with Islamic legal codes homosexual behavior is met with the death
penalty." This was particularly regrettable in the "again and again celebrated 'gay
paradise' Morocco" where homosexual acts can be penalized with up to three years in
prison.24
Paradoxically, it was in this context of anti-xenophobia that the leap was made
from Islamic homophobia abroad to Muslim Turks in Germany. Speaking on a February
1992 panel in Berlin titled "Gay Foreigners - Discrimination without Borders," the selfdescribed "gay Kurd" Selman Arikboga attempted to point out a contradiction, stating

21

"Pressedienst," October 18, 1991, Schwulenverband in Deutschland, Gay Musuem Berlin.
"Wir Wollen, dass Schwule ihre Recht bekommen," 1992, Schwulenverband in Deutschland, Gay
Museum Berlin; "Gegen Fremdenhaß und Gewalt," early 1990s, Schwulenveband in Deutschland, Gay
Museum Berlin.
23
"Rundgespräch" January 1993, Schwulenverband in Deutschland, Gay Museum Berlin.
24
"Rundgespräch," September 1995, Schwulenverband in Deutschland, Gay Musuem Berlin.
22

152

that while "especially in Islamic cultural circles strong prejudices against homosexuals
exist and German gays are attacked by gangs of Turkish youths, on the other hand
foreigners are seen in the [gay] scene as prostitutes or especially horny sex machines."25
Indeed, the DAH published a brochure in 1994 specifically addressed to Turkish youths
who "offer sex for money," stating that, "when you sell sex, you don't only get money,
but often also problems."26 The idea that young Turkish men, like other "groups prone to
violence," needed to be educated about sex and homosexuality elicited a poster campaign
from the SVD. In 1994, the SVD decided to translate an apparently successful poster
series into Turkish to display in neighborhoods around Berlin.27 This poster campaign,
with the text "Kai is gay - he belongs to us. Always!," depicted a group of young men, all
embracing, with the implication that a gay man could also be one of the boys.
By 1996, the SVD linked this perceived need to educate nongay immigrants to get
more comfortalbe with gayness to both the imperative to help gay immigrants and to
provide assistance for same-sex-seeking men trying to flee repressive situations abroad.
In its January 1996 program on integration of gay men in Germany, the SVD wrote that,
Gay immigrants in the Federal Republic often experience multiple forms
of discrimination. In the German majority society they bear the double
stigma of gay and foreigner. At the same time they can hardly expect
support from their compatriots [Landsleuten], if their homosexuality is
less accepted in their culture of origin than in German society. This is
especially true for immigrants from southern and eastern Europe, as well
as for Turks and other foreigners from Islamic cultural circles.
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The SVD went on to describe how in many countries in the world gays are
persecuted because of their sexuality and therefore need to be able to seek asylum in
Germany.28
To specifically address the problems of gay Turks, the organization Türk-Gay was
founded in Cologne in March 1996 as a work group of the SVD. As such, it used the
same language to describe how "gay migrants in Germany have it doubly difficult - as
foreigners in German society and also often as gays in their own cultural circle." Leyla
Onur, a member of parliament, was quoted in a Türk-Gay brochure again discussing the
doubled discrimination that Turkish homosexuals face in German society and Turkish
communities. She then went on to argue that, "no form of discrimination, racism and
sanctimonious moralizing should be silently endured," relating the necessity of this group
to combat homophobia in Turkish communities and xenophobia in German society to the
liberal anti-racism that had occupied the SVD since the early 1990s.29 The SVD then
further placed this within the ideals of multiculturalism. In a circular letter from
September 1997, the Berlin-Brandenburg branch proudly stated that for a few years it had
had a work group of "multicultural gays," whose goal was to support "the emancipation,
participation and integration of gay migrants and immigrants."30
In July 1999, the newly renamed Lesbian and Gay Federation in Germany
(LSVD) opened the center MiLeS and More in Berlin, catering specifically to the needs
of same-sex desiring immigrants. In a 2000 brochure advertising the group, the LSVD
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situated the particular need for it in the context of an only seemingly enlightened Berlin,
writing,
'Berlin = Multiculti?' Of course. 'Turkish and gay = no problem?' well...if
the majority of people think that they don't know any homosexuals, that's
not just because they can't recognize gays and lesbians on the nose. many
of them hide this part of their personality very consciously, so that they
won't face discrimination. This is true not only, but also especially so for
people from Islamic countries.31
The brochure went on to state that not only was homophobia especially a problem
among Muslims, but so was anti-gay violence, as "violence against lesbians and gays is also in Berlin - not seldom and sometimes comes from one's own family."32 By
positioning immigrants, particularly Muslim immigrants, in opposition to Berlin which
was of course multicultural and where one had to be reminded that anti-gay violence
could occur (though often within immigrant families, perhaps conjuring up the specter of
honor killings), the LSVD made a striking departure from its more measured rhetoric just
a few years before.
Markedly suppresssed in the debates of the SVD/LSVD during the 1990s was the
question of racial and xenophobic discrimination within German gay scenes.
Nevertheless, such critiques did exist and, perhaps unsurprisingly, often came from queer
people of color. The 1980s across Europe had seen the organization of groups of racial
and ethnic minorities to critique rampant racism in societies that often saw themselves as
colorblind.33 Influenced by United States activists such as Audre Lorde as well as similar
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organizations like Sister Outsider and Strange Fruit in the Netherlands, Turkish-German
artists Sabuha Salaam and Fatma Souad founded Salon Oriental in the Berlin
neighborhood of Kreuzberg in the late 1980s to address the issues of racial and sexual
minorities through multimedia performance.34 When reunification moved Kreuzberg
from a peripheral borough of West Berlin shoved up against the Berlin Wall to a key site
of gentrification at the center of the unified city, these issues became even more pressing.
In the mid-1990s, Salon Oriental launched its ongoing Gayhane nights at the Kreuzberg
club SO36, which combined political discourse, performance, and dancing to appeal not
only to queer Turkish and other Germans, but straight people of color as well.35
Although operating with less radical goals as an affiliate of the LSVD, the group
Türk-Gay similarly turned to parties as an organizational tool, offering its first "Turkish
Delight Party" at the Cologne club Schulz in the summer of 1998, which attracted close
to 200 people.36 This was apparently so successful that the Cologne organization for gays
and lesbians of Greek heritage, ERMIS, sought Türk-Gay's help in organizing its own
party in October of that year.37 Although offering a space for those who had been and
continued to be discriminated against in gay scenes, the Turkish Delight Party did not
take on a similar activist bent to Gayhane. Despite its initial success, the Turkish Delight
Party only lasted until 2003 as an event organized by Türk-Gay, at which point the club
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Schulz closed. Gayhane however continues to be a staple of both Kreuzberg queer
nightlife and political critique, even hosting DJ Ipek Ipekçioğlu, one of the founding
artists of the event, for its 19-year anniversary celebration.38
Paradise Lost? Exoticization and the Sex Tourism Debate
The 1990s also saw emerging critiques of sex tourism and exoticization within
gay scenes, which came not only from queer activists of color, but developed initially
within the context of AIDS work and activism. Although such critiques reached more
mainstream gay publications by the late 1990s in a way that would have been almost
unthinkable 20 or even 10 years prior, these critiques were by no means all-encompassing
and themselves relatively diverse. Nevertheless, they succeeded in dramatically changing
discussions around sex tourism by making questions of exoticization and exploitation
difficult to avoid for those who sought the fulfillment of erotic fantasies abroad.
In the two decades after unification, we see a perhaps unsurprising continuation in
the exoticization of men of color, both in published imagery and discussions of travel
abroad. The magazine Männer aktuell, originally titled Männer and founded in 1987 as a
compilation of pin-up images, was reconceived in 1989 under its new name and
formatted along the lines of other popular magazines, like du&ich and ADAM, to include
a mixture of erotic imagery, political discussions, and pop culture reportage.39 Already in
the early 1990s, Männer aktuell advertised collections of erotic imagery published by its
owning company, Bruno Gmünder Press, such as "Besame Mucho," described as "a
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photo collection of Spanish lust on sensual lips," as well as fantasies of sex in places like
Gran Canaria, where one cold find a "Latin Lover" sunbathing in the dunes.40 In addition,
Männer aktuell advertised heavily for a range of international gay porn studios, including
BelAmi, Falcon, and Colt. While some of these studios specialized in hairless, blond, tan
young men (BelAmi) and others in muscular, mostly-white men (Men), a few offered
racialized fantasies for consumers. In its advertisements for gay porn studios'
forthcoming calendars for the year 2002, Männer aktuell included an ad for Naked Black
Men's calendar, which promised "black men, bulging randiness, exotic eroticism" as well
as "Thain Tai: Asian Boys 2002" for those who would rather enjoy "beautiful Asian
youths."41
While certainly nothing new, these images and fantasies were offered in the
context of expanding commercialized gay tourism by the company that was in many
ways at the forefront of this expansion. Since acquiring Spartacus International Gay
Guide in 1986, Bruno Gmünder Press continued publishing in the same format while also
diversifying its offerings. In 2000, Bruno Gmünder released the associated Spartacus
International Sauna Guide and in 2001 launched the Spartacus International Hotel and
Restaurant Guide.42 In 2012, Bruno Gmünder released Spartacus as an app, while still
continuing to publish a printed edition.43
Although relying on the muscled bodies of young men to advertise the guide in
ways that echoed Bruno Gmünder's other publications as well as publications of past
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decades, travel could take on new meanings for those who were HIV-positive. Spartacus
itself included listings for HIV/AIDS hotlines in different destinations, while
organizations like the Deutsche AIDS-Hilfe took on a more active role in making travel
accessible. In 1993, the Berlin branch of the DAH organized a trip to Egypt specifically
for HIV-positive Germans.44 In 1996, aktuell reported on the opening of Can Bufi, a
resort in Gran Canaria that catered specifically to travelers living with HIV/AIDS.
According to the owners of Can Bufi, all members of the staff had experience working
with people living with HIV/AIDS and could provide medical support for patrons in a
way that few other resorts could. In addition, Can Bufi reserved five rooms for HIVpositive travelers who themselves could not afford the price of accommodation but could
find an organization to sponsor them, and the owners reportedly hoped to eventually offer
free accommodation to any HIV-positive person.45
These attempts to make travel accessible were very much the exception in the
context of widespread fear regarding HIV/AIDS and tourism. Already in the 1980s some
doctors and public health officials explained the spread of HIV/AIDS in the Global South
through the continuation of North American and European sex tourism. Despite deep
resistance to this explanation because of its marginalizing implications particularly for
gay people, such assertions were nevertheless published in aktuell by 1992.46 In 1995,
Psychologists Dieter Kleiber and Martin Wilke, together with a research group at the Free
University Berlin, published a study in coordination with the Federal Ministry for Health
titled AIDS, Sex, and Tourism. This study, consisting of both epidemiological data as well
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as reports from both male and female tourists, asserted that the risk of HIV transmission
in the main destinations for "prostitution tourism" had dramatically increased over the
past few years, with a particular focus on southeast Asia. According to the study, 44
percent of sex workers in Thailand were HIV-positive, while 85 percent of sex workers in
Nairobi tested positive, statistics that were then linked to the estimation that between
40,000 and 60,000 western Europeans and North Americans had traveled to Thailand in
pursuit of sex in 1990, yet rarely used condoms.47
In response to the study, aktuell published a special issue in 1996 on sex and
tourism, debating the merits and dangers of heterosexual men, homosexual men, and
heterosexual women traveling around the world in pursuit of sex. The editors made their
skepticism clear, arguing that ,"the link between travel and sex is one of the original
myths of AIDS." The editors pointed to claims that Quebecois Gaetan Dugas was "patient
zero" and Michel Foucault had been infected in a San Francisco bathhouse as
homophobic and missing the epidemiological complexity of global HIV transmission.48
The contributors however did not fully agree, particularly when it came to men seeking
women and women seeking men around the world. In his contribution, Klaus-Peter
Klingelschmitt drew on the conclusions that, although male tourists had sex with six to
nine female partners on average, only about half used condoms, in order to critique the
prevention campaign of the Federal Center for Health Education (Bundeszentrale für
gesundheitliche Aufklärung, BZgA).49 The BZgA had recently launched a poster
campaign targeting tourists, reminding them to protect themselves even when on
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vacation, which it had set up in Frankfurt International Airport. According to
Klingelschmitt, however, this campaign was not far-reaching enough and would barely
be noticed by those intending to have unprotected sex while on vacation.50
Some contributors also used this as an opportunity to critique the racism and
exploitation embedded in certain tourist practices, while avoiding the question of
HIV/AIDS altogether. In a rather philosophical piece, Jochen Schütze examined
Rousseau's analysis of the benefits of travel, articulating the contemporary impossibility
of discovery that Rousseau discusses and arguing that, in the end, "the foreign is for
example by no means what is exotic or what is of another skin color, but rather what is
crippled [verkrüppelt] or tortured...The foreign is Auschwitz: of irreducible, unthinkable,
uncompensated violence."51 Reaching a similarly negative conclusion about tourism,
though in less philosophical terms, Tomas Niederberghaus argued that although some,
including Egypt's tourism minister, claimed that tourism was necessary to the growth of
Egypt's economy, it instead "corresponds to the pattern of dependency from the colonial
era: demand comes predominantly from the rich, industrialized nations."52
Much like the Kleiber report, however, this issue of aktuell remained largely
silent on the more confusing problematic of gay sex tourism.53 Only Axel Schock argued
that gay sex tourism could be equally exploitative by positioning the photography of Leni
Riefenstahl in Sudan in a longer tradition stretching from Flaubert to Mapplethorpe.
Schock argued that in places like Morocco and Algeria, which constituted a "Mecca for
homosexual and bisexual as well as pederastic men," the "class differences were clear
50
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and regulated sex quite easily," allowing even the non-wealthy "western white" to tour
this "piece of the colonized third world."54
This sort of condemnation must also be positioned in the context of the ongoing
debate over age of consent laws, a debate which was sharpened in Germany during the
1990s by both increased attention to "child prostitution" [Kinderprostitution] abroad and
international political pressure. In 1991, the AIDS-Enquete Commission of the Federal
Parliament introduced a measure that would make it possible to penalize German tourists
for sexual contact with minors abroad, regardless of the age of consent laws in the given
country, launching a debate between the two national gay rights organizations: the SVD
and the Federal Association Homosexuality (Bundesverband Homosexualität, BVH).
Volker Beck, formerly involved with the BVH and at that point active in the SVD, stated
in an interview that, "the SVD welcomes this step," and went on to clarify that,
I have no understanding for those who only talk about the sexual selfdetermination of the white man while forgetting the sexist and
imperialistic exploitation of the impoverished world. Sex tourism is also
exploitation.55
In May 1993, Beck authored an open letter on behalf of the SVD to the BVH
making very clear his position that, "the current exploitation of children through child sex
tourism and child pornography is sexist and racist." Much like Schock's argument
regarding the power relations of sex tourism, Beck went on to argue that, "the overall
relations of exploitation [Ausbeutungsverhältnisse] between the First and the Third World
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are reproduced by sex tourists on the bodies of the weak."56 Here Beck made two
important slippages. By including child pornography in the discussion about child sex
tourism, Beck could roundly condemn the exploitation of children while allowing for no
grey area regarding the sexuality of adolescents, which had troubled debates about the
place of men who desired underage boys in previous decades. By then positioning this
debate over the exploitation of children within the context of global power relations,
Beck could use it to condemn sex tourism (and with it gay sex tourism) more broadly,
thus gaining the moral high ground in both regards.
In order to counter these discursive moves, Dirk Meyer authored a letter on behalf
of the BVH to the SVD in June 1993. Attempting to make an argument based on national
self-determination and even egalitarianism, Meyer argued that such a proposed penalty
was untenable,
...with the reference that the federal government has itself made in other
contexts, namely that it is not the task of the law of the Federal Republic
of Germany "to enforce its different views on other states." That must also
be valid in regards to the age of consent laws of other countries. It should
also be noted that lower age of consent laws exist in neighboring European
countries than in the Federal Republic of Germany.57
By arguing that not only should Germany not impose its views on other countries,
but also neighboring European countries themselves had lower age of consent laws,
Meyer positioned this as a European issue of national self-determination, rather than a
global problem of racist exploitation of children. Meyer's argument remained
unconvincing, however, even for affiliates of the BVH. This was not least because the
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Work Group Pedophilia continued to operate under the auspices of the BVH, causing the
BVH Work Group of Gay and Lesbian Social Democrats to declare in May 1993 that,
As a member group of the BVH we distance ourselves with all
decisiveness from the report of the Work Group Pedophilia! The
pornographic representation of sexuality of and with children, child
prostitution, the exploitation of children, and sex tourism are by us flatly
refused!!!58
These debates occurred simultaneously with an international scandal facing the
International Lesbian and Gay Association (ILGA). Since its founding, ILGA had sought
consultative status with the UN to better advocate on behalf of gay and lesbians around
the world. In 1993, ILGA finally received this status only to have it removed in
September 1994 at the request of the United States, which argued that no organization
that "promotes, condones, or seeks the legalization of pedophilia" should receive official
status.59 The US was made this argument specifically because of the inclusion of three
groups that supported or included subgroups that supported the removal of age of consent
laws: the North American Man Boy Love Association, the Dutch Martijn Association
(Vereniging Marijn), and the BVH.60 Although ILGA stated that, "the support of
pedophilia is incompatible with the politics of the lesbian and gay civil rights
movement," the US succeeded in having ILGA suspended by threatening to slash funding
to the UN, and ILGA would not receive official consultative status again until 2011.
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By the late 1990s, both international pressure and the SVD had succeeded in at
least partially shifting the debate on sex tourism. While in 1994, du&ich could publish a
three-part spread on one contributor's erotic adventures in Thailand, using the ambiguous
language of "youths" (Jungen), "lads" (Knaben), and "boys" (Boys) that permeated travel
reports in previous decades, by 1997, and under the same head editor Andreas Gericke,
the magazine condemned in no uncertain terms any form of sexual contact with those
under the German age of consent, publishing a spread on the problem of child
prostitution in southeast Asia.61 In a more official sense, a group of gay rights and
feminist organizations succeeded in installing provisions into the 1998 revision of the
penal code that criminalized sexual contact between adults and anyone below the German
age of consent, even when that contact occurred in a country with lower age of consent
laws.62
However, despite the attempts of Beck and others to use the debate over child sex
tourism to exact critique on all forms of sex tourism as racist and sexist exploitation of
the Global South, the issue of gay sex tourism was far from resolved. Even in the very
forums in which Beck was making his arguments, namely the informational bulletin of
the SVD, travel agencies like Holidays Weltweit Reisen (Holidays Worldwide Travel)
advertised the "largest offerings of gay hotels and places throughout almost the entire
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world!"63 In the same 1997 issue in which it condemned sex with underage boys in
southeast Asia, du&ich also tackled the problem of exoticization of black men in
Germany and abroad. du&ich argued that eroticized stereotypes of black men as "wild,
sexual, and uncivilized" were "relics from the colonial era" and resulted in the positioning
of black men as "sex objects," which could also be linked to sexual desire for black
power activists reminiscent of the 1970s. 64 Recalling the attacks of the early 1990s,
du&ich then made the claim that,
although following the racially-motivated murderous attacks from Rostock
to Mölln resulted in many places in the coming together of Germans and
foreigners [Ausländern], they [black people] have profited the least.
Because in contrast to other foreign groups their difference is more
conspicuous: with black skin imagination gets the better of many people
[Bei schwarzer Haut geht so manchem die Phantasie durch].65
Although attempting to critique the otherizing potential of exoticization within the
gay scene and, like critics of sex tourism, linking this with colonialism, du&ich erased
the existence of Afro-Germans through the assumption that black people were a foreign
group. At the same time, by using the solidarity-building of the early 1990s to ask why
similar work with black people had not taken place, du&ich created a hierarchy of
oppression that ignored entrenched racism against non-black immigrants. Furthermore,
the need for du&ich to call out white German gay men on their fantasies for "uncivilized"
black men points to the durability of racial exoticization that continued through the next
decade. Despite du&ich's critique of the exoticzation of specifically black men, the
magazine ADAM offered on the cover of its December/January 2001/2002 cover "Black
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Power" along with a centerfold spread of its cover model, Haleek, in various states of
undress surrounded by palm trees.66 Echoing the exoticization of its 2001 travel reports
and 2002 calendar ads, in 2006 Männer aktuell marveled at the penis size of Big City
Video's newest Latino star, Ricky Martinez/Mr. Anaconda, writing that Mr. Anaconda
"really does an honor to his animal namesake" particularly in a scene with blond Nikki.67
Although exoticization was increasingly discussed in the mainstream and it became close
to impossible to remain ambiguous regarding age of consent by the late 1990s, one could
still publish fantasies about the erotic potential of black power and animalistic lovers well
into the 2000s.

As the twentieth century drew to a close, the politics of race in German gay
scenes, activist circles, and publications remained as fraught as ever. As organizations
like the LSVD sought to cater to the needs of same-sex desiring immigrants and those
deemed to a have a "migration background" while simultaneously shoring up
understandings of heterosexual Muslims in Germany as inherently homophobic and in
need of education, some queer people of color were finding ways to contest issues of
gentrification and marginalization, in part by carving out their own spaces. At the same
time, the debate over sex tourism introduced concomitant questions of exploitation and
exoticization into mainstream gay publications, in part through AIDS work and activism.
It was in this context of shifting perceptions of race, particularly in regards to Islam, that
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the attacks on the Pentagon and World Trade Center on September 11, 2001 were
interpreted.

September 11th
Reactions to the attacks on September 11th can, then, be situated in ossifying
views about Islam and Muslim homophobia within the Federal Republic of Germany.
However, the diversity of responses and the reluctance of many to immediately associate
Islam with terrorism point to how, as monumental as the attacks were, discussions
surrounding them functioned as part of a longer process -- as well as one in which such
views were continuously contested. While the attacks elicited mixed responses in terms
of how Islam was found to be at fault (or not at fault), much of the conversation,
particularly in the magazines Siegessäule, Männer aktuell, and ADAM, centered on the
question of whether the attacks would contribute to a further demonization of Islam. In
October 2001, Siegessäule, which since 1989 had functioned as a guide to Berlin's LGBT
scene and bore no official relation to the 1980s magazine of the same name, printed a
spread on the attacks, in which it asked a wide range of LGBT leaders the question, "will
the supposed conflict between the western world and the Islamic world have an impact on
the coexistence of cultures in Berlin?" The magazine then published the responses with
minimal editorializing - although some cutting - helping to expose some of the key
conflicts that underwrote the responses.
Perhaps unsurprisingly given the framing of the question as well as the focus on
Berlin, almost every respondent used the opportunity to condemn the use of the attacks to
make generalizations about Islam. Sezai Arslan, member of the newly founded

168

organization Gays and Lesbians from Turkey (Gays und Lesbians aus der Türkei,
GLADT), articulated this condemnation very succinctly in stating,
It cannot be, that all Muslims together with Islamic society per se are
represented as backwards, uneducated, uncultivated, and in need of
enlightenment and the Christian world must function as the enlightened,
progressive, liberal example in order to combat this evil.68
Arslan went on to call on every Berliner to "affirm and strengthen the
multicultural society in Berlin," which for him took on particular urgency in the
aftermath of the early 1990s because, "it cannot be that mosques are a renewed target of
arson."69 This call for multicultural understanding was echoed by Ephraim Ritter of the
gay and lesbian Jewish organization, Yachad, who stated that in "multicultural Berlin,"
the "emotionalization and escalation of intercultural difference" needed to be
counteracted, and Volker Beck, who argued that "civil and open society is based on
cultural and religious differences."70 Although, as Rita Chin has pointed out, the language
of multiculturalism has often been used to gloss over racial prejudices, Ipek Ipekcioğlu,
Gayhane DJ, social education worker, and member of GLADT, made no such move.71
Instead, Ipekcioğlu argued that because so many Germans identified with the United
States as a Christian and western country, "mistrust and racism against orientalinfluenced [orientalisch geprägten] societies and immigrants from these cultures living
here has become very strong."72
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However, these calls for solidarity could not be made without an acknowledgment
of tragedy. In condemning discrimination, Arslan claimed that "as cruel and
reprehensible as the September 11 attacks were, they should however not be used to
spread general mistrust against people with of the Muslim faith or with Islamic cultural
backgrounds."73 Arslan then went on to condemn all forms of terror using article one of
the German Basic Law, positioning himself squarely in accordance with German values.
Both Ipekcioğlu and Beck went on to make arguments in either tacit or explicit support of
US military intervention. Ipekcioğlu stated that, "I find the fact that radical Islamist
groups are coming under greater surveillance very good," although it should not lead to
general discrimination against Muslims. Beck took a harder line by positioning his call
for intercultural understanding as a question of security, claiming that,
A new security policy should not only include the readiness to defend a
world-open democracy against terrorism with both police and if necessary
military force. It also should include removing the political basis of
terrorism through a support of human rights, democracy, tolerance, and
international justice.74
Ritter as well, in advocating against discrimination, nevertheless argued that "this
new, until now unknown, quality of Arab terror" is something that has its roots in the
"occasional attacks known in Israel."75 While in Arslan and Ipekcioğlu's case, an
unequivocal condemnation of the attacks was needed to make an appeal to
multiculturalism and against racism, a (colorblind) appeal to multiculturalism allowed
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Beck and Ritter to make an argument about security or the situation in Israel,
respectively.
Siegessäule was, by comparison, quite outspoken about the attacks. ADAM,
which, like du&ich and Männer aktuell was largely a mainstream lifestyle magazine, did
not take up the attacks as a central theme. Nevertheless, in the November 2001 issue, the
head editor of ADAM, Wolfgang Fey, did use it as a chance to make a case about
religious extremism. Fey began his letter from the editor by stating that part of the
motivation for the attacks lay in "religious delusion," which also allowed the Taliban to
treat the destruction of Buddha statues in Afghanistan as insignificant. Fey then went on
to argue that militant Christians and Orthodox Jews were also partially at fault for
ongoing conflicts in the Middle East and that it was that same religiosity that led
evangelical preacher Jerry Falwell to blame the September 11 attacks on the supposed
acceptance of gays and lesbians in the United States.76
Although Falwell was an extreme case, Männer aktuell similarly worried if the
attacks could be used to bolster homophobia in German society. In response to the
Bildezeitung publishing claims that Hitler was gay, Andreas Tölke, head editor of the
magazine, surmised that the next headlines would be that Osama bin Laden was also gay,
"because evil is of course gay."77 Such a process was already well underway. On October
13, demonstrators took to the streets of Berlin to protest the US bombing of Afghanistan,
some holding signs that read "make love not war" and depicted bin Laden anally
penetrating US President George W. Bush.78 As demonstrated by Jasbir Puar and Joseph
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Allen Boone, such imagery was neither new nor limited to Germany. During the oil crisis
of 1980, the US gay magazine Numbers published on its cover an image of a robed Arab
man anally penetrating Uncle Sam, while in the immediate aftermath of the September 11
attacks, posters appeared across midtown Manhattan depicting bin Laden impaled on the
Empire State Building.79 According to Boone, the use of such imagery to depict the
power (or lack thereof) of the nation draws on a long tradition of xenophobic stereotypes
of "oriental" perversity to articulate national anxiety.80 Although the demonstrators
carrying these signs in Berlin were reportedly themselves gay, such a use of anal sex to
both comically demonize bin Laden while criticizing the response of the emasculated
United States represents a redeployment of these stereotypes for a post-9/11 context that
could have harmful if unintended consequences for the situation of Muslims and LGBT
people living in Germany.
While we see general confusion about the implications of the September 11th
attacks for German society, responses were organized around questions of
multiculturalism, Islam, and xenophobia. Although there was a wide-ranging
condemnation of possible anti-Muslim sentiment from gay publications and organizers,
the question of a possible "clash of civilizations" was exacerbated at a moment in which
Muslim immigrants were increasingly seen as a target of education campaigns on the part
of groups like the LSVD.
Between Sensitivity and Education in HIV/AIDS Activism
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Much like its attempts during the late 1980s and 1990s to reach people living in
Germany who were not native German speakers, the DAH and its regional affiliates
struggled to develop a prevention strategy that would reach immigrant groups while
avoiding stereotypes based on assumptions about culture. In spring 2000, the State
Association of Berlin AIDS Self-Help Organizations (Landesverband der Berlin AIDSSelbsthilfeorganisationen, LABAS) commissioned the Berlin branch of the Association
of Initiative Groups in Foreigner Work (Verband der Initiativgruppen in der
Ausländerarbeit) to report on strategies for reaching immigrant groups, which was then
published by the DAH in 2001. The work group tasked with drafting this report consisted
largely of members who were immigrants or who had personal experience with
immigration as well as practical experience in AIDS work. The work group of the VIA
then came up with a formidable and nuanced set of strategies, which centered around the
concept of "intercultural opening." According to the work group, intercultural opening
would avoid the problems of "target groups," a concept that assumed the homogeneity of
different groups rather than accounting for diverse needs that stemmed from multiple
forms of marginalization and racial discrimination.81 This report then listed as a group of
interest:
Migrants, who because of dark skin color or socio-cultural background are
especially affected by racism and xenophobia in German society, which
means that they are perceived by certain sections of the population as
particularly foreign and for this reason are marginalized and discriminated
against.82
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The work group then went on to say that because of these different forms of
exclusion, many immigrants or those perceived to have a history of immigration would
face difficulty accessing both HIV-related treatment and prevention, and therefore
required sensitivity from organizations attempting to provide those services.83 This report
then formed the basis for a national conference of AIDS organizations in 2002, hosted by
the DAH. At this conference, organizations developed strategies about how to effectively
implement intercultural work on the local, regional, and national level over both the short
and long term.84 These strategies ranged from roundtables with experts on immigrant
issues to including immigrants at all levels of the DAH and affiliated organizations.85
Such meetings to improve intercultural work continued throughout the decade and the
concept continues to guide the work of the DAH and its regional affiliates to the
present.86
Nevertheless, it remained difficult for even the DAH to completely shed
assumptions of Muslim homophobia. Despite these attempts at sensitivity to the diversity
within and among different groups of immigrants, the DAH at times deployed the idea of
"double discrimination" within immigrant communities that echoed the assumptions of
the LSVD. In a 2002 brochure, the DAH addressed the problem of marginalization,
stating that, "HIV-positive people of non-German origin are seen often by Germans as an
infection risk, not as people who need help." Sliding into a narrative of victimization,
however, the brochure went on to generalize, "in their [immigrants'] own social and
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cultural circles, HIV is a taboo. The consequence: out of fear of becoming known, they
don't trust help centers, they don't get tested, or they stay silent about a positive test
result."87 Although the problem of stigma surrounding HIV/AIDS may have very well
been a problem within immigrant communities, here the DAH is not only positioning it
as primarily an immigrant problem, but also generalizing such as to gloss over many of
the other possible issues standing in the way of effective prevention strategies in racially
marginalized groups, in stark contrast to findings from LABAS and the VIA just one year
prior. In another brochure from the early 2000s, the DAH linked this to homophobia
specifically in Turkish communities, telling the story of Murat, who can't tell his parents
that he's gay because "they live in the totally different world of Turkish tradition,"
placing Turkish tradition in stark opposition to German sexual diversity.88 Even in the
2001 report, the workgroup advised that "it could very well be that a gay worker might
want to handle his sexuality with some immigrants differently than when working with a
gay client of German origin (e.g. talking not openly or differently about his sexuality)."89
While remaining sensitive to the beliefs of different people might be necessary for
effective prevention and treatment work, such a recommendation to handle one's
sexuality differently with an immigrant than with a gay client specifically of German
origin drew an implicit dichotomy between Germans and immigrants along the line of
sexual tolerance.
This dichotomy continued to grow during the 2000s and remained markedly
unchecked within the LSVD, which becomes clear in the form of education campaigns.
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In 2005, the LSVD edited its poster campaign "Kai is gay," to read "Kai is gay - Murat
too! They belong to us. Always!" and added a second one depicting two women kissing
that read, "Cigdem is a lesbian, Vera too!" The LSVD then placed these posters in the
neighborhoods of Kreuzberg and Neukölln, both of which had and continue to have
significantly large Turkish populations.90 The kissing couples were also staged in the
Neukölln subway station of Hermannplatz. While this decision was possibly meant to
invite viewers to think of expressions of same-sex love as something that could be seen in
their own neighborhoods, it also positioned these neighborhoods as particularly in need
of education.
It would be incorrect however to assert that the LSVD saw Muslims as the only
group in need of education. That same year, the LSVD initiated a project to educate
religious parents and grandparents of gay men and lesbian women, specifically targeting
Polish Catholics and Turkish Muslims and implicitly pointing to religion as generally as
one of the key sources of homophobia.91 In 2006, the LSVD Berlin-Brandenburg teamed
up with youth centers and migrant organizations to host the "Respect Games," a day
where minor celebrity athletes held sporting events for teenagers from different
nationalities, concluding with a party featuring "DJs and rap bands," all with the heavyhanded theme of respect towards gay men and lesbian women.92 In 2009, the LSVD
launched a campaign in schools in Kreuzberg to teach teenagers (most of whom came
from Muslim immigrant backgrounds) about homophobia.93
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As Jin Haritaworn has detailed, young people have specifically become targets of
these education campaigns in recent years.94 Reporting for the tageszeitung in 2010,
Alexandra Rojkov declared in her article, "Respect for Gays in Turkish," such
educational campaigns were needed "because migrant youths [migrantische Jugendliche]
are especially laden with stereotypes."95 This assertion was based on a 2006 survey from
the LSVD. The survey of 1000 high school students in Berlin found that almost 80
percent of "Turkish-stemming" students thought that it was "repulsive" to see two men
kissing, while only 48 percent of German students thought so. The same survey found
that only 37.5 percent of Turkish students thought that homosexuals deserved the same
rights as heterosexuals, while 74 percent of German students believed that they did.96
Simple math would then indicate that no less than 22 percent of German students and
17.5 percent of Turkish students thought that two men kissing was repulsive yet
homosexuals and heterosexuals should have the same rights, perhaps indicating that
"pseudotolerance," an enduring theme in gay activism, was an issue for all teens in
Germany. This seemed to be of little concern to the LSVD, who were more interested in
confirming the assumption that "Turkish stemming" young people were particularly
prone to homophobia and therefore required the educational brochures and classroom
interventions that the LSVD offered.
In the late 2000s and early 2010s, mosques increasingly became targets of white
gay intervention. As Jin Haritworn has argued, mosques themselves have become both a
destination of exotic travel for white gay Germans as well as a localized site in the so-
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called war on terror and clash of civilizations.97 In 2007, activists staged a kiss-in in front
of Hamburg's central mosque in order to protest what they saw to be the homophobia
perpetuated by Islam.98 The following year, members of the LSVD attempted to forge a
"dialogue" with members of the Sehitlik Mosque on the border of the Berlin
neighborhoods of Kreuzberg and Neukölln. Five police officers were stationed outside
the mosque; however, the members of the LSVD were met not with violence, but with tea
and pastries. Nevertheless, the LSVD representatives left the mosque disappointed,
feeling as if they had been "hidden away."99 In 2014, the Sehitlik Mosque again became
the site of controversy. Scheduled to host a conversation among Muslim leaders,
members of local government, and representatives of LGBT organizations, including the
LSVD, on the issue of Islam and homophobia, the leader of the mosque, Ender Çetin,
cancelled the meeting following pressure from some members of the congregation and
Yeni Akit, a newspaper based in Turkey.100 Although the meeting was rescheduled to
take place in the Evangelical Jerusalem Church, the LSVD withdrew on the grounds that
it was not interested in another panel in a "neutral place."101 In its insistence that these
conversations take place within mosques, the LSVD not only located the site of the
supposed conflict between Islam and homosexuality in these spaces, but placed the
responsibility for this conflict squarely on the shoulders of all congregants, for whom
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homosexuality, according to one member of the Sehitlik Mosque, was "not the most
important theme."102
The LSVD was not the only organization to come under critique for perpetuating
harmful stereotypes of Islam. In 2010, when Judith Butler was awarded the Civil Courage
Prize from the organizers of Christopher Street Day, Berlin's gay pride event, she refused
the prize stating in her refusal speech that, "I must distance myself from this complicity
with racism, including anti-Muslim racism."103 Butler then went on to acknowledge four
groups as deserving of the award: GLADT, Lesbian and Bisexual Migrants and Black
Lesbians, and Trans* (lesbische und bisexuelle Migrant_innen, Schwarze Lesben und
Trans*, LesMigraS), SUSPECT, and ReachOut, all queer of color activist groups
working in and beyond Berlin.104 This refusal was welcomed by SUSPECT, who
criticized the organizers of the event as "homonationalist" as well as the press for
presenting Butler's refusal as a refusal of commercialization rather than racism, while
praising Butler's decision as a "very courageous decision indeed."105 Despite this initial
praise, SUSPECT and other queer activists of color have remained critical of the fact that
although Butler caused the term "homonationalism" to gain popularity in German
academic circles, conversations about the term have tended to center American
academics rather than lead to greater coalition building with queer people of color.106
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In the period between unification and the onset of the so-called refugee crisis in
2015, we see a number of dramatic shifts in the politics of race and the expression of
racialized desire within German gay scenes. The replacing of the right-wing East German
homophobe with the criminalized Turkish youth marked both a reversal and an extension
of the anti-racist, anti-xenophobic, and anti-homophobic rhetoric and action of the early
1990s. In the face of right-wing homophobic and xenophobic violence, as well as
HIV/AIDS-related stigma, it seemed both necessary and logical for the SVD and DAH to
think of homophobia and xenophobia together and as deriving from the same root causes.
It was also in this context that the need to offer same-sex desiring men and women
asylum in Germany was particularly urgent. In placing Islam as a key source of
homophobia and anti-gay persecution, and having developed a strong commitment to
anti-xenophobic politics, the SVD sponsored the organization of groups that would cater
to the specific needs of same-sex desiring immigrants, particularly those who were
doubly discriminated against - in German society because they were foreigners and by
their often Muslim communities because they were gay.
The DAH underwent a similar shift, also using the language of double
discrimination to discuss immigration and sexuality in ways that were different from its
calls to solidarity from the late 1980s and early 1990s. Nevertheless, the practical needs
of prevention and treatment work, as well as deliberate attempts to incorporate
immigrants and Germans of color into decision-making structures of the DAH generated
some productive work that remained sensitive to the complex effects of racial
discrimination within the Federal Republic. At the same time, the 1990s saw the entry of
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queer of color critique and criticisms of the exploitative and racist aspects of sex tourism
into more mainstream gay publications.
This discursive shift coupled with the desire to be multicultural and the limitations
set by anti-racist critique set the stage for confused responses to the September 11th
attacks. Although across the board there was a stated desire to resist a simplistic
association between Islam and terrorism, the anxiety the attacks generated, the colorblind
language of multiculturalism, and the continued expansion of certain gay rights and goals
into the public sphere allowed for some organizations, particularly the LSVD, to continue
and expand its focus on Muslims - in particular Muslim youths - throughout the 2000s.
Through targeted poster campaigns, educational efforts in "inner city" schools, empirical
studies, and mosque interventions, the LSVD positioned Muslims and those marked as
Muslim as the primary threat to German sexual freedoms. While met with strong critique
on both the local and national levels, this reconfiguration of views of Islam marked both a
shift from questions of homophobia in the early 1990s and a reversal of assumptions
about Islam's inherent homoeroticism that pervaded homosexual publications up through
the 1970s. Following the onset of the refugee crisis in 2015 and in the context of
escalating right-wing populism, these newly crystallized assumptions would play an
increasingly important role in German politics.
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Conclusion
Queer Desires and New Nationalisms
In June 2017, when Germany's parliament voted to legalize same-sex marriage,
one commentator praised the decision in The New York Times, stating that "it sends a
clear message to any homophobic refugees coming to Germany: We have equality here."
Three months later, the Alternative for Germany (Alternative für Deutschland, AfD)
became the first radical right-wing party in 60 years to win seats in the German
parliament. Despite the fact that the AfD has consistently opposed same-sex marriage, it
used the voices of openly gay representatives such as Alice Weidel - now leader of the
AfD in Parliament - to convince LGBT Germans that the AfD is the only party that can
protect them from the "Islamicization of Europe."
As we conclude the second decade of the twenty first century, we see a troubling
trend emerge in which what some have called the retreat of liberal democracy in Europe
is made possible in part by the integration of some LGBT voters into radical right-wing
parties.1 In a 2016 survey conducted by MEN magazine, 17% of respondents, primarily
gay men, supported the AfD at a moment when the AfD was polling around 9% in
national polls.2 This level of support isn't limited to Germany. According to The
Guardian, about 14% of gay Americans voted for Donald Trump in the 2016 presidential
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election,3 while the polling firm IFOP found that 16.5% of LGB French voters supported
the National Front in comparison to 14.5% of straight voters and up from 9% among both
groups in 2011.4 Most of the reporting on this trend has centered on concerns over
immigration, particularly in regards to the possibility of anti-gay hate crimes perpetrated
by Muslims. Both the German media and the AfD seized on similar claims of immigrant
violence following the reported sexual assaults on women during the 2015/2016 New
Years celebrations in Cologne.5 The deployment of fears surrounding particularly
Muslim immigrants and refugees in order to incorporate white German women and
LGBT voters into a party that disavows both feminism and almost all concrete LGBT
rights has generated a great deal of both scholarly and media attention.6 However, the
question remains of how and when this became possible.
The arrival at this moment was by no means a straightforward and even process,
but rife with complexities and contestations and must be read in the context of both racial
politics and racialized desires within gay scenes in the Federal Republic of Germany. In
the first two decades after the Second World War, we see the continuation of long-
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standing ideas of Muslim difference that centered on the accessibility to homosexual
contact in decolonizing Islamicate societies. Desires for sexual freedom abroad bore
particular resonance in the context of a sexually conservative penal code, under which
same-sex desiring men were not only criminalized, but heavily persecuted. At the same
time, expression of exoticizing desires that reaffirmed the difference of not only Muslims
but of all people of color remained fully compatible with anti-racist claims. Just as some
white West German homophiles could discuss their fantasies of seductive North African
and Middle Eastern youths or hypermasculine black men, they could also claim that
homophiles were like any racial minority in the world and had an obligation to work
against racial discrimination.
1969, while marking a dramatic change in the daily lives of West German samesex desiring men and opening up space for the emergence of a highly vocal gay rights
movement, nevertheless saw the continuation of racialized fantasies and anti-racist
comparisons. Now looking to black liberation movements in the United States and
drawing inspiration from anti-colonial and global leftist movements, some West German
gay groups experienced a moment of radical possibility. At the same time, however,
desires for non-white bodies and the heterogeneity and eventual fracturing of the
movement of the early 1970s limited its anti-racist potential.
Following the rapid rise and fall of a radical movement, West German gay men
continued to travel abroad in pursuit of "exotic" sex, taking advantage of the new
opportunities for affordable travel opened up in the previous decade. Nevertheless, some
gay travelers were disappointed by the perceived changes in the once endlessly enticing
regions of North Africa and the Middle East. At the same time, the question of
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immigrants from southern Europe, Turkey, and North Africa, largely ignored in gay
publications prior to the mid-1970s, began to gain increased attention during the late
1970s and generated often mixed reactions, particularly regarding the questions of
exclusion and integration. The legal changes of 1969 and the internationalization of the
gay rights movement, made concrete by the formation of the International Gay
Association, allowed some gay men to think of West Germany, and by extension western
Europe and North America, as more progressive than other regions of the world. The
Iranian Revolution of 1979 then allowed for some gay activists to make sense of this
repression in terms of Islam, not just in Iran, but also in North Africa and the Middle
East. Bookended then by the decriminalization of male homosexuality and the Iranian
Revolution of 1979, the 1970s marked a pivotal decade in the reinterpretation of Islam as
possibly threatening against the backdrop of racialized desire.
Nevertheless, it would take close to twenty years for mainstream gay publications
and organizations to apply assumptions about Islam as threatening to Muslims living in
Germany. In the face of the so-called AIDS crisis, which reached the Federal Republic by
1982/1983, gay activists working in the DAH attempted to forge alliances with other
groups that would be similarly affected by both the spread of HIV/AIDS and the
possibility of a dramatic curtailing of civil liberties. Although the latter did not come to
pass on a national scale, thanks in part to cooperation between moderate CDU politicians
and the tremendous efforts of the DAH, the possibility of both helped to generate a more
nuanced approach to migration and xenophobia in the DAH that would last into 1990s
and 2000s. Nevertheless, despite concerns about HIV/AIDS and travel, some gay men
continued to articulate desire for men of color abroad in exoticizing terms.
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Like 1969, unification of 1989/1990 marked another moment of both rupture and
continuity in German gay politics of race. During and immediately following the process
of unification, a reported escalation in homophobic and xenophobic violence caused
some gay activists to continue to claim solidarity and similarity with other minority
groups, but with a focus on hate crimes rather than government repression. However,
over the course of the 1990s, this focus, particularly among the SVD/LSVD shifted such
that the stereotypical perpetrator became not the East German right-winger, but the young
Muslim man of Turkish descent. At the same time, continuing HIV/AIDS work generated
both sensitivity to the demonization of Muslims and a critique of the exploitative
components of sex tourism that entered mainstream gay publications by the end of the
1990s. Nevertheless, exoticization continued through the 2000s and the LSVD continued
to make Muslim communities in Germany the target of anti-homophobia education
campaigns.
By the summer of 2015, the terms of the debate had been set. Never inevitable
and emerging out of a long process of both continuity and rupture that took 70 years to
coalesce, the assumption that Muslims remained incompatible with German society had
ossified in some gay circles and been co-opted by political parties across the spectrum to
win LGBT votes. At the same time, there remains vocal and unavoidable contestation of
these assumptions and other manifestations of racism from queer people of color and
some white queer activists alike. While assumptions of racial difference have proven to
be remarkably durable even within "colorblind" postwar German society, their
manifestations have been far from rigid. With stakes higher than ever before in the face
of an international humanitarian crisis, it is necessary to understand how durable and
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malleable ideas of racial difference are at different historical moments, particularly when
situated at the intersection of politics and desire -- and when it became possible to resist
them.
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